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Mahatma Gandhi is no longer 1n our nidst.
‘ but he eontlnuas to be a uvim (’orce He has le!‘t
us & rich legacy in the shape of his speeches and-

' the salvation of this var-torn world iles in follow-
ing the footsteps of Gandhul . The {dea . therefore’

' hig phllosophy and publisning thea g “Andeed
coznendable, os they would serve asa beacon-lieht
to the preszent apna ruture gemrations

Diary =~ . 133 :

The Fellowship of Reconciliation 135 |.

Sarvodaya Prachuralayam 136" - will be quite- handy i

Gandbij on Isha ’U‘pa‘nishad'

Bapu wrote out the whole of
Isha Upanishad. o v

“I asked him' v;rh'y.

“He said, ‘I wish’ tol
heart. We cannot ¢
from place to place

earn 1t by
arry a big fome
) but this copy

From The Diary of Mahadev Desaj
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‘ . THE REAL DIFFERENCE . .

. Questioni— “What is the real
difference between  your. technique and

‘that of the communists or the socialists
for realizing.the goal of economic equa-
lity?”
Gandhi: “The socialists and commu-
nists say.‘tliey can - do nothing to bring
about theteconomic equality- today. They
will just carry on propaganda in its
favour and to that end they believe in
genérating and accentuating hatred. They
say; when they get control over the state,
they will enforce equality. Under my
plan, the state will be there to carry out
the will of the people, not to dictate to
them or to force them to do its will. 1
shall bring - about*- economic equality
through non-violénce, by converting the
people to my point of view, by harness-
ing the forces of love  as ‘against hatred.
I will not-wait till-I have. converted: the

2 b

whole society to my view; but, will
$t1iaf\ight away make a beginning with my.
selr.:

It goes without .saying that 1 can.
not hope to bring about the economic
equality. of my conception, if I am the
owner of fifty motor-cars or even of ten
bighas of land. For that, I have to reduce
myself to the level of the poorest of the
poor. That is what I have -been trying
to do for the last fifty years or more, and
so I claim to be a foremost ‘communist,
although I make use of cars and other
facilities offéred to me by the rich. They
have no hold on me and 1 can shed them
at a moment’s notice, if the interests of
the masses demand it.” :

PLACE OF SATYAGRAHA. ON LAND PROBLEM

Question: “What is the place of
satyagraha in making -the rich realize
their duty towards the poor?”

-he will have to give.

“be a Foremost CommuHISf

GANI?Hl“

Gandhi: “The same -as.against the
foreign power. Satyagraha is a” law. of
universal application. Beginning with
the family, its’ ‘use can be extended to

- every other circle, Supposing, a land-

owner exploits his tenants and mulcts
them of the fruit of their ‘toil by appro-
priating it to his own use. When they
expostulate with him, he does not listen
and raises objections that he requires so
much for his wife, so much for his children
and so on.. The tenants or those who
have espoused their cause and have .in-
fluence will make an appeal to his wife
to expostulate with her husband. She
would probably say that . for herself she
does not need his exploited money. The
children will say likewise that they would
earn for themselves what they need.

“Supposing further; that he: listens to
nobody, ‘or that his wife and his children
combine against the- tenants, they will
not submit. Théy ‘will quit if asked to
do so, but they will make it clear that
the land belongs to him who tills it. The
owner cannot till all the land himself and
in to .their just
demands. - It, however, may be that the
tenants are replaced by others. Agitation
short of violence will then. continue, till
the replacing tenants see thejr_ error and
make common cause with the .evicted
tenants.  The satyagraha is a’ process of
educating public opinion, such that it
covers all the elements of society and in

the end makes itself irresistible, - Violence

interrupts Ath}e Process and. prolongs the

real revolution of the whole soc ial
structure,” / "

From Mabatma - Vol Vil - by D. @. Tendulkar,
Published by the Times of India




GANDHI JAYANTI IN ENGLAND
'+ . WILFRED WELLOCK'S SPEECH

4 " Ga&idhi Jayanti was celebrated at Kingsley Hall in London’s East End when
~- Sri B, G. Kher, India’s High Commissioner, unveiled Mahatma’s portrait: Mr. Wilfred .
" Wellock.paid a tribute to Mahatma as the ‘‘ Greatest Spirit of our Age.” Here is’

~

: As an Englishman I am greatly
honoured in being-asked to address an
Indian, or predominantly Indian, audience
on the subject of Gandhi. I would like
to speak on the message of Gandhi to the
modern- world;-- and - it -may- be that-a-
Westerner can throw sidelights on that
subject which would
not occur toan Indian.

- When, many, many
years ago I first be-
camte impressed = by
the, sayings and
doings of Gandhi, and’
later when I came to
the conclusion that. -
undoubtedly Gandhi
Was the greatest spirit
of ourage, I was puzz-
led to discover the
secret “of his great-

ness, I said “he is not a great litterateur,

nor is he a great philosopher, indeed he
never even attempted to formulate his
teaching into a system or philosophy.
Neither had he the brain of a great mathe-

matician, or of an.. outstanding scientific
discoverer, Yet during his lifetime he

profoundly influenced the minds, the lives
and the daily conduct of a larger number
of people than any other person, prophet,
priest'or king had done since the dawn of
civilisation.” -

What was the secret of that power?
It was, I think, the.discovery that. Truth
is the gateway to LIFE, that applied
TRUTH is LIFE, and that . TRUTH
LIFE and GOD are one. The next thing

was to discover the content, or soul, of

TRUTH, and this Gandhi found in self-
outpouring, self-giving or self-losing. He

. :the full report of his speech kindly sent by Mr. Wellock himself for Sarvodaya. .

discovered, that is to say, that-they who
give or lose their life in love, for the sake
of righteousness, . justice and love, will
alone reap LIFE in all its fulness..

Thereafter Gandhiji sacrificed his posses-

sions, all the things for which most people
in this decadent, materialistic ageiclamour,
material goods, private fortune and estate;.

N - even family and
friends, in order that:
he might serve TRU-
"TH, and incidentally,
India, free India. by
the sheer - elevation
of ‘her: soul.. And
Gandhiji . ‘'embodied
this TRUTH.so comp-
letely. in his own. life
that he drew. the séul
of India towards him,
‘and thus towards the
. TRUTH he served:
The people thus came to him in their
thousands and asked- “ What shall we
do?”’ And he told them, literally inviting
them to take the way of suffering, of
the jail; and they obeyed him gladly.
He thus became Mahatma, the saviour of
his people. Consequently he lived in the

atmosphere of a spiritualised India which

he had done more than any other person
to produce. That exalted spiritual India
was his inheritance, his wealth. Hence
while being as poor as the outcasts in
material things, in things spiritual he was
the richest man in India. ‘

But TRUTH for Gandhiji was not
an abstraction, as I have stated, but a
means of liberating the spirit of man from
every kind of bondage. There was the
bondage of possessions; and there was
the bondage of unjust national Rule.
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Gandhiji sought to achieve both these

freedoms in greatest measure. ‘The latter

freedom was, won completely so far as
foreign’ rule was . concerned, but not
wholly so faras' the Indian nation was
concerned. ‘Hence the latter struggle had
to be continued after the former struggle
Liad achieved its purpose. P :

Gandhiji’s long-term . objective con-
ceriied-the future structure of political,
economic, industrial and social India. To
this subject he had given'a great deal of
thought. ‘As early as 1908, in his booklet
Indian Home Rule, he had exposed and

denounced the whole scheme of Western-

Industrialism, and stated that India must
never copy that degrading system. It was
evil because it redued mari to the status
of.the machine; to.a ' mechanistic instru:
ment of mass production for the capture
of foreign marléets and the making of high
profits. . He wanted a system which had

free, creative human beings at its centre,--

whose-complete development should be

the primary end of all industrial enter.

prise. "To this end, small communities,
small work-shops and small-scale machi.
nes were absolutely essential.

. Many in the West are at last realis- -} -
ing how right Gandhiji wasinall this. They.

see that the mass production -of goods

irievitably means the production of the’

mass man, with a mass mind, and who,

after labouring all day, week, and year,

like machine,finds all his pleasures in the
spending of money, having lost the power
to entertain himself by the exercise of his
creative powers, his skill and imagination.
The West to-day boasts of its high stand-
ards of living. Yet Britain fears a situa-
tion in which she will be unable to capture
sufficient foreign markets to purchase her
food and raw material supplies. Out of
this fear . comes militarism, totalitarian
conflicts, and world wars, At the same
time the British People spend 30% of
their total national income on militarism,
alcoholic drink, tobacco, mass sport, drugs
and cosmetics. Thus the salvation of the
West no less than of the East lies in such

' SARVODAYA

. an economy as Gandhiji outlined in his

Constructive Programme.

To humanise the Industrialism of
the West will be a bigger taskthan starting
from the bottom in applying Gandhi’s
Constructive Programme in India. ‘There-
fore I think it lies in India’s power to
develop a new pattern of civilisation
which the whole world " will perceive is
the only alternative -to. extinction by
means of atomic warfare. - s

*

"JAWABABLAL NEBRU ON _
VINOBA, A MAHAPURUSHA x
. Q N )

You have then the question of
distribution of land. Reforms for the-
"abolition of zamindaris and jagirdaris

. have been undertaken. and have ‘been
put through already. In the last few. =
~years, a Mahapurusha (Acharya Vinoba "
Bhave) has been carrying on the
Bhoodan Yagna and he has been going
from village to village, collecting land
for distribution among the landless
: poor. He has also preached the im-

- Portance of land-gift and gift of work

(Bhoodan and Shramadan).

*
MAHATMA'S MESSAGE

We should remember the ideals
taught by Gandhiji, whose jayanti
comes off tomorrow. He educated yug
politically and sq under his leadership,

m by ga unique
ght us the method
-Violence. If we forget
erything and become
non-violence is essen-
progress.

method. He hag tan
of peace and non
them, we lose ev
weak. Peace and
tial for ordered |

From his speech at Madras on 2—-19—'53
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t Ganga of Bhoodan Be F lowing

| o © — VINOBA

v

Vinobaji’s Bhoodan Yatra in Bihar is not deterred in any way by rains but
he continues his walk. Nor are his prayer meetings drawing thousands of people
affected by rains. The following is Vinobaji's recent post-prayer speech from Hindj

on a rainy day.

It isa very sacred sight that we
have gathered here for prayers even dur-
ing these incessant rains. Thatv_ you
attended the prayer
peacefully . Aand‘.v at-
tentively during
these odd circums-
tances is a :matter
of joy tome.. -
- Rainsare a bless-.
ing of God.: In our
country . on-:corona--
tion occasions our-
Rajas and Maha-
rajas bathed in’
waters fetched from
different rivers.
Rivers are gifts of
God. Theyare holy.
Yet they carry.some
mud  with © them
which males their
water a little dirty.
But the bath that

you have had just now was of crystal-
clear water. God has showered upon us such
divine water ‘as had no touch of clay.
This is a unique mercy of God ‘upon our
work.  You well ,know ‘that’ 1 have
continued .my tour during this rainy
season. I thought that as God’s -grace
expressed itself in the form of cold during
the winters and that. of heat during the

sumniers, it expressed itself in the form of

drops and showers during the rains, - So

when rtivers continue ‘to flow on, I ask

myself, why should I interrupt my - tour?

Solgoon. On. several ;occasions we

.walked on for two to ‘three -hours com-
2

pletely wet and drenched. That encoy.

raged us very much.

I experienced in it

the touch of God’s hand as in the prayer
today., . :

VINOBAJI ON THE EXTREME LEFT

his life-journey. S

by drop so also I

want that drops of

As it rains drop

——l

gifts should bé made .

for Bhoodan Yagna,
-Sampattidan Yagna
and, . Shramadan

| - Yagna. But every-

d

body should offer.
Then this gigantic
task would be quick-
ly achieved. Some
people doubt. whe-
ther- all. would be
-inclined to o ffer
‘gifts like this. I say:
why not?- Man is
-one who meditates,

e grasps an idea
and on ‘the basis

~of idea he traverses
hould ‘we explain . a

right idea to all, there would be none

who would
gift. Once

the trains,

ing. But after the

scientist came to be k
ous power hidden in it,
have a-full estimate of the

mn. man.

Hence this doubt, :
fesearches in the domain of

not be inspired to make the

upon a time none could ever
Imagine that steam

But there
who discovered that

later utilized al] over the world,
all what is steam? Wel

power could run
came a scientist
power which wag

], it is simply
researches of that
nown that tremend-
- We do not yet
power. hidden
But - as the
oul or spirit

.

]
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are carried Wgﬁvt@;rligmﬁ’s one power after
another would be revealed to us. This
is termed as ‘Avatar’ or incarnation. In-
carnation means the manifestation of a
power residing in the heart of man. When
that power appeared as resolvé for truth

it expressed itself in the form of Rama- .

chandra. When that power appeared” as
detached selfless activity or lehkama:
karma-Yoga it took the form of Sri

Krishna and when it appeared as one of

compassion we récognized the incarnation

of Buddha. This recognition of an incarna.
tion in an individual is due to'man’s de.

pendence on his senseswhich require some
object to look at. Hence man frames
forms. ' In fact Rama, Krishna or Buddha
“were no incarnations. They were but
marnifestations of resolve for truth, de-
tached selfless activity and love. Wher-
ever such power of humanity appeared
there wag an ‘Avatar.’ Later the idol wor.
shipping man entered the scene. The idol
facilitated him in his worship. But the

.Incarnation is not of the body but of the -

fee,ling\‘of the human
‘8reater: ‘Avatars’
spiritual investigations.

cess of the development

heart. We have had

This is the pro-
of society.

and no further manifestat
is possible, it wounld connote our narrow-
ness of vision and ignorance. There is
endless, unfathomabie power in the soul.
According to the situation’ and the need
as also the call "of the occasion a new
power is revealed.

On their advent in India the British

in proportion to the.

3

.and to make

"and there was

SARVODAYA

that if he were not there -somebody - else-
would have become that symbol. - But
the discovery of this power was destined
to take place. It was sheerly inevitable.
It was the call of the situation and of the
age.

People realized that non-violence
contained mighty strength, so mighty as
to be able to face a gigantic Government
it quit. Besides it showed
its own magic, which is this: a relation
of " love was established between the
oppressor and the opressed. The oppressor
ceased to be oppressor and the oppressed
ceased to be oppressed and both became
friends. Thus there was the manifestation
of a power and, as you ‘all know, we
attained Swarajya. “There have been
many other attempts for ‘Swarajya in
history but in case.of India it was a
special discovery because it manifests a
a new power of the human heart. A fter
Swarajya the work before India is of the
attainment of economic freedom, removal
of poverty and establishment of Samya-
yoga. Therefore 2 discovery of that
power should also take place in' the
economic field. 'And that is taking place.
There is nodoubt about it.

1, therefore, appeal to you not to say

~that what has not yet happened cannot
ion of its power :

ever take place. God has given us birth
for that very reason. Had human life
accomplished all that was worthwhile

nothing new to be done
God would not have given us life. Either

. he would have wiped us out or given. us

established thejr rule and brought about -

a havoc. It was to disarm the ‘whole
- country. India then faced the problem
that either she should remain a slave for
eternity or some such power should be
discovered
out arms and releage her from bondage.
So when the situation demanded it there
was the discovery of non-violent resis-
tance and Satyagraha,

became a symbol of it, I have often said

as could face the British with. )

- going to happen now.
Mahatma Gandhi - L

salvation.. But he had in his store new
activity for us and therefore he has
charged us with the responsibility of dis.
covering the new gem of strength by
diving deep in the sea of the soul. That
is- why everybody, even like drops of
rains, can give me gifts,

So far there hag been no particular
place whqre everybody would have given
me gifts like rain drops. But that is
I think that if I
ask people whether law can . solve the
problem they would say that it can. But
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I'say what law is. - Law means people’s
will-power expressed through their elected
representatives. Hence law is a power
of the people. Now if people can follow
a law made by their own ‘self why will

they not follow the law made by God ?

That law i§ that .of love, " We always
experience it in our life. It is nursed by
love and at the last hour the love-thirsty
man gets happy on meeting love. ' Thus
the beginning, middle and end of life are
all based on love and it is love that
human creature cherishes. Mothers feed
their babes without law and so many
people lead a life of love without law.
I, therefore, ask that if love forms such an
essential part of our being then why
should it not express itself in the form of
gifts of land and wealth for the poor
brethren as a matter ‘of right and religion?
Why would not we take to parting with
gifts without law? Nobody is prepared
to answer this question of mine. I believe

that if law, an expression of the hidden

will of man, can accomplish something,
love, an expression of the open will of
man, can surely accomplish much more

LET GANGA OF BHOODAN BE FLOWING

119

and nay, will do so instantaneously, early
and beautifully. Those who have this
fundamental faith innate in them can .
have no misgivings. As darkness does
not stay before a lamp this problem will
not stay before us. © I hold that if we
could explain this idea to the society it
would accept it immediately. That thing
is there in its soul. In case it is against
the nature of the soul, man would grasp
it neither by dint of legal force nor that
of death. On the other hand when such a
thing is being undertaken as in the nature
of the soul and in the very fitness of
things or circumstances, the only need is
to explain itto the people. Explaining will
serve the purpose. - It ‘is this faith which
has brought me here. People are giving .
gifts. What I have already got could not -
be expected in such a short time, 1 trust
that- Ganga has begun flowing and this

Ganga will go on flowing. |

. Iam sure that by God's bléssings,
your co-operation and force of. natural
circumstances; this land. problem would
be solved by 1957. - T

Bhagalpur Bhoodan Workers’ Conferenc

Vinobaji is concentrating all his attention in Bihar to realise the target of 32 -
lakhs of acres of land for solving the problem of the |

conference of 200 workers of

VINOBAJI

ddressing a largely attended
prayer meeting in the evening Vinobaji
said that through Bhoodan work he had
laid the foundation of “Samya-Yoga” on
the basis of which he had visualised to
build up the future society.
“In Samya-Yogi Samaja - Rachana
wvillages would have independence in their
affairs of development, full and equal

Bhagalpur Dt. in Sultanganj on 11-10-
Sri Jaiprakash Narain and Acharya Kripalani spoke on Bhoodan.
the ‘““Searchlight” dated 16—10—'53 ig given below. _

andless in Bihar. There was ‘a .
’53 when Vinobaji,
The Press report from

Ownership on the village land; no idea
of fixing grade and Judging. status of man
on the basis of Wwages earned by him; full
scope for all-sided development of an
individual and society will act as trustee
for the wealth of the country” not only
the humanitarian aspect ' of service is in-
cludad in Bhoodan Yagna but it wants to
Create such an atmosphere in the society

in which the question of service to huma-
nity would not at all arie.
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A AEHARYA:/KRIPALANI
:‘\charya J. B.Kripalani, Chairman of

morning speaking next said that along
with religious outlook Vinobaji's Bhoodan
Yagna had also a clear vision of bringing
out an economic and political revolution
in this country. .

« - “Wealth . of the country is not only
an outcome of brains of capitalists but it
is' mainly the product : of the :labour by
the labourers:and so the entire wealth of
the country belangs to the society,” he
declared. - . ‘ o

. - Appreciating the progress made in
Bhoodan ' Yagna i work . he hoped. that
Government :would take Bhoodan Yagna
as a non-violent : revolution and would
pay its attention to it, if it wanted to be
profited. BT '

_ JAYAPRAKASH NARAYAN - -

' Shri- Jaya Prakash Narayan, who
dlso arrived here in thé morning along
with Acharya Kripalani, addressing the

meeting said that almost every country

in the world to-day was passing through

a state of revolution and that revolution, :

he pointed out, aimed at establishing
equality everywhere in society. . . . -
~" " 'Deseribing the two ways, one with
violence and the other of non-violence by
which- ‘a social ‘revolution could be

brought in, he said that countries "like-

Russia and ‘China were the believers in
violent revolutions. '

About Russia he pointed out that the
country formed a people's Government
through violent revolution 36 years ago.
Russian people focussed the  attention of
the -whole world by saying that they
where successful in establishing equality.

They decIred at the top of their
voice that they had established classless
society 'in "their ¢ountry. But to what
effect? Instead of réquired results Russia
today after Stalin’s death was faced with

~ group politics. -

. ed fighting non-violently under

© - - SARVODAYA. ..

" “Power there remained in the hands’
of a few Military bosses. Politics of that-

L pl being h erals and .
e PaE ho' arreed earlier in the place was being handled by generals an

comfandars like Malenkov, he said.

They might have been successful -in
stopping the growth of capitalism tosome

» extent :but they.-had not succeeded in

establishing classless society. ~ He subs-
tantiated his ‘argument by ‘saying -that
people in-Russia were not enjoying the -
same rights and privileges as enjoyed by
their military Bigs and police chiefs. '
In the above context he requested

-people to judge the effectsof violent

revolution and said the other ‘way open
for bringing out social revolution was of
non-violence. = oo C
~ "Reviewing India’s 'heroic 'fight for
freedom Shri Jayaprakash said that one,
time he also believed that great feat was
achieved through violence. English rulers
left this land out of fear from bombs

thrown at them and from movements like
1942 and L N. A, 3 '

Tp_ certain extent, he continued, these
happenings contributed to Britisher's
withdrawal from this land.© But now he

-felt that India had attained her freedom

because of her ‘Jan Shakthi’that countinu-
: the able

leadership of Mahatma Gandhi.- =~
He would therefore like the youths

of country not to get themselves dazzled
and puzzled by the so-called success of
violent revolutions in other countries.

.“Change towards good must come from
-within,” he said. '

He urged people to work actively
for Bhoodan Yagna by means of bringinyg

out a silgnt social revolution in this
country. ' ’

I we are able to solve the land
problem of this country by peaceful means
India will stand as an ideal country in

this world. It will et aj ‘
the world that lac se an example before

the . icute - problems can be
solved through non-violence, .
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C. RAUJAGOPALACHARIAR

) This is Rajaji’s inaugural speech at the Second All-India Conference of the
Indian Committee for Cultural Freedom held at Madras on 13-9-°53 .on the cuitural -
background of India based “on the central idea of.self-control as laid down in the
Upanishads and the Bhagavat Gita and emphasised, with the whole force of a political

revolution behind it, by Mahatma Gandhi.’

‘ vCullture is not just art or lite-
rature or dancing -or music or painting
as it prevails among a people.
pattern of behaviour generally accepted
by a people. . Culture is very far from
freedom. N6 man of culture feels free.
He imposes on himself all sorts of re-
straints. So then, the culture of a_people
is the pattern of restraints which_ that
people have as a whole, after trial and
error through generations, settled down

to accept in the interests of social order
and happiness.

No resentment or pain. In that sense
there is freedom in culture'as an essential
part. : ‘ ‘ v
It is this which distinguishes culture
from state regulation, State-regulation

began asa protest against the anarchy

created by indiscriminate individual free-
dom and the greed and competition that
resulted from-it. * The practice of - State-
regulation has resulted in the discovery
of several evils in the remedy worse than
the disease.  In the cycle of human pro-
gress, the slogan of ‘freedom’ has therefore
been raised as a counter to excessive
State-regylation. The one comes from
America and the other from Moscow.
But neither the slogan of ‘Freedom’ nor
the slogan of ‘State-regulation’ can solve
the difficulties of humanity. - The right
slogan is ‘Self-control’. and that is the
message of Indian philosophy and the
culture that can be claimed by India as
its own. B : ,'
Every culture is based on and
bound up with a definite idea. The
culture of Greece was bound up with the
sense of beauty. The culture of Rome

It is the-

Ay There is joy and pride .
in the accéptance of such “restraints and

was developed round the sense of order
and law. The culture.of India is built
round the central idea of self-control..
The way of life, the pattern of behaviour
accepted as correct and esteemed by the
people of India as worthy, by the common
folk as well as by the enlightened, is the
way of self-control as laid down in the
Upanishads and the Bhagavat Gita and
emphasised, with the whole force of a
political :revolution Lehind it, by
Mahatma Gandhi. - - o . :

.+ Therefore, before we ‘discuss
culture in: the Indian background, it is
necessary to dwell on the essentials .of it
even if it may seem we are using the

~ occasion for a religious discourse. © The

first two verses of  Isavasya Upanishad,
put it down.in simple and brief language:
God - pervades everything in this
world. L IR v
Isaavasyamidam sarvam yatkincha °
Jagatyam Jagat
Dedicate everything to Him while
doing the things you do and enjoying the
things you possess. Do not entertain
covetous desires.
Tena tyaktena bhunjiitha maa
gridha Kasyaswadhanam
- Life involves necessarily activity
and work. Work ‘involves necessarily
some evil or other, particularly attach-
ment to the fruits of activity. If one must
work, as one must live, there is no *other
way to escape the contamination of evil,
except by dedication of all activities to
the all-pervading Supreme Spirit.
Kurvanneveha karmani
Jijiivishetchatam samaah.
Evam thvayi naanyathetosti
Nakarma lipyate nare. :
- 'Whatevet you do, do it as an act of
dedication to God, be it small or be it
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big, whether it is a trivial business, or a
- thing of great and general importance.

‘This is how Brother Lawrence is said to

have lived. Even when cooking or scrubb-
. ing the floor'or cleaning the .vessels, he
did his work in company with his God.
He worked and he laughed with God by
his side. : S
- There is asoul in the body that
functions in the material world. He who
denies the soul and identifies it with the
body and thus kills his own soul, will
find the world all dark and without any
light to guide his steps. ' ‘
Asuryaa naama te'lokaa andhena
‘ Tamasaavritaah B
Taanste’ pre'tyaabhi gachchanti
‘ 'Ye’ke’chaannahano’janaah.

- _Why? Because their minds are led
by desires and will wander into evil and
grief. " The soul can conquer the wander-
ing mind and the senses. It can control
the senses.and prevent their attachment
o sensuous pleasures which leads men to
ruin, All that one thinks to be other than
oneself, moving or unmoving, near or far
should be seen and realised to be part of
oneself. The sense of separation from
those around you should be overcome.

Yastu sarvani bhuutanyaatmanye’

, van nupachyati - '

Sarvabhute.’.shu chaatmaanam tato
na vijugupsate’ -

What I have explained is a render-
ing of the six verses of the Isavasya
Upanishad and it is also the teaching of
the Gita. The Upanishad proceeds to ex-
plain that, by the result of the life and
disCipline taught therein, one will attain
equanimity and reach knowledge and the
power of enjoying all that comes to one
to the best advantage.
says the Upanishad, properly enjoy the
things of enjoyment for years and years;
that is in. the right way and not leading
to pain and grief, -

Yaathaatathyatah Arthaan Vyadadhaat
Saasvatiibhya Samaabhya.

. All Indian culture is bound up with

this doctrine of self-control, based ona

You will thereby;

SARVODAYA

recognition of theexistence and the func-
tioning of a soul pervading the material
casement.

Civilisation in modern times has
developed into and identified itself with
man’s control over his environment, man’s
control over nature. In the pursuit of this-
objective, civilisation has forgotten the
prime requisite for happiness, viz., control
over oneself. We have learnt very greatly
how to control nature; but we have not
learnt how to control ourselves. Control
over nature and nature’s environment has
extended beyond all expectations and has
in recent years, spread out to a dangerous
field, viz., to the obtaining of psychologi-
cal power over thé minds of men and’
women. Humanity is reduced to the con-
dition of material nature and the rulers of
the world have developed a technique to
control the minds of men and women, as
they have succeeded in controlling mate-
rial nature. The attempt to control- the
minds of men and women, as if they were
raw materials like coal and iron, took
shape in Hitlerism and Communism.

If civilisation means happiness, this
must not . be permitted. If men and
women are reduced to something like coal

-and iron, where are the moral values, the

weights and measures by which we judge -
progress and civilisation? Moral values
cannot be allowed to become the play-
things of psychological technique.

The culture of a people is essen-
tially' the prevailing pattern of joyous
restraint accepted by the people, If this
is so, what then does freedom of culture,
for which your organisation stands, mean?
Does your conception of freedom contra-
dict self-restraint? I think not, | consider
the slogan of your Organisation means
only this—that restraint should be deve-
loped from within, in accordance with
truth, to replace the restraints that are
imposed by the State. Truth is another
name ior moral values. Truth should

not .be sacrificed at the altar of other ob-
Jectives, ' o
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It is to this, 1 think, you give the
name of cultural freedom. Freedom does
not mean licence, absence of self-restraint.
No one can be free of the restraints im-
posed by moral values.

Now, Hitler claimed when he was
in power and the Communists claim that
truth is not an inviolable temple. Their
activities, past and present, are based on
the conviction that truth is just what we
agree to be truth and nothing more per-
manent than that. This cannot be accept-
ed. When you stand for freedom of
culture, I presume you claim that no
direction should be given to culture in
disregard of the respect that is due to
truth, that is, in disregard of moral

“values. ~

Now, there are some who argue that
truth continually grows;- that it is not
static; that it is ever a matter for further
research and therefore there is no sense
in talking about the absolute essentiality

of regard for truth or for moral yalues. . I
agree that the truth is not entirely dis-

closed to inan, but there issuch a thing
as an essential, unalterable desire to seek
the truth and unqualified respect for what
we, for the time being, believe to be the
truth. The " opposite approach is that
we do not know the ultimate truth and
therefore, what the ruling party has decid-
ed to be good for the people is the truth.

What I most dislike in Communism
is the deterioration it works in moral
.values and the respect for truth. When
regulations lose the life-giving governance
of moral values and when indoctrination

is déemed lawful and proper, in order.

that some objective may be reached, then
there is loss of freedom which your organi- -

sation and all of us' deplore.
is what happens when Communism is
allowed to rule. This is what ‘we have
in mind when we say that freedom is lost
in Communist-ruled countries, '

And this

God is dethroned in’ those countries

as the first necessary step ‘to dethrone
Truth arid in order that nothing may
stand in the way of whatever the ruling

IDEAL. OF SELF-RESTRAINT !
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party decides, on such data as are accept-
ed by them, as good for the people. In
fact ‘the people’ is a phrase that has, with
the Communists, replaced moral  values.
Of all the slogans that I dislike, I dislike’
most this misleading slogan of ‘the people.’
It is sought to replace every moral value,
everything sacred. Even justice in judi-
cial matters is, according to the Commu-
nists, justice only when an indoctrinated
crowd shouts it. The party that has got
hold of power makes the people what
they are, if not in one generation in two’
or three. And this was sought to be done
secretly before, but it is openly done now.
In fact, it is acclaimed to be lawful edu-
The difference between -culture
as we understand it and culture as
developed in Communist countries con-
sists in this—that we respect truth and
have regard for moral values  which are
deemed inviolable. - o
It may be that everything is relative
and we have to be content with truth as
we know or believe it to be. But it is
something to love what we regard as
truth. It is disgusting altogether to shape
life, not caring for moral values.. You
know that a child grows. It will be-in
course of time quite different from what
it is now. But you love it with all your
heart. You do not stint in your -love or
in your attention because the child will
grow into a big man later on. Truth
grows, but we must love it at all stages and
not regard it as an illusion. 1. consider
that this is the meaning of the slogan of
‘freedom’ by which this organisation
swears. v
But for my own part, I would love
it that, instead of making ‘freedom’. the
banner of our struggle against Commu-
nism, we set up self-control, that is, the
restraint of our activities based on moral
values, as our banner standard. Not
freedom which may deteriorate into
licence and anarchy, not State regulation

- which may deteriorate into tyranny, but

‘self-control’ is the right slogan. - As
against the culture of unrestrained liberty



which is the, slogan.on one side and the-
culture of all-round State-regulation.
which  is "the slogan :on the other stde, -

India stands for self-control, which is
neither freedom nor regulation from .out-
side. - This is what Gandhi stood. for,
what the Bhagawat Gita preached and.
what was ‘solemnly voiced forth.in the
ancient - Upanishads.  This alone will
save the world from anarchy, as well as,
from the slavery of totalitarianism. To
cultivate self-control, faith in Divine rule
is an indispensable, pre-requisite condi-
tion of mind; without it, we may talk of
self-control but it is not possible. It is

+

only when based on faith in Divine rule
that self-control will be a joy and a fulfil-
ment and progressively -increase, instead
of being pain and travail and remaining
so all the time.

The culture of India is based on
and bound up' with self-control. It js the
characteristic fundamental of Indian |
thought. - It is this alone that can.esta-
blish true freedom, not .to be confused
with the free play of individual ambitions.
It is self-restraint, control from within that
makes art truly artistic, beauty beautiful
and order orderly and enjoyable. >

. THE WESTERN MISTAKE

Lo RICHARD ANDREWS, W.D., M.R.C.s.,
" [This note has resulted out of. a reference to our “Sarvodaya” magazine and dictated
to his grandson Mr. J. Dennis, M P.S, Pharmacist, Norfolk, England, who is a‘registered
. "'Sevak of the Sarvodaya Samaj and a subscriber to Sarvodaya ] S T

i Veify few Europeans,’ and “scarcely
anyone who was born and educated else.
where, can understand the mistake that
took the vitality oat of usall and made
the lisasters of the 20th century inevitable,

YWhat is worse, no ¢ne 'seems anywhere
ri€ar a way back, except perhaps in India,
" - My grandson “here in Norfolk is one
of thousands, or niillions; who are all too
well aware of the consequences.  These
are to be seen every hour here in Nor.
wich. The first “world war, the ‘mad
twenties, the unemployment of the thirtieg
the second war, are only part of one ﬁro:
cess. One symptom of that, is the bottle
of pherobarbitone tablets on the dispens.
ing bench in the chemist’s shop, and the
rest of the sorry tale of illnesses the
Health Service cannot cure,

I first noticed this sort of mistake
fifty yedrs ago. I canput it in a few words
now. '

Mr. Bushell goes to the factory,
Every day he works, he doesthe same
sort of thing. - o
It seems easy and when he gets home
there are dozens of things he wants to do.
He never catches up with them and so he
goes to the cinema, uses the Radio or the
Television to escape from the clamour of

his own thoughts.  Almost _everyone.in
every Western country is 'dissatisfied
with his own achievements. ' '
. So he wants mental things. He does
not know how to find and instead he buys
distraction; I have seen men. like Mr.
Bushell, in London, in ‘New York, “in
Manchester, in Moscow and even in Delhi.
You ‘can ‘see this disease wherever people
look up to Americans’ or English, rich
men. The Communists make this mistake
as badly as capitalists. , ’
.. It is ‘easy to want things,
believe you deserve them. "Then
more still, becomes inevitable.

It was a Sadhu, who came to the,part
of Mongolia where I lived (from 1908 to -
1948), who showed us an Indian way.

He had walked, knowing that nothing
is impossible if you can live with yourself
right across Tibet. = e

- .Now in England in 1953 I can see
the way of wanting too much, believing
you deserve it and driving yourself too
hard makes this 3 country of .neurctics.

Lonely neurotics, who cannot see
the way out is to live and share with
people you know, and set a limit to want-
ing; a limit to responsibility too,

I you can show how to live, people
even in England will use it. = ¢

easy to
to want
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Miss PAT. McMAHON
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"~ Miss Pat. McMahon, an American iady, joined anobaji's party in Sept., 1_952‘ ’

and has been since féllowing Vinobaji in his Bihar tour.

She has learnt Hindi and is

now working in the villages of Gaya for Bhoodan. Vinobaj‘i admiring her courage -
and spirit of service said in one of his post-prayer speeqhes *‘My daughter _Pat has.
travelled thousands of miles to come to India observing our daily routine and

wonderfully adjusted herself to the Indian way of life.

She has set an example

before our workers.”” This is an article written by Miss Pat. for a Japanese paper.

‘ In 1951, I left: the University of
Michigan discouraged and alarmed by
world events.. As a student of social
psychology, I was determined to find why
India; the most poverty stricken country,
could find strength for a bloodless revolu-
tion, a detached foreign policy and an
active self-improvement programme while
most © ‘have-not’ countries were still
oppressed and involved in violent dissen-
sion. :

After arriving in India in order to
find my education through practical ex-
perience, I have lived in ,institutions,
worked with students building a village
road, with a teacher and primary pupils
constructing a mud school, and lastly and
most important, travelled over 2,000
miles with Vinoba Bhave’s land collection
movement, going on foot through villages,
jungles, cities, centres of ancient culture;

- living in temples, schools and homes,

- From these efforts has come the
knowledge of a more advanced way of
life, the simplicity of the old village
culture where people welcome strangers
as they welcome their children, the self-
less idedlism of the villager giving land
to the poor, the loving attention of the
-family for its young. Of course, unplea-
sant knowledge has come as well of
purdah, bigoted peéople who consider
work undignified, landlords treated as
Gods, Indians turned against their
countrymen adopting the values of the

- ‘British. o

But once awhile some moving ex-
perience newly reminds me with a shock

4

that there is a force stirring in this
country that may jolt the world. A few
days ago, a thin man in yellowed, once
white clothes, his skin and bones showing
through the tears, bowed before Vinoba
and presented all the land to be given to
the poor. When the .poor can: give to
the poorer, leaving themselves nothing
but their strength to do other work,; what
greater motivation and trust dare neces-
sary? : ‘ o
" In thisage of wary scepticism, we
find the new hope that in days of - facing
great social problems we shall stand
about like men in a-burning house, each
unwilling to burn himself putting out the
fire that is about to consume all. In India
one man assumed the . responsibility for
‘putting out the fire” To solve the pro-
blems facing India children unclothed,
unfed, villagers digging little pits in dry
river beds to find clean water, walking a
mile to bring water from slimy green pools,
men without  land and without work,
Vinoba Bhave has taken drastic steps
which leave no doubt about his sincerity.
He has left his home forever to walk
until land is distributed to the poor. He
will take land, wealth, or labour donations
from the poor as well as the rich. ~If he
does not receive the first time,, he or his
workers will goagain and again. Every
individual has a right' to those things
that are necessary to his survival, Eating
is as necessary as breathing and drinking;
water, air and sunlight are free, why not
land? And how can the rich refuse,
when the poor give ? ;



He acce ts, any workers, of any
.backgrounawgg ]f)giiqug. ~ He asks them to
consider themselves first as human beings.
Members of all India’s parties have come
to him, Hindus, Muslims, Christians,
Buddhists. Many have told him that these
people are working in this movement to
gain prestige. His reply was “Let them
come,
good work. ' Need I go and ask them?”

It has been my luck to observe one
of the most successful attempts in applied
social psychology of the age. Vinoba
Bhave has not only managed to get
dissenting parties to co-operate towards
the same goal and settled innumerable
disputes, but now that the movement has
gained momentum, in less than three
weeks he has gathered 3,70,000 acres of
land. ' Approximately 70,000 peasants
living. near starvation, shall be "able to

grow their own food, wells are being dug,

bullocks and labour have been given for
land re¢lamation.

_ As we tramp along the road, we are
met by large arches of mango leaves,
handed garlands deafened by blasts of
long pipe-stemmed horns, peacock tailed
drums, conch shells, singing and shouting.

There is no harm in prestige from

Between villages we meet people on their
way to market, peasants in the field, pil-

‘grims on their way to religious festivals.

After a morning walk of 10 or 15 -miles,
we stop-in a village, city or town, and
local people give us our breakfast and go
travelling from village to village, or
house to house, bringing forms describing

, the land given. Crowds of people stand
-in the windows, doors watching us as we

work. In the evening there are meetings
of a few hundreds or a hundred thousands
'and the names of the donors or -villagers
will be read. L
Leaving this movement will be jump-
ing from a running train. Every day
brings a new idea, a new experience. A
movement that was once only one man’s
determined, to undertake his nation’s pro- -
blems, though he might accomplish little -
and it should take until the day of  his
death, is now a movement of the nation,
with workers in every province giving a
year of their time to speed up his pro-
gramme. It has been a wonderful inspira-
tion for me and for those who are discon-
tented and disillusioned with ‘magic’ for-
mulas, it stands a bright, new challenge.

, From **Nagpur Times"

3¢

' CONTROL ONE AND CONTROL ALL

. Stars disappear one by one on the
rising of the sun. Nobody fights indi-
vidual stars. All of them vanish simul-
taneously. Soealso I do not 'indulge
myself in small tasks which should be
taken up by local people. Not involving
oneself in small things produces strength,
In the beginriing nobody ever believed that
‘I wotild be able to obtain land. Bat so
much’ of this big task has been accomp.

lished by now. The only reason for it is.

that my inclination has been, “control
one, control all.” Should I take to say-
ing about small things that would be in-
effective. - I do not mean that you should
“not oppose these things. Only I want to
keep myself away. If this mission of mine
succeeds the poor would know that they
would be so much powerful as to be able

to influence the Government.: You would
then have a Government of the poor.
What is the position of the Government .
to-day ? : -
The other day Dr. Keskar told me
that the Government too desired to ban
cinemas. I have often said that cinema is
producing characterless people. But he
remarked that since public opinion wasin
favour of cinemas Government could do

-nothing in the matter. Surely, your Govern-

ment which is a Government of public
opinion can work effectively only when
the public is powerful and their opinion
strong.  And if a Government repudiates
public opinion and goes “ocontrary to it
that Government would cease to be and-
would be replaced by another. . ¥r

(From Hindi) ' ‘ — VINOBA
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_ * Ed'ucationally _?roduc’tiVe ng_"_t__

Dr. ZAKIR HUSSAIN

The following is a profound contribution on Gandhiji's Nai Talim. or Basic
Education made by Dr. H. Zakir Hussain, the former President of the Talimi Sangh,
during the deliberations in the Delhi Seminar in January, 1953, on Gandhian Outlook

and Techniques presided over by Lord Boyd Orr.

We are indebted to the report

* published by the Ministry of -Education of the Government of India.

I thought since this question of
Gandhian ideas about education had not
come in for much discussion, I might be
allowed to say something about this. It
would be redundant to point out to this
august group of people that education of
the mind is essentially a process of
revivifying in it the latent values con-
tained in goods of culture. There are
various types of mind and various types
of cultural goods. The process of
effective education demandsa congruence
and correspondence 'between the mind
that has to be educated and the mind
that produced the cultural goods which
is the instrument of the former's edu-
cation. To understand the nature of the
process of assimilation, we should remem-
ber that the mental food offered by goods
of culgure can give real nutrition to the
mind only through what I would call
educationally productive work, That
was Gandhiji’s theory. '

Education is possible only through
educationally productive work, and that
‘work to be productive should have certain
social values, I use the word education
to mean the cultivation of the mind. Let
me say at the very outset that knowledge
and skill are not ‘synonymous with edu-
.cation, They are not even reliable
Measures of education. In order to make
them serviceable as 'such' measures, we
must make a distinction. Knowledge, as
you can easily see, can be of two kinds.

ou have knowledge acquired by. some-
one else by his labour and passed on to
us as information; or it can be knowledge
.acquired by us through our ‘own experi-

ence, knowledge which has grown up in
our minds by our own work. Similarly,
skill can be of two varieties—it can be
mechanical skill attained by imitative
diligence capable of repeating existing
values; or, it.«can be a non-mechanical
skill based on natural dispcsition creat-
ing new values. The first kind of know-
ledge and the first kind of skill are addi-
tions from outside. The second, is an enri-
chment and a transformation from within.
T he first represents an external appendage,
the second signifies an internal develop-

‘ment. The first is instruction, the second

is education. The first is mere superficial
polish, the second is essential culture, .

As long as education was integrally
related with life and was not taken over
by specialised agencies as a partial. func-
tion, by and large, the second kind pre-
vailed. But specialised institutions of
education turned  more and more, to the
first kind till those became their almost
exclusive concern. This may be more
true of our country, but it is generally
true of all countries, But during the last
fifty years or so there has been a strong
reaction against this position. Attempts
have been made to bring productive
work, creative activity, purposeful acti-
vity, and knowledge based on experience
and discovery into the school. Our Indian
scheme of Basic National Education is
one of the most significant developments
anywhere in the world in this direction.
But as usually happens in most reactjons,

-either the swing of the pendulum tends

to go- to the other extreme, or the ad-
herents, of the old position, by "clever

~

°
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twists and turns, make the new position
innocuous to themselves.

We should make sure as to what.
educationally productive work really is.
Educationally productive work can be
manual work;
There'is-a lot of manual work as well as
mental work which is not educationally
productive.  Educationally productive
work is all activity, manual or mental,
which injtiates new .ideas and makes
possible new combinations of ideas al-
ready présent, with a view to reach a
higher unity of mental life or a higher
development of capacity, to express or
realise them. Itis this purpose which
distinguishes it from the play activities
of children. The mental activity involved
in productive work, as defined by me
Just now, being purposeful, tends to lead
from purpose to purpose. In the pursuit
of this ever-widening circle of purposes
one exercises all one’s powers and puts
forth all one’s energy; one strives and
fights and adapts and develops’ in himself
the wvirtues of diligence and perseverance,
consciousness' and devotion in pursuance
of one’s -own inner urges and not by
compulsion from outside. :

Now, the pursuit of these purposes
which grip one’s whole being, makes it
necessary to acquire a good deal of tradi-
tional knowledge and a good deal of
mechanical skill, if progress in the pursuit
of this purpose is not to be disconcertingly.
slow. Even the most gifted and the most
mature cannot escape this. Traditional
knowledge "and mechanical skill ‘have,
- therefore, their place in educational work
but only when they come in to fill the
gaps of knowledge acquired or sought to
‘be acquired by direct experience and of
skill, attained or sought to be attained by
creative work. While, therefore, produc.
tive mental work has to be constantly
‘reinforced by traditional knowledge and
mechanical skill, it has also to be re.
inforced and sublimated in other ways.
The purpose of getting and realising or
expressing newer and newer ideas or

. oneself.

-1t can be mental work. "

‘idea, ada
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combinations of ideas or intellectual
development and mental growth is essen-
tially egoistic. Itis work on hand for
That is its danger to education
asa social force. Persons engaged in
such productive mental work can easily
grow into partially socially ineffective,
useless men. Such intellectual work may
leave a savantaesthetically unschooled or
morally infantile. It may make the artist
a morally indifferent person living by
himself in a world of his own. Produc-
tive mental work in art or in science or
technique should therefore be placed in
the service of society if the artist, or the
scientists or the technicians are to grow
into full and not partial men.

If productive work of this kind is
essential for - mental development and
growth, its - close association with' the
service of others is essential for man’s
growth, moral and social. Productive
mental work can give anend and a pur-
pose to the individual; harnessing it to
social - ends gives to the individual a
social meaning and significance. Into
communities of such work must we trans-
form all our educational institutions if
they are to perform their appointed task
with any degree of success. I deliberately
say ‘all our educational institutions’ for
it is only by such productive educational
work that they  become true places of
education. It is not ‘only the basic schools
but all our secondary schoolsand colleges
and universities also that should hasten
to make use of this only available instru-
ment of true education. Difficult almost
beyond words... and yet, if we are to go
forward as a people, a task which must
be undertaken and performed. It is this
task which Ithink Gandhiji wanted to
apply himself to in his scheme of Basic
Education. He developed this idea of
Basic Education, at first for the rural
children, but he gradually déveloped that

pted the main idea, as one that
should be true of all education, and I
seem to agree with that view,

X
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RALPH RICHARD KEITHAHN

Most of us knew George W. Russell
(AE) as a'poet .and writer. Probably,
very few knew him as a rural man. Once
when he was in America. he lectured -on
“the building ‘up of a rural civilisation.”

At that time he said, “The country is the
fountain of the life and health of a race.™

Perhaps it is also not known that he was
the Editor of a farmer’s paper, “Irish
Homestead.” In these days when totali-
tarian Governments are common, and,
when it is natural for the builders of a
new society to think that Government is
of prime Importance, it is well to remember
that he once wrote, “political action is the
least important: thing for'us. . The great
thing fo; our movement to have is an
ideal of its own to work towards.” ‘
In the light of the fact that today in
our country Vinobaji is stressing this very
aspect of our national life, it is. signific-
ant that.anoth'er great thinker had the
same point of view. Vinobaji constantly
tells us that his ‘movement is not one for
the:solution of all of our problems: rather,
it is a movement to create the right
spiritual climate in which our urgent pro-
blems may be solved. In such a society
legislation takes on a different aspect. It
comes after the people are fully prepared
for the change. Legislation then is not a
matter of coercion buta matter of socjal
expression of the will of the people.
menth; %)hfi‘ lightil of tlhe Bhoodan Move-
elieve t i ion i
most sigaimre e following quotation is

"“To aim at .the creatio f a-nobl
social order in Ireland th n of a-nobler
in the past might wel} an we have had

_ tion and energy, and make ug feel that cur
movement occupies no mean place amongst
those movements which  are trying to
reqgenerate our land. I would say, indeed,
that all other movements, however necess-
ary, are external and hollow compared
with any movement which deals with 1life

b

give us all ingpira- -

' ‘- . ) N WL
itself and tries to create conditions in:
which a higher humanity will be possible,
and sets that before it as its.aim."* . | .
India has been pioneering with™ non-,
violence, as she brings total freedom to'a’
needy people.  Shé is striking out on a
path hitherto untrod by humanity.. This:
consciousness -ought to give to us an’
“inspiration and energy” that will Help us:
to do the impossible.” = = L
' " VILLAGE INDUSTRIES * = o
It is again interesting that George'
W. Russell felt that the economic health’
of the villages depended upon the process-’
ing of their own produce in’their ‘own:
areas.  Gandhiji’ always stressed the
importance of village industries. It is im-
possible for the villager in India to have
full ‘employment unless he retains  -the
processing of his products withinthe
village itself., This is an important aspect
of oil-pressing in the -village, of rice-hull-
ing with the Chakki .(saving the bran) in
the village, of the processing of fibres into
fopes, baskets, mats ‘and paper in the
village itself. L .

Mr. Russell wrote: “If farmers are to

. retain a surplus of wealth beyond the bare
-necessaries of life, if they are ever to see
in rural dfstricts any of the comforts and
luxuries of the city, they -must -make it
their steady, persistent- and fundamental

- policy to work tawards complete control
over the manufacture and-sale of all the
produce of the countryside...... Isay that
this policy ie not against the interests of
the towns, for anything which increases

- the wealth of farmers increases their
power of consumption and makes the

countiyside a better market for articles
which the townsman produces."*

Our national leadership, the Govern-
ment Board of Khadi and l%/il]age (I)Zdefxg-
tries must ever keep these faéts in mind,
s ‘E  CO-OPERATION | N

- AE -has his own special method f
the building of the new ,Ri;rgl‘Cgmrgunit(;
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It is the old Western method. Here in
India we feel that Gandhiji has given us
a new emphasis and new method. The
builders of the new society in the West
have stressed co-operation as have also
many friénds in India. "~ All too often we
forget that co-operation, altho’a very
valuable and important method, tends
always to fit in with the economic system
of the land in which it exists. Thus in
America, co-operation makes the profit
motive and free enterprise its ideal.. In
Russia, co-operation fits in fully with
State capitalism. Therefore, Gandhiji’s
approach is more revolutionary.  He
challenges us to be Satyagrahis, that is,
the aggressive builders ofa non-violent
society.. Keeping that in mind co-opera-

tion does have an important place in the

New India. But it will have its own
distinct nature, '

. Thus we might well keep in mind
what AE has written for there is much
truth in his position:— o '
“l have talked a long while round
- and round the rural community, but I have
- not suggested how it is to be created. I
am coming to that. Itreally cannot be
. oreated. It is a natural growth when the
right seed is planted. Co-operation is the
seed...’ S
. ""So the first fundamental idea for re.
- formers to get into their minds is that
- farmers, through their own co-operative
- organisations, -must control, the entire
business connected with agriculture,
‘Theére will not be so much objection to co.-
- -operative sale as to co-operative purchage
. by the farmers. But one is as necessary
- as the other..." ‘

_At this point I think it is fundamenta]
that we keep in mind that the co-opera-
tive system existing in India today is not
necessarily true co-operation. In fact it
takes the pattern of an imperialistic
economy. .It was made by an imperia-
listic Government and continues to exist
very much as such. We may make use
of what we have but it is necessary that
we 50 build the system of co-operation in
India until it lows spontaneously out of
village life and-need. Here again it is

.
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well for us to remember that Bhoodan is
a movement of co-operation at the highest
level — a co-operation of large land-
owners, of the small land-owners, and
now of wage earners, and later of the
landless in the redistribution of our land
so that it may serve the best interest of
society. And a new aspect of co-opera-
tion challenges us—that is the co-opera-
tion that will be necessary in those vill-
ages where all the land has been given.
up for the common good. In fact, I
believe that this will be one of the most
difficult bits of pioneering necessary in
the coming years, If we can succeed in
a few villages in the common use of the
land for the common good—if we can
build up a1l those processing functions
needed to take caré of the produce of the
village — we shall have gone a leng way
in building that Village Republic of which
so many have spoken and for which so
many yearn.

I have shared these thoughts of AE
because I think it is good to remember
that there is an universal recognition on
the part of many of the importance of
our rural life. And there. are thousands
scattered throughout the world of every
nation who are reaching out towards that
new civilization in. which the village may
have its proper place and in which it
may experience full justice and freedom.
In this fellowship I am one who believes
that India has a major contribution to
make—and that those who are associated
with the Bhoodan are at the heart of this

new and significant contribution of the
non-violent, :
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_NATUROPATHY OR NATURE CURE

— T.R. NARAYANAN NAMBIAR, B. A, B. L,

'THE TERM ITSELF

’ Strictly speaking, the term Naturo-
pathy or Nature Cure is a misnomer and
a little bit misleading, because the system
indicated by it is not one of merely cur-
ing diseases as Allopathy, Homeopathy
or surgery. Itis, on the other hand, @
mode of life quite and rigorously consis-
tent with the principles underlying the
natural and radical laws of health and
longevity. In its ideal it is the life of
beasts and birds in the forests or that of
a brute or recluse living in nature mingl-
ing freely with all natural elements which
constitute his own body, such as ether,
water, earth; the sun, rains etc.

WHAT IS NATURE CURE?

The readers need not run away from
this, thinking that Nature Cure is very
difficult or impracticable. Only it is too
simple and practicable, if one has a
will. Whatever is above, man, with his
mental and intellectual powers, does
not seem to be satisfied with the life of a
recluse in the forest. He thinks that he
has much more to do in his life and
desires to “Conquer Nature” and lead an
artificial life in order to satisfy his unend-
ing worldly ambitions seeking materia-
listic pleasures of various kinds and pro-
portions. In this ceaseless pursuit for
physical happiness, he happens to recede
farther and farther away from the natural
laws of health and longevity and at each
step violates such laws. Each violation
of the laws is visited with a correspond-
ing degree of punishment in the form of
-diseases and disabilitjes, If, when such
conditions of disease appear, he goes
back repenting and resort to the natural
laws once again in his life, his ailments
will ultimately disappear as a matter of
‘course. Such a ‘return to Nature’® and
the natugel kind of living is what Nature

Cure.strictly means. Health will surely
follow from this as day follows night.
ITS ORIGIN
The system of Nature Cure is promi-
nently in the air now and it is the
Western Allopathic doctors. and health
authorities that are proclaiming its merits

-and usefulness so loudly. It can be seen,

however, from the previous paragraphs
that it is as old as creation. It has beén
in varying degrees, even amidst human
beings. Take for example the life of our
old Indian Maharishis or even that of
strictly orthodox persons in India. Most
of the naturopathic principles of cure
formed the basis of their lives and they
had very little or no complaints compell-
ing them to take medicines or undergo
surgical operations in the modern way.
They were perfectly healthy and. strong

~and had no illness worth the name.

WHAT DOES IT IMPLY NOW?

The name ‘Nature Cure,’ however, is
at present applied to all kinds of remov-
ing diseases without medication or opera-
tion. This may be a correct: definition
of the term as it is employed’ by
Westerners and modern-minded orientals.
It includes thus in its purview of several
kinds of treatment of diseases like hydro-
pathy, osteopathy, electropathy, ray-the-
rapy, chromopathy, massaging, mental
cure. Some of these, however, would
seem to be as unnatural as many processes.
in Allopathy and surgery. Nevertheless,
they too go under the name of Naturo-
pathy because they are free from drugg-
Ing ‘or surgery.

TS UNDERLYING PHILOSOPHY

There is a philosophy underlying
nature cure which is at once ‘reasonable,
convincing, fundamental and satisfactory.
An amount of vital power or life or power
of resistance or ‘Ojas’ or again, say,
‘Jeevatma’ enters into a body as soon as
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it is formed. This vitality which is the
cause of the birth of the body, is respon-

sible for its growth, sustenance and- decay .
In fact, life -makes use

also all through.
of the body as an instrument in its hands
for the purposes of serving its object. It
is the duty of life, or say, Jeevatma to see
that the body is kept-in its integrity and
strength'so long as its object is fulfilled.
On account of the vagaries in life in the
matter of eating, -drinking, rest etc., the
body may happen to be troubled” by ‘the
presence in it of matter which, by reason
of its quality or quantity, the system can-
not.and does, not want to absorb. into
itself; | It remains there as poison, in the
widest ‘sense of the term, doing harm to
the system: Life or vitality then attempts
therefore to drive the evil ‘out which
struggle is accompanied by symptoms,
miscalled diseases, such.as temperature
or feyer,. pains and aches, vomitting or
purging, swelling and- so on. Correctly
speaking, there is only one disease and
that is the presence in the body of un:
necessary foreign matter and, therefore,
there is only one remedy, namely, its
removal. “Unity of disease and unity. of
treatment or cure” is the one basic law
n Nature Cure.~ All that we can do in
curing symptoms. or the disease is to help
the vitality in purifying the body .and
this by mearis of -natural processes such
as fasting, partial or full, change of diet,
application of water, air, sunlight, earth,
exercises—-physical, mental and spiritual-
and so on in appropriate . cases and
manners. A nature curist is never worried
by the appearance of symptoms; on the
other hand, he will be glad that his vita-
lity is vigorously active as indicated by
these symptoms, and pursues his remedial
practices with full faith and a resolute
mind until he gets a complete cure.
. DISEASE, A PURIFICATORY PROCESS

Every so-called disease is, thus,

according to Nature Curé, a purificatory

process and is a thing to be rejoiced at, -

,})egau_se the life-fOrce is thus shown to be
In its integrity. This natural - process of

SARVODAYA

purification should not be violently intere-

fered with by adding poisonous drugs or

diverting the  course of action of the
vital-power by surgical operations. The
baneful consequences of such interferences
will be a temporary suppression of the
symptoms and weakening of thé wvital
power which offer in course of time further
opportunities for the appearance of the
same symptoms or those of graver nature.
Allopathy and other suppressive systems
of cure are not proper or lasting remedies;
on the other hand, the so-called compli-
cations that ensue from. such treatments
land the patients in grave dangers more
often without any remedy at all. I may
refer, in passing, to the proceedings in
the recently held Hague Convention
of world-renowned | Allopathic - pandits,
While these great authorities feel grati-
fied thatall known diseases have been
brought under control by a vigorous pur-
suit of their remedial measures, they seem
to be baffled by. the appearance of new
diseases in place of the old ones. The
Nature Curist is never surprised at these
results in the disturbing discoveries of
the Allopathic pandits. L
' HOW TO CURE DISEASES?

Every symptomatic ‘indication’ exhi-
bited in the body should be thankfully
welcomed as a warning, showing the
presence of poison in the- organism. A
Nature Curist should calmly and quietly
andatonce take appropriate natural steps
in order to help the vitality to remove the
poison. The process-consists of two parts,
namely, one, arresting the further accumu-
lation or growth of the foreign matter by
fasting, abstention from drugs, adjustment
in diet etc,, and the second is to ‘enhance
the vital power and help it to purify the
body. The means employed are the use

.of proper diet, baths, hot and cool, appli-

cation of earth, air for purification of the
lungs and the blood, in the forming of
correct breathings, exercises etc.

This short note has no. place for a
detailed examination of the principles or.
cure. . I may simply say that each person



A lLeaf from Mahadev Des_ai‘s Diary -

“The Diary of Mahadev.Desai” Vol. I—covering the Yeravda Pact Eve, 1932 — a
latest publication of Navajivan Publishing House, is @ richer treasure of Gandhiji’s daily
"- living "and ‘thinking in prison in the company of Sardar Patel than a documented chro-

nicle,

Here is a leaf from the diary which gives Gandhiji’s comments on ''Beauty and

Utility"* and ""the principle of Ashram education."

“Beauty divorced from utility is in-
conceivable, utility here being taken in
the widest sense of the word. Cloth
woven from 400s may or may not be good
for wearing, but the laborious effort which

one has to put forth in spinning such super-.

fine yarn, the mysteries of the art of spin-
ning which are unfolded to him and the
solutions of problems which suggest them-
selves to him in the process are all bene-
ficial for Daridranarayan (God as the
poor). When 20s was in view, we spun
only 10s. With 400s in view we are sure
to spin 50s or 60s. Therefore even from
the standpoint of developing the art of
spinning, it is very useful to aim at 400s.
‘We ourselves will certainly not wear
cloth woven from 50s or 100s, preferring
to protect the body with only 6s. But
we shall have served Daridranarayan
(Continued from previous page)

must find out the causes of his illnesses
and chalk out intelligently a programme
of treatment for himself. In no case shall
hurry or worry dictate a violent change
in the mode of life. We have to adhere
to the principle of strict non-violence so
that any aggravation of the malady or
appearance of new violent symptoms may
not upset us.

I may conclude by saying that all
good physicians heartily agree in the
philosophy of Naturopathy, irrespective
of whether they belong to the Allopathic,
Homeopathic or Indigenous schools. One
warning also seems to be called for.
Western Nature-Curists have mechanised
and commercialised the system to a large
-extent and invented many kinds of
mechanical contrivances for application
In natura] treatment. Very strictly speak-
-1ng, most of them are against the funda-
mentals of Nature-Cure and they in-
volve large expenses and complications.

*

only if we prove that we can cater for the
needs of the most delicately nurtured per-
son. There must be the background of
the service of Daridranarayan behind the
fine yarn we spin.. And one devoted to
such service will not despise but provide
for the man who uses cloth made from
400s. What do the pictures and sculptures
which held me spellbound at the Vatican
show? There are not many who have
the capacity of appreciating their beauty.
But the painters and the sculptors in ques-
tion certainly worked with a view to
serve humanity. If a picture inspires evil
thoughts in the minds of the spectator, it
does not deserve to be called artistic.
For art” is that which leadsa man one
step forward on the path of morality and
gives him elevated view. If it degrades
him ethically, it is not art, but only
obscenity. Iamnow reading books on
astronomy, in which it has been shown
that the heat of one -single square yard
on the sun’s surfaceis sufficient to support
life on earth.” This is a most useful fact.
The sun is in its place millions of miles
from the earth while we are in our place.
Similarly drawing a thread several miles
long from a single sliver is a service to
the art of spinning. %

“The guiding principle of Ashram
education is in my opinion the liberty of
the child. The youngest child should
feel that jt is something. We should dis-
cover its special capacities, and having
discovered them, provide it with the
means for their full development on con-
dition that it will use all its knowledge
for the benefit of society. We will not
paralyse its intellect by loading it with
books. Parents in the Ashram will live
for their children, and learn from them ag
well as teach them. The whole of thei
life will be a liberal education.” * e



- J. Krishnamurti on Industrialisation .

— MAURICE
'Amo‘ng the serious and’ thoughtﬁ?!
people all over the world J. Krishnamurti
is by far the best known, carefully rcf,ad
and most appreciated ‘son of the Indian
soil. Inthe country of his birth he is
little known probably because here men
of wisdom are expected to follow a certain
pattern in their teaching, while Krishna-
murti will do anytbing but follow a
pattern. . ‘
_ The sevaks of the Sarvodaya
Samaj will do well to study Krishnamurti
closely. “They will discover here plenty
of material for revolutionary thinking,
Theywill find themselves on common
ground as far as Truth and Non-Violence
go, and suggestion full ‘of insight and
personal experience as to the right
approach to these values and their reali-
sation in one’s own life. They will share
his intransigent attitude to all that does
not stand the test of Truth and Love; to
build greatly one "must destroy greatly,
But they should not study him to find out
how much he agrees with this or that
great leader. They should come to him
for the truth of what he says and for the
transforming power of his teaching. .
As an example of the fundamentsi]
unity of all sincere search for truth here
is a reply he gives to a question on
industrialisation. ‘
(Talks in Ojal, Califorala, U . A., 1944)

Questioner: Y ou, like so many
Orientals, seem to be against industrialis.
ation. Why are you? » '

- Krishnamurti: 1 do not know if
many Orientals are against industrialisa.
tion and if they are I do not know what
reasons they would give, but 1 thought I
explained why ‘I consider that mere
industrialisation is not a solution for our

~human problem with its conflicts and
sorrows. Mere industrialisation encou.
rages sensate value, bigger and better
bathrooms, bigger and better ‘cars, dis-
tractions, amusements and all the rest of
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it.* External and temporal values take
precedence over eternal value. Happi-
ness, peace is sought in possessions, made
by the hand or the mind; in addiction to
things or to mere knowledge. Walk down
any principal street and you will see shop
after shop selling the same thing in- diffe-
rent colours, shapes; innumerable
-magazines and thousands of books, We
want to be distracted, amused, taken
away from ourselves for we are so wretch-
ed and poor, empty and sorrowful. And
so where there is demand there is produc-
tion and the tyranny of the machine. And
we think by mere industrialisation we
shall solve the economic and. social pro-
blem. Does it? You may temporarily,
but with it come wars, revolution, exploi-
tation, . bringing so called civilization —
industrialisation withall its implications -
to the uncivilized.

Industrialisation and the machine
are here, you cannot do away with them;
they take their right place only when
man is not' dependent for his happiness
on things, only when he cultivates inner
riches, the imperishable treasures of
reality. Without these mere industrialisa-
tion brings untold horrors; with inner
treasures industrialisation h

1 as a’'meaning.
This problem is not of any country or
race; 1t isa human issue. = Without the
balancing power of compassion and un-
worldliness you will ‘have, through the
mere increase of the production of things,
of facts and of technique, bi

| : gger and bet-
ter wars, economic oppression and fron.
tiers of power, more subtle ways of decep-
tion, disunity and tyranny,



The Fellowship of Reconciliation (India)

8#i K. K. Chandy, General Secrelary, ¥, O. B. (India), has sent us a veport of the procesdings of
their Executive Committee meeting al Nagpur to consider current affairs. Here is the portion relating
tn the Bhoodan camp in Travancore including Vinobaji's message and the resolution of the Ezecutive.
This will show kow Christians have begun to take kean inlorest in Bhoodan since the stalement of the

four Bishops commending it.

, There was the Bhoodan Camp held

at Ranni in Central. Travancore under
the auspices of the Youth Christian
Council of Action in which a number of
members of F. O. R. in Travancore took
a Tesponsible part.. About {cO persons
including Hindu and Muslim friends
participated in this 5 days’ camp. In the
opening and closing meetings about 5,000
people participated. The closing meet-
ing was presided over by the minister of
Home affairs. TheY. C. C. A. was instru-
mental in getting the statement issued by
4 Bishops—the Metropolitan of the Mar
Thoma Syrian Church, of the Knanaya
Jacobite Church, of the Jacobite Syrian
Church and the Bishop of the Central
Travancore Diocese of the Church of
South India—commending the Bhoodan
movement to the Christian public.
fact that 3 Bishops of the Church, partici-
pated in the Camp taking part in the
classes or in the Jathas for land-gifts was
an unprecedented event. More than 95
acres of land were received-which in itself
was significant— the enthusiasm created
among. young people who were often
carried away by materialist and anti-God
movements in favour of this non-violent
revolution was most encouraging. It helps
many young people and others who have
been looking upon religion as an opiate
to be drawn closer to the Church and
to Gandhiji's ideology of Sarvodaya.
The fact that the Camp though under
Christian auspices was co-ordinated to
the Bhoodan movement offered an opportu-
nity for Christians to work with their non-
Christian hrethren in a constructive
hational movement.
... In his message to the Camp Acharya
*.. Vinoba Bhave said:- :

o - “I-am grateful to those four heads of
. the Churches who have appreciated the

The -

Bhoodan Yagna Movement. Bhoodan Yagna
Movement does not make any distinction of
caste, creed, religion or language. Itis
propagation of pure love for all being and
humanity. Christ has said ‘“‘Love thy
neighbour as thyself.” Bhoodan Yagna
Movement is based on this same principle.
Please explain this on my behalf to. the
Christian brothers there.” i
Classes were conducted at the Camp
on the following subjects: Sarvodaya,
The Christian attitude to land, Marxism
and Gandhism ,and Bhoodan Yagna Move-
ment etc. The day’s programme consist-
ed of early morning prayers, constructive
manual labour consisting of digging of
trench latrines and compost manure pits
in the homesteads in the village, classes,
Jathas (walking tours) for land-gifts visit-
ing houses of land-owners, walking 10 to
14 miles daily in the afternoons, singing
heart-searching and spiritually elevating
songs and calling out slogans. With the
concept of Gram Swarajin the day-to-day
life of the camp it was run without em-
ploying servants. It was interesting to
see doctors, lawyers, teachers, college
students, businessmen etc., cooking food,
cleaning stinking public backyards- and
premises, drawing water etc. -

After discussion the Executive
Committee passed the following resolu.
tion:— : _ ,
' “Though the Bhoodan Movement start-
ed by Acharya Vinoba Bhave does not
claim to be the total solution for the land
problem, the Executive Committee of the
F. O. R. (India) is convinced that the move-
ment has far reaching potentiality in bring-
ing about a change of heart among the
people in their responsibility to the landless
peasants in particular and the under-privi-
leged generally and in bringing about a
change in the social and economic order in
an effective but non-violent manner by
focussing attention on land .and creating

" public opinion in favour of a just social
order.”
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. SARVODAYA .PRACHURALAYAM'

.. lis Origin and Progress -

, This is a gradual development of
the publication department of the A.L.S.A,,
Tamil Nad Branch, from 1947. This was
transfered to the Head Office at Seva-
gram in July, 1951 and later to the Sarva
Seva Sangh, Sevagram, as its Dakshina
BharatPrakashan Vibhag from June, 1952,

In the beginning all attempts were
concentrated in publishing books, mostly
translations from Hindi, on the craft and
science of carding, spinning etc. A small
series of collections of articles by Gandhiji
and others from the Hindi -“Khadi Jagat”
appeared in the beginning.

* - Later the need for a regular monthly
periodicd] devoted: to- Khadi work was
telt. This led to the starting of the
Khaddar Malar in August, 1947, -

- Further the new stress on the ideologi-
cal aspect of the Charkha :by Gandhiji
since 1946 resulting in the yarn quota for
Khadi sale created the need of a medium

for propaganda and a continuous series
of literature.

In course of time, the Prachuralayam
realised that it could not confine itself to
the dry subjects of craft and science of
Khadi alone but had to extend itself to
latest books on Gandhiji’s life and teach-
ings not published by other commercial
publishers. Therefore books like “Sarvaq.
daya”, “Bapu My Mother”, “Glimpses of
Gandhiji”, “Ashram Life” of Gandhiji,
“Neethi Dharma”, “Ashram Bajanavali”
etc., came to be published in this series. -

‘The present Managing Editor who
could not give much time to this work
during his Secretaryship of the Tamil
Nad Branch of the A.I.S. A. felt free
when relieved from that responsibility in
January, 1949 to devote all his time for
the Prachuralayam. '

- received some response fro

Later an English monthly “The Khads
World” was started in July, 1951 with a
view to serve the needs .of the English
reading public. '

Since the transfer of the Prachu-
ralayam to the Sarva Seva Sangh in June,
1952 the Tamil and. English monthlies
have been appearing in the name of
“Sarvodaya.” : '

From 1947 to 1952, books with 55
titles have been published. Two of them
have run the 4th edition, six their 3rd
edition and twelve their second edition.
Total number of copies published in all
is 1,64,000 out of which about 1,10,000
copies worth Rs. 80,000 have been sold
till now. Besides, cheap bulletines and
booklets priced from half anna to two
annas each numbering about a lakh
copies have been printed and sold.

The total sales of the monthly Tamil
and English magazines to regilar subs.
cribers and casual buyers from 1947 to
1952 amount to about Rs. 40,000,

-The following is the apptoximate
Sales turn-over of our books, bulletines,
and magazines from 1947 to 1952,

1946—47

Rs. 500

- 194748 » 10,000
1948—49 ” 19,000

. 1949—50 » 37,000
1950—51 o 32,000
1951—52 ”» 25,000
Total Rs. 1,23,500

This humble pioneering attempt has
¥ _ 1se from Tamil Nad
?l?e r(;uiiSIde sof far and this only indicates
al nee this ki ice i
the felq"d OCE is kind of service in

t | andhian literature and
journalism, , ’ :

* Prachuralayam is & Tamil Nad word for Publishing House,
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..+ NOTES AND NEWS

KHADI AND VILLAGE INDUSTRIES BOARD

. We have condensed here the various
press- communiques received from the

Board:i— =~ - - o

" " The All-India Khadi- and Village
Industries Board adopted a Rs..12-crore
budget for the financial year 1954-55,
on 24th Oct. at Bombay.

The budget covers all aspects of
organisation, development, research and
training in regard to khadi and wil-
lage industries taken up by the Board.

It was expected that-the scheme pro-

. posed by the Board when implemented

wouild -provide- fuller employment to a
considerable section of the rural popu-
lation and to. that -extent -arrest the in-
crease in the unemployment.© .
The meeting of the Board was atten-
ded by representatives of the Ministries
of Finance and Commerce. and Industry.
of the Government of India. :
Earlier, the Board decided to ask the
Government of India and the State
Governiments to accept the policy of pro-
ressive reservation of production of
edible oils to the village oil industry.
The Board also, recommended the
imposition of a' cess on mill oil at the
rate of Re. 1—4—0 a maund to be uti-
lised -in the development of the ghani
industry. It also asked the mills to take
increasingly to the crushing of cotton
seeds which cannot be crushed by ghanis.
_The Board wanted fixation of quotas
in the allocation of oil-seed to the mills
on the basis of the average performance
of each mill during the last three years.
he Union Government and the State
overnments were requested by the Board

to take early steps to enact the necessary

legislation to enforce its decisions:
The Board considered a scheme for
a research institute and laboratory and
de}?..i_ded to acquire about 20 acres of land
at'Borivili, 25 miles north of Bombay. -
7

-
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The Board decided to organise an
All-India Khadi and Gram Udyog Exhi-
bition at Delhi. from February. 27 to
March 14 next year. The. exhibition,
the Board decided, should “while empha-
sising the economic aspects of the Khadi
and other village industries reflect the
basic ideology of the Sarvodaya move-
ment, as conceived by the Father of the
Nation.” - % o

The present position -of the match
manufacturing industry in.the -country
was considered and The Production Pro-
gramme Committee has -suggested ways
and means for its developmenton a cot-
tage scale. About 80% .of "the match
supply is made now by five factories of
WIMCO. All other factories numbering
72 had to be closed down during the last,
three.years due to the competition and
powerful marketing machinery of WIMCO.
‘The match factories can be classified into
four groups according to their capacity of
production. The Committee has re-
commended a cess of 4% As. per gross of
match boxes to be levied .on the biggest
factories and that a ‘subsidy ranging from
1} As. to 6 As. per -gross ‘be given to
smaller factories. India requires -about
36 crores of match boxes -every month.
The villages that can take up this
industry on a cottage scale could provide
easily employment to nearly 5000
persons. ' : :

For the development of hand-pound-
ing of rice industry it is decided to set up
two hundred Producers’ Co-operative
Societies in various parts of India. The
Govt. of India has sanctioned a sum of
Rs. 2,75,000 for distributing  to them as
grants and subsidies to be- made through
the Chairman of the Board. A sum of
Rs. 15,000 will be given as subsidy on
equipment to the extent of 50% of its cost
up to a maximum of ten chakkies and
one fan for each society.
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) I'NTEGRATION OF CHARKHA WITH:

AGRICULTURE - :

A specially valuable message that
was received some time ago in connection
with a Khadi Conference in Tamil Nad
from Dr. S. Gurubatham, ex-minister, is
given below. It has.a special and topical
reference to the help for Khadi work from
the state and the necessity of integrating
spinning with agriculture.

' “The charkha. can survive only by
the enthusiasm of people who have ab-
solute faith in GQandhiji’s constructive
programme and who are sincere about.
it. The strength imust come from inside.
I have no objection to get help from
Government but seeking that hel

. people are unconsciously led to believe

- this;—

in'that and lose their own strength. In
fact I persondlly will not seek such help
because it ténds to-weaken us. When 1
explained this to workers while 1 was gz
minister they did not understand me and
sneered; why I'should be a minister and
not uphold Gandhian programme. I hope
they would have learnt the lesson now.
Do not waste time and énergy in placing
faith in the Government. ' '
“Secondly I have been

‘ emphasisirig
and I see it clearly and I

should assert

“Spinning is part of agriculture. Vill.
age and farmer are like the ‘trunk of 5
tree.- Spinning is one of its main
branches. So unless the workers make

. agriculture their main vocation and place

spinning in its proper perspective spinn.
Ing will have: to struggle for existence
always, But if properly related to the
life of the village it will survive. Spinning
and other crafts necessary for ‘one's
existence in the village should all be pro-
perly balanced. A.T.S. A. will have to

take up this kind of leadership in the inte.
rest of spinning,

“I'am a specialist and 1 know from
experience that if I should serve ‘my
country that specialist should be part of

SARVODAYA

-"a bigger plan and so. have come to the

village and has become part of it.  Agri-
culture is. my main occupation and of
course I have not neglected my profession.
I continue to be as efficient as before. So
I should say not to go away with the
feeling you are specialising in spinning.””
GRAMODAYA KHADI SANGH IN TAMILNAD
The Charkha Sangh passed: a resolu-
tion at Tirupur in Nov., 1952 about organi-
sing Gramodaya Sanghs in the villages of
of spinners and weavers in Tamilnad
and Kerala in order to develop regional
self-sufficiency in Khadi and to enc
local initiative for .a total planning
for their welfare. A vigorous drive has
been made in Tamilnad through special
organisers for this purpose. The Tirupur
and Tinnivelly areas have shown appre-
ciable progress. In Tirupur area 36
Sanghs have been formed. The total
monthly average production is about
40,000 hanks, worth about Rs. 9,000.
Khadi worth about Rs. 5,000 is sold. In
Tinnivelly Vibhag 40 Sanghs are doing

 the Sanghs in Tirupur

ourage

as much work as

Vibhag. About 20 Sanghs more are in
formation in Tinnevelly Vibhag. The
Madurai - Raminad Vibhag has just form-
ed about 40 Sanghs which have yet to
begin their regular work. ' ‘
GRAMODAYA SANGH IN KERALA

... The Sanchalak, A.1. S. A. , Kozhikode
Vibhag, Kerala writes :— i
It was in August last that we began
organising Gramodaya Khadi Sanghs.
ill now 11 Sanghs have been formed in
Kozhikode Vibhag. - Out of these seven
Sanghs have 300 registered spinners in
all.  These purciased 8705 hanks of yarn
from the spinners and sold khadi worth
Rs. 598-5-0. The other four have begun
to work only in October., '
T :
T RS e ave

It is learnt that the a Bill for thaking
the Khadi and Village Industry a statu.
tory Body will be brought in the ensuing
session of the Indian Parliament com.

mencing from 16th November, 1953.

-
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BHOODAN WORKERS TRAINING GAMP .
IN TAMIL NAD
There was a training camp- for 94
workers from  the various districts of
Tamil Nad in the village Pampapadaiyur,
5 miles from Kumbakonam, from 10th to
15th October: Sri Vallabhswamy, Joint
Secretary, Sarva Seva Sangh, Sri Dadha
Dharmadhikari, Editor of Hindi" ‘Sarvo-
daya, and Srimathi Vimala Takkar gave
discourses on the Bhoodan Yagna. Their
inspiring ‘and thought —~ provoking talks
madé.a tremendous impression ofi the
trainees and dispelled t he doubts of
many. The Camp was inaugurated by
Sri O. P. Ramaswami Reddiar, Ex-Chief
Minister. On the concluding’ day Sri
C.. Subramaniam, Finance Minister,
Madras State, and Sri Kamaraj, the Presi-
dent, Tamil Nad Congress' Committee,
addressed the trainees. Thetrainees are
expected to devote some time for active
Bhoodan work in their own respective
areas. : S
" Sri T. K. Srinivasa Iyer, Convenor,
Tanjore District ::‘Bhoodan Committee,
and Sri Varadan, M. L. A., and a' Recep-
tion Committee organised the Camp in a
succéssful way in the heart of. Tanjore
District which is the hot-bed of Commu-
nists and communalists in Tamil Nad.
RAJASTHAN SARVODAYA SAMMELAN

The Second Rajasthan Sarvodaya
Sammelan began on 17th Oct. at Suwana,
a village ' three miles from Bhilwara.
Presiding over the conference Sri. Shri-
krishnadas Jajuji declared that “the sal-
vation of India lies in Sarvodaya. The
distinction between the employer and the
employee must go if the society is to
survive. Our means to attain that objec-
tive should also be high. We shall
change the society by persuasion and
other peaceful means,” Sri Jajuji said.“The
Bhoodan movement started by Acharya
Vinoba is a big step in that direction.”

More than 100 workers from various

parts of Rajasthan are participating in

the conference,

. NOTES ‘AND NEWS -
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KERALA BHOODANGAMP © © = - ..° ~
A training camp  for- Bhoodan

.workers - of Kerala was inaugurated at
Talliyoor village near Balaramapuram
on 16th October by Sri Pattom Thanu
Pillai, President of the Praja-Socialist
Party in T. C. State. ~ Sri lkkanda
Warrier, Convenor of Kerala Bhoodan
Committee, appealed to the people of the
South to respond adequately to the call
of the Bhoodan mission. o

~ Sri Pattom Thanu Pillai welcoming
the Bhoodan Yagna as a beginning of a
peaceful revolution said that the extent of
the land given did not matter much, but
it was the change in the mental outlook
which was of supreme importance.

SHRI CHARU CHANDRA BHANDARI'S SACRIFICE

- Vinobaji made a reference in _one. of
his speeches to: Sri Bhandari, the P. S. P.
leader and also an opposition leader.in
West Bengal Assembly, who recently re-
signed from the membership of the

" Assembly as well as the party’s member-

_ship to devote all his time for Bhoodan
work and described Sri. Charu Babu’s
act as.an act of sacrifice. ' '

ALL-INDIA BHOODAN CbLLECTlON AND DISTRIBUTION-
Lo UP 7T0'5-10.53 o

Land

- State Land collected  Distributed’
. (In acres) . Acres
Assam 1,349
. Andhra 7,097
Orissa . 28,514 X
Uttar Pradesh 511,414 24,263
Karnatak 1,197 . . ’
Kerala 6,500
. Gujarat 16,765 .o
Tamilpnad 14,000 255
. ‘Delhi .7.569 " .
Punjab and Pepsu 2,435
Bengal 35¢
" Bihar ’ 11:12,343
Madhya Pradesh 56,535 928
Madhya Bharat . - 51,221 v o
Maharashtra 8,922
Mysore . 1,642
"Rajasthan 2,20,000 ;
Vindhya Pradesh 3,467 - 125 -
Saurashtra * 8,000 o
.- Himachal Pradesh 1,350
- Hyderabad 66,543 9,910 -
' Total 21,27,217 35,481
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SHRI DEO’'S BHOODAN YATRA IN SOUTH

Shri Shankarrao Deo, Secretary,
Sarva Seva Sangh, inaugurated the Bhoo- "
dan Yagna in Kerala and Tamil Nad last
year with his walking yatra of hundreds
of miles.- We are glad to announce about
Lis walking yatra again in Kerala from
2nd November. - He starts  from - Nilesh. .
Wwaram and reaches Cape Comorin on
7th-Dec: walking 10" t6 12 ‘miles. daily.
He will begin his walking yatra in Tamil
Nad‘from Decembér 7th and will comp..
lete it on-30th January 1954. - - A
ALL INDIA NAI TALIM CONFERENCE - -
- The Ninth All India Naj Talim Con.-
ference'will be held at Titabar in Assam
in the 2nd week of November. The first
.3 days will'bé devoted to the special con.
ference of the:field workers and the last
3 days to the Genéral Conference cover-*
ing Pre-Basi¢, Basic, Post-Basic, and
adult education. , There will be an Exhj.
bition also. Railway concession tickets -
will be-available for . those -who visit, '
Intending - visitors are . requested : ‘tg !
immediately address. to t r
Talimi Sangh, Sevagram,
RAJAJI'S VISIT TO TIRUPUR A

It is after several years that S C.
Rajagopalachariar visited Tirupur on 5th :
October, 1953, which has earned 2 repu- .
tation as the capital for Khadj produc.
tion. He is the mother who had nursed
the Khadi movement in Tamilnad which
stands as the foremost in Khadi work in -
India. Tirupur gave him a hearty. we).

Wardha, - -

come and gathered in thousands to hear , -

him. ..

Amidst his pressing engagements he :

found a little time to visit the Sarvodaysy
Prachuralayam in the afternoon of the 5t}; .
October, 1953, 'He saw our Tamil
‘Sarvodaya’ publications and all the:
English books of Navajivan Trust and .
others which were kept on show. He'

was delighted to see so much of literature
in Tamil.

Editor: N. Ramaswami.

For Barvodaya Prachuralayam: (]
Printed by 8. S8ubramaniam

he. Secre‘tary'.; H

He has kindly sent us a brief :

Associate Eﬁitor: M.Ka

8t the Kamala Prj

SARVGDAYA

letter conveying his ‘delight and good

. wishes.

VINOBAJI'S LATEST SPEECH . o
The following . is the, latest press
report in the Hindustan Times, Delhi;
dated 25th October from Monghyr:— o
“Acharya Vinoba Bhave, addressing
a conference of Bhoodan workers of

“Bihar, declared at Monghyr on 21st Oct.

that he would devote his time for explain-_
ing the Sarvodaya ideology instead of?
. orifte, R
seekl‘xz’%ﬁzn%}gl;f‘tjdan_ movement should
noﬁ; be lihdé;takendby Bhoodan leaders
and workers, he said. = A
“The ,re’sponse he had received had
made him hopeful of the success of the
movement. ~ A large number. of people
had decided to devote their time for
Bhoodan work as they realized that it
could not be done without concentrated
effort. o ‘ P
. “He was sure it would be possible to
bring about a non-violent economic Ievo-
lution even before 1957. .He. was .daily
feceiving hundreds . of complaint§ of

%1 ejectmerit of tenants. Even.if 50 percent
. of the complaints were true, such a state

of affairs should cause anxiety.
“He pointed out, however, that the
goodwill shown by zamindars to the

Bhoodan movement made him believe

that if they were properly approachied all

such disputes could be settled.”
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8) Local National and World Government

9) Education for Living
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