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So many strange things have’ been':

sa1d about my views on national educa-
tion, that it would perhaps not be out of
place.to formulate them before the public.

In my opxmon, the existing system

of education is defective, apart’ from its
association with an utterly unjust Govern-;

ment, in three most important matters:
', (1) It is based upon foreign culture’
to-the almost entire exclusion of indigen-;
ous culture.

(2) It ignores the culture of the heart

and the hand'and confines 1tself simply; -

to the head.
(3) Real education is 1mpossxb]e'
“through a foreign medium. .. ‘
Let us examine the three defects Al
‘most from the commencement, the text—:
‘books deal, not with things the boys and
‘the girls have always to deal” with in
their homes, but things to.which- they are'
-perfect “strangers.  It'isThot” through the.
te‘:t-books, that a'lad learns what is right
and what is wrong in the'homedife. He
‘is never taught to have any “pride in his
surroundings: -The higher - he goes; " the
farther he is removed  from his home; so
‘that af the end of his” education he 'be- a
comes estranged _from -his -surroundings:
He feels no poetry about the home life.
The village scenes are all' a sealed book
‘to him. - His own civilization is present-
-ed to Lim as imbecile, barbarous, super-
stitious and useless for all practical pur-
.poses. His education is calculated to
wean him from histraditional culture. And

S i ot R oo
EDUGATION
e ‘\ e . - :.': P ; &

...=] MAHATMA;GANDH{ [— - .,

u

* "Thé caises'for ‘thé gréat untést dméng - thie* students: ‘unider * the
present system of education:, were andlysed long ago by the Mahatma. o
,The following article written in 1921 at the height of the Non-co-opera-

" 'tion moverment for' boycott of'séhddls, should ‘engage-thie sericus? atten- - - * *
tion of the nation at present which aims at a Sarvodaya Social Order.

.. Nothing is.more urgent_than the replacement of the present educa-
tional system by a BasicNational E Pa

“in* India. which' hds adopted its ;qwn flag, and constitution after- ;
the advent of freedom as frequemly pomte‘d*by Vinobaji:™ -~ -+ ~ " .

ucation as the former is a misfit™ " ;

if ‘the mass of educated . youths are not
entlrely denationaliseld, it i because the
ancient culture is too deeply embedded:
it them to be altogether uprooted ‘evenl
by an education adverse to its growth:
If.1 had my way, I'would: certainly dest-
roy the majority of the present text-books
and cause to be written text-books which
have d bearing. on -and .correspondence
with the home life;so that a boy as he
learns may react upon his. 1mmed1ate
surroundings. ’

‘Secondly, whatever may be true of
other countries, in India at any rate where

‘more than eighty per cent. of the popula-

tion is agrtcultural and another ten per
cent industrial, it is a_crime to make “edu-
cation merely hterary and to unfit boys
and girls for, manual work in after-life,
Indeed I hold that, as the- larger part of
our time is devoted to.labour for earning
otr bread, our-children: must from their
mfancy be taught:- the dignity of 'such
ldbour. “Our “children should not be so
taught as to despise labour. There is ne

' réason’ why a peasant’s son, after having

gone to a school, should' become useless,

as hel does: become, as agricultural
ldbourer. It is a 'sad thing that our school
boy§ look upon manual labour with  dis-
favdur, if not contempt.- Moreover, in
JIndia, if we expect, as we must, every boy :
and girl of school-going ageto attend
public schools, we have not the means to
finance education in accordance with the
exxstmg style, nor are mllhons of parents
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able to pay the. fees that- are.at present
imposed. Edication to'be universal must

therefore be free. I fancy that, even under

an ideal system of Government,’ Wé shiail
not be able to devote two thousand
million rupees which 'we shouldrequire
for finding education for "all'the childrer:
of school-going age. It follbws,"théfé'fére,

that our children must be made to pay in"

labour partly or wholly’ for!’all'the édu.
cation’ they’ receive. ,
labour to be profitable, can only be (to
my thinking) ‘hand-spinning and  hand-
weaving.
proposition, it is immaterial whether we
have spinning or any other form of labour
so long asit.can  be turned to account.
Only, it will be found upon. examination,
that on a practical, profitable and exten-:
sive scale; there isno occupation: other
than the processes connected with' cléth-
production which can- be -introduced in
our schools throughout India. - o

-~ The introduction of manual training
will ‘serve'a ‘'double purpose in a poor

country like ours, It will pay for the edu-

cation of otr children and teach them an

occupation on which they can fall. back

in after-life, if they choose, for earning.a

living..- ‘Such a system must- make our
children self-reliant. Nothing will demora-

lise the nation so much as that- we should

learn to despise labour. =~ KSR

. ...One word only as"to the education
of the heart. . I do not- believe that this
can be imparted - through: books. - It: can
only be donethrough the living touch of
the teacher.: And, who ‘are the teachers
in the: primary and even: Secondary

schools?  Are - they men and women of
faith -and’ character? - Have.they them:
selves.received the training of the heart?
- -Are they even expected to take care - of
the permanent element in the boys and
girls placed under their charge? Is not the
method of engaging teachers. for lower
schools-an effective bar against_character.?
Do the teachers get even a living wage?
'And we know that the teachersof primary
schools are not selected for their patrio-

‘Such' tnjversdal

But for the purposes of my’

171

| <tism, - They only.come who.cannot - find
Fanyiother employment. .

Finally, the medium of instruction.
My wviéWs; on- this point are too well
known to need re-stating. The foreign
-medium hasicaused brain-fag; put an un-
*due strain;npon'the nerves of: oar-children,
‘made them crafnmers and’ imitators; ‘un-
fitted them for original work and thgught
and - disabled  -them: for' filtrating" their
learning to ‘the family. or the  masses.’
The; foreign . medium. has made . our
childrenit-practically foreigners. in- their-
ownland.” It is the greatest. tragedy of.
the existing system. - The foreign medium
‘has prevented the growth: of our verna-
culars. If I had the powers of a despot,’
I would to-day stop:the tuition of out-boys.

and.girls through a foreign medium, and"

require all.the teachers and ‘professors on:
pain of dismissal to introduce the change
forthwith: I -would not wait for the pre-’
paration of text-books. They will follow-
the change. Itisan evil that needs a

summary remedy., |

My uncompromising opposition to .

the foreign medium. has resulted in an un-
warranted charge being levelled "against
me of being hostile to: foreign- culture or
the learning of the English language. No
reader of “Young India” could have
missed the statement often made by me
in these pages, that I regard English as
the language of  international commerce
and diplomacy, and thérefore consider its
knowledge on the part of some of us‘as
essential. As it contains some-of the
richest treasures of thought and literature,
I would certainly encourage its careful
study among’ those Wwho, have linguistic

talents and expect them to translate those
treasures for the nation in its vernaculars:
, Nothing can. be farther -from my
thought than that we should become ex-
clusive or erect barriers. ' But 1'do res-
pectfully contend that an appreciation of
other cultures can fitly follow, never
precede, an appreciation and assimilation
of 'gur own. It is my ‘firm opinion that
no culture has treasures so rich as ours
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... original conception of sacrificial, spinning (Sutr:

Ca

2

cer -
Viglas

DR s , G o Sl
1921 wil] be speciglly interesting as it reveals the Mahatma’s: - .

.Yagna) which has developed now in Free

Y

', India as Shrama-Dan Y.agna,.a'nd,Blipddan'Yagn’é'{in'dé,r the"l'ead'ér‘ship,o‘f Vinobaji. - n
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Coos i O | LERE I S
S In the last issue, I-have’ erideavoured

toanswer the objections raised: by the
“Poet against spinning as-a sacrament. to
be performed by all. I have done so.in
all himility and with the desire. to .con-

vince the Poet and those who think like .

them. The reader will be interested in
knowing that my belief is derived largely

from:the “Bhagavadgita.” I have quoted

the relevant verses.in the article itself. 1

give below Edwin Arnold’s rendering of
the verses from his Song Celestial for

the benefit of those who do not read
Sanskrit: . Do '

Work is more excellent than idleness ;

 The body’s life proceeds rot, lacking work.
There is a task of holiness to do,”

* Unlike world-binding toil, which bindeth not
The faithful soul; such earthly duty do

- Free from desire, and thou shalt well perform
Thy heavenly purpose- Spake Prajapati—
In the beginning, when all men .were made,

. And, with mankind, the sacrifice—"Do this!

- Work! Sacrifice I'Increase and multiply

" 'With sacrifice! This shall be Kamaduk,

" Your ‘Cow of Plenty’, giving back her milk

. .Of all. abundance. Worship.the gods-thereby;

. The:gods shall yield thee grace. - Those meats

ye crave : : ' .

( Contintied from previous page)  Natiotal Bducation

has. We have not known it, we have been
made even to deprecate its study and
depreciate its value. - We- have almost
ceased to live it. . An academic grasp

without practice.behind it is like an em-|’

balmed corpse, perhaps lovely to look at
but nothing to. inspire. or ennoble. .. My
religion forbids me to belittle or disregard
other cultures, as it insists under pain of
civil suicide upon imbibing and living
my own. _ ' '

T

“Young India", 20—9-1921

oo T ‘A fi,'{'I AT
.;The gods will grant to Labour, :when it pays:
- Tithes in the-altar-flame.; But if one eats for
“Fruits of the arth, rendering to kindly
yi G en ey LR SR 'Heav'en,
his
o IR , . world.”
-, Who eat of food after their sacrifice
- Are quit of fault, but they that spread a feast
* All for themselves, eat sin and drink of sin.
- By food the'living live; food comeés of rain,
And rain comes'by the pious sacrifice,

Ly et ot b ol

- No gift 6f toil, tat'thief steals from

*-* And sacrifice is paid with tithes of toil;- -

" Thus dction is of Brahma, who is One,-
. THe Only, All-pervading;- at all times
-’ Present in sacrifice. . He that abstains
To help the rolling wheels of this A
E o . great world
. Glutting his idle sense, lives a lost life,
Shameful and vain.

Work : heré undoubtedly refers to
physical labour, and" work by way of

“sacrifice can only be work to be done by

all. for the common benefit. Such work—
suchrsacrifice can only be spinning. 1do
not wish to suggest that the author of the
Divine Song had the spinning wheel in
mind. "‘He merely laid -down a funda-
mental principle of conduct. . And read-
ing in'and applying it to - India; 1" can

‘only think of spinping as the fittest and

most-acceptable sacrificial body labour.
I cannot imagine anything nobler or more

national than that, for we should all do

the labour that the poor must do and thus
identify ourselves with them and through
them with all mankind. I cannot imagine -
better worship.of God than that in His

name I should labour for the poor even
‘as they do. The spinning-wheel spells a
‘more. equitable distribution of the
of the earth.

riches

“Young India”, 20th Oet., 1921,

* Rabindranath Tagore
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Yarn Offermg for Sarvodaya Mela

—[ VINOBAJI'S APPEAL -

W riting on the offeriné of yarn

hanks—Sootanjali— I had suggested- the -

idea of having a mountain of yarn offer-
ings— Sutra-kuta. The idea caught the
imagination of constructive workers and
at several places yarn hanks were collect-
ed-and arranged in the manner of a mount-
ain-and photos were taken of them and
sent to me. They were not mountains,
nor ‘hills; 'they were only small heaps.
However, I liked it for it showed that the
idea of Sootanjali‘had taken roots in the
popular mind.

Last year abouta lakh and a half
yarn hanks were collected from all over

the country, out of which Gujarat alone .

had contributed 40 thousands. Youths of
Gujarat have this yedr resolved to collect
75 thousand yarn hanks. From the
populatlon point of view it:comes to one
yarn hank per one hundred persoms, I

have ‘no doubt that with alittle effort

Gujarat will reach its target. For seeds
of Gandhiji's idea are deeply sown in
the soil of Gujarat.

* ;Other provinces can well follow the
example of Gujarat. For that it is neces-
sary to prepare a well thought out plan.
Every  village should be approached.
After the demise of Gandhiji there had
arisen a doubt about the propagation of
Sarvodaya ideology. Happily that doubt
~has now been dispelled. The Bhoodan

movement has so much influenced the -

people that they do not now find that
Sarvodaya is “an excellent but impractic-
able” programme. They have come to
feel that it can and will ‘achieve the wel-
‘fare of people. Workers should fully
avail themselves of this changed atmo-
'sphere. :
Government have now come to
‘realise the importance of Khadi in the
Five:-Year Plan. . Kha.d1 is gaining impor-

2.

tance, though not from .a view -to build
self-sufficient villdge repubhcs, but only
to combat the problem of inemployment.
It has slowly been realised now .that as
“Khadi was a livery of freedom”. in the
struggle for Independence, it can well be-
come: the symbol of Samya-yoga (equali-
tarian order on spiritual basis) after. the
attainment of Independence. Those who
felt that after Swaraj Khadi has ome of
its wings cut off have realized that a new
wing is now. sprouting in its place. It
means that yarn offerings can be collected
now not only from villages but from New
Delhi also. Workers should exploit this
favourable psychology of the people.

The power of Sootanjali (yarn offer-
ing) liesin the slogan (Mantra), ‘Each
one should donate a yarn hank’. It will
help to create a brotherhood of yarn
offerers on an ideological basis. Sarvo-
daya Samaj might have a few thousand
names on its register. But the yarn hank
offerers will be in lakhs. They may even be
crores’if only workers put in a more
concentrated effort. The donor should
attach a label to the yarn hank bearing
his name and full address..- He should
specify in it his age too. All' persons in-
cluding small children and aged’ persons
can take part in'it. This will therefore
be not only 4 reflection of the present but
also a pointer to the future. L

The Sarva Seva Sangh w111 ordi-
narily use the yarn-hanks in the pro-
vinces from which they are received.
Yarn hanks have been considered as very
useful in raising institutions dedicated to
sacrificial body ‘labour. I suggest 10

lakhs of yarn hanks as the target for the

next year. _Ihope all those who' love

Sarvodaya which is free from any party

-affiliation will enthu51ast1cally part1c1pate
in this work _ ‘




V74 |

www.vinoba.in

' BHOODAN TOWARDS SARVODAYA
. , ACHARYA VINOBA .
Many of Vinobaji's daily prayer speeches are being published in the Hindi

" Bhoodan Weeklies of U. P. and Bihar besides the monthly Sarvodaya.
are some selected extracts from his recent speeches. oo :

Three Esselitials for Village-Raj

We need to do three things for re:
invigorating the village-life.  First, we
must change the system of education; next
we must start village industries: and
thirdly, land must be redistributed. Indi-
vidual ownership in regard to land is
absurd, for landis, as we call it, Mother
Earth. It is the support, the ‘ground’ of
human existence and life. :

Both wealth and poverty are diseases

" like other diseases and people should be

helped to get rid of themso that they
_may regain normal health. It is not true
as is generally believed, that the rich are
happy and the poor alone are unhappy.
Both are unhappy each in their own way:
one by their excessive wealth and the
other by their abject poverty, contribute
to the weakening of the Indian nation.
- We therefore appeal to those who
have more than enough land to give’ it
away. Indians are by nature a grateful
people. They forget the wrongs-done to
them. If the rich against whom they have
many just grievances act in time and give
away their excess land and wealth to
those who need it; the latter will not only
forgive them but love themand beready
-to die for them. : . _
We have set our tdrget as five crore
acres. It is indeed a large order and
some people find it hard to believe that
we can fulfil it. * We say that God will
find ‘'ways to get it done; meanwhile let
each one of us do his part of the work.
1f he has six acres let him give only one
acre. God will give him ample return
for his having done his duty. ‘Those who
have 100 or 150 acres should give more
than a sixth, while these. who have less
“than six acres may give only-a fraction of

The follawing
an acre. Sudama and Shabari weré
paupers without any resources but-they
did find something te present to the Lord.
Even so the poorest amongst us should
share the urge to offer something to this
great Yagna. Lord gave to Sudama in
ample measure but not before Sudama
had-made his gift to Him. = That is why
we ask even the poorto bring their offer-
ings to the Bhoodan.” Giving is a Punya-:
karma, i. e. an act of merit. Why should
the rich have a monopoly of it? An act
of merit is a duty and all alike have an
equal right to it.

The Sampatti Dan \

~ There is one thing which we will
,demonstrate through Sampatti-dan: that
non-possession is a force for social good.
We have long known that non-possession
brings about individual purification. We
have now to realize that it can also serve
as a powerful means of social wellbeing.
We have to prove that it is not only
spiritually efficacious but it can help us
inconstructing a better and a richer
‘worldly life. The Gandhi Memorial Fund
collected ten crore rupees. But not éven
‘hundred crores will suffice for all we want
to do. The need of the hour is to mobi-
‘lise all our wealth in every form and press
itinto the service of the'society. The
Sampattidan way will turn every house
into a bank on which the society - can -
draw freely for all its wants. And be- :
‘cause what is offered will be used locally,
it will make a very easily workable plan. :
It will directly lead to the buildingup of
‘the collective strength of the -people. It
will unite them with one another and :
'rglease tremendous energy for construc:

‘tive effort.  'We know that practice of 3
‘equality and renunciation are good, but *
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we have to:look at them afresh and see:
them as forces for promoting social wel-
The little that we have done is
enough to show .its vast potentiality in
this direction. Even at the rate of hundred
rupees for ‘an acre, on an average, the
land = we 'have received so far would
amount to twenty crore rupees. Hadil
set to the collection of money, instead of
land I would have-had to face. numerous
difficulties, all leading to many undesir-
able things tarnishing the purity of the
work. o '
*

'The Three Qualities of Spirit

It is by the cultivation of the appro-
priate qualities of the spirit that human
society is enabled to meet the challenge
of every new age and go forward.. So
far as my study goes, it has seemed to
me that at the present juncture of history
we need more than anything else' three
great qualities: fearlessness, equality,
and devotion to society. Mankind is ex-
perigncing urgent need for these three
qualities today and all its efforts, whether
guided well or il], would seemn, on a closer
-scrutiny, to be directed towards their
attainment. . '

Men all over the world are living to-
-day in a state of fear, Nations are busy
developing .weapons of greater and
greater destructive power. They are
making atom b ombs .and hydrogen
bombs; why? Because they are seized
with fear. America is a big country whose
. wealth in material resources is perhaps
the greatest in the world. But even
‘America has not' escaped this general
malady. America is afraid of Russia. The
shadow of fear overhangs the entire
world. Russia is similarly afraid. of
America. Nearer home, India is afraid
-of Pakistan and Pakistan is afraid of
.India. Not only are individuals living
in fear, whole populations, entire nations
‘are gripped with this debilitating -disease
and in consequence compelled to dévise

\
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more and more destructive weapons-in.a,
vain attempt to outgrow it:

. The ‘English had disarmed Indians
and for over a century until Gandhiji
appeared on the scene the Indiads .were
afraid of their rulers. ' But if absence. of
arms were the source of fear why should
America be afraid? - America is well
equipped with the most modern arms and
yet it lives in a state of fear. It means -
that fear has its source in the mind and

.what is required 'to get rid’ of this feeling.

is not recourse to arms but an attempt to
uproot it at its source in the mind: . - -.

, * o

‘A Message to America |

An American friend, a few days ago,
asked me for a message to America. I
said: I do not think I am competent ta
give any message to your country. But
since you ask me I may as well say some-
thing. You are piling up weapons of war
and you say that this keeps the people
well-employed. = I will not therefore ask
you to stop this prosperous industry. .You
might even expand itso as to absorb all
the rest of your unemployed and give
work to everyone. But Russia is also do-
ing the same and fora similar reason.
Then some day you will ‘both collide,
Your aerdplanes will destroy theirs. and
their vessels will destroy yours.” I there:
fore suggest that instead of letting ' them
be destroyed by the other party, you
should both agree to sink them in the. sea
yourselves on the Christmas day. This
will ensure both work for all.in your coun-

e

‘tries as well as peace for the world.

x
A Real  Revolution -

A real revolution could be possible
only when the present values of life are
changed.” 1t is the thinkers and sages and
not the - politicians, who can undertake
this work of bringing a change in values.

~The present laws with regard to property

can. be .changed with a chapnge in the
social order,

Those who éxpecé the - Government

.to bring a: social revelution by legislation

-
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do not know the i‘-‘oééss"- of change in
social order. The Government is a part

of the society and its laws are a reflec- -

tion of the views of society. -~ '«

“In the present degenerated society,

ability is'valued in terms of money. The
head of the State'is given the highest
salary because he holds the highest posi-
tion. The" first servant of  thé people
should get all the affection and prestige
for his services, but why should he be
paid more? o
- It appearsto mean insult toassociate
ability with high salary. A Valmiki or
Thulasidas would feel insulted if they re-
ceived prizes worth thousands of rupees for
their works. Our aim is to establish a
Sarvodaya society. Social and economic
revolutions are the outcome of the psycho-
* logical revolutions. - -

Most of the people do not steal not
because of the fear of punishment, but
because stealing is regarded as asin by
society.. If tomorrow people began to
realise’ that accumulation of wealth isa

sin like stealing, this change in social -

values would be reflected in the changing
laws of the State. -~ - E

.. A person owning more than five or
ten acres of land should be condemned
by the society, just as a man with more
than one wife is condemned today. This
process has'already started. For when 1
ask big land-holders about the extent of
their holdings, they always try to under-
estimate it. - . This shows that rich people
have started feeling shy of their accu-
mulated wealth. This process will gradu-
ally shape the public opinion against
accumulation of wealth. =

The Age of Friendly Love

.. .The days of kings are past; and so
are those of the zamindars. The present
agé has no use either for the kings or the

‘zamindars. The woild to be belongs to
.the people whose voice will henceforth be

supreme, The rise: of the peoplé in the
" affairs of the world signifies that the pres-

SARVODAYA.

.ent age demands equality —equality as

between friends. The relationship among
different- individuals constituting .the -
society must be based on friendly love. It

s, we might say, the age of friendly love.

The relation between Arjuna and
Lord Krishna was that of friends. ~ They
Wbrked as equals. S -

There had been another age before
that of Arjuna and Krishna— a great and

_ noble age which held up the ideal of

loyalty—- loyalty as that of a servant to
his master. There was no lack of love
between the master and the servant. The
master looked after the wellbeing of the
servant, and the servant served the master
with perfect loyalty. This was the age
of Hanuman. He served Rama with the
devotion of a servant. ‘

Today, however, the master-servant
relation, even though it may be based on
love, is disapproved. This is because
there were times in the past.when the
masters degenerated into tyrants and
servants lost all respect for them. '

That is why when today we gg to a
prospective donor, we do not say, “You
are our superior”, or that “You are our
master. Kindly give us something; we
will be very grateful to you.” We say,
“We are all brothers; give usan equal
share.” We conceive dan, i.e. charity, as
an equal distribution of one’s riches.
someone offers us only two acres out of
hishundred or more, we refuse to accept
the offer. If our approach had been that
of the servant, we would have accepted
even two acres. We would have bowed
to him and been grateful to him for his
kindness. But we do not do so.

The present order of society will not
accept anything less than friendshipas
the principle determining the pattern of
relationship among its individuals.- Thus. -
the teacher and the pupil, the employer -
and the workman, the master and the

‘setvant will be equals to one anotherin
‘respect of status. . . y
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The following is a Radio talk at Kozhikode (Malabar) during his Bhoodan ¥atra
in. Nov‘, '53, reproduced here with the courtesy | of the All India Radio, Kozhikode. B

. My Sistars and Brothers of Kerala

It is more than two years and a half
that Shri Vinobaji started his ‘movement
of Bhoodan Yagna and nearly one year
and a half that the Sarva Seva ‘Sangh
and the Sarvodaya Samaj resolved to

carry on this movement under . his guid--

ance and leadership.and appealed to the
people'to donate before April, 1954, at
least 25 lakhs of acres of land as a. ﬁrst
instalment. -

The fundamental “principle of the
Bhoodan movement is that all children
of the soil have equal right over Mother
Earth ‘in the same way those born_of -a

moth&r have over her. Though the imme-

diate object of the Bhoodan Yagna is to
‘bring about just and equitable redistribu-
tion of land in'the country, 'its ultimate
end is to establish on the basis of truth
and non-violence, a classless and casteless
society in which there is no exploitation
and an individual or a group gets full
opportunity for its growth and' develop-
ment. This is also the idea) of the 'Sar-
vodaya Samaj.
‘Bhoodan Yagna movement was 1nsp1red
by the idea’of Sarvaddya of Gandhiji.

-Sarvodaya literally means the uplift
of all. The idea of Sarvodaya as, preach-
ed.by the Gita is to merge oneself- in‘the
.good -of all as against the Western idea of

_the greatest good. of the .greatest number,
- which has proved te be very dangerous as
" it -contains the. germs .of .minority'and

. majority conflicts. Bhoodan Yagna which -

- aims at equitablé distribution of land is

" only-the first step on the way tor Sarvo- :

' daya, i. e, good of all..
‘ But the uniqueness of this movemen;t
5} is not in its'end but in its means.

3

"In fact the author of the -

Bhe |
; immediate and the ‘ultimate ob_]ecuve _______ is |

to be achieved only through truthful and
non-violent means.
The Sarva Seva: Sangh in its resolu-

‘tion passed at Sevapuiri in 1952 on' Bhoo-
-dan Yagna Movement ' says that it warnts

to prepare the minds of the people for

this equitable distribution and: acquire

within the next two years 25 ‘lakhs “of
‘acres of laiid by appedling'to ‘their ¢on-
science of good "sense. Shri Shankara-
charya while commenting on Sarva-
bhoododaya says: “Only those who, are
non-violent cin merge themselves into the
good of all”. And- to Gandhiji fion-
violence and truth -were the two sides of
one coin.

People generally accept the prmcxple
of unadulterated goodness in private life,
But wordly life, they think, cannet be
pursued without adulteratmg it with. some
evil. Gandhiji never accepted this

doctrine; and wantéd usto practise the

fundamental principles of truth and non-
violence in the social sphere alse. '

. The world i slowly coming to the
view, that its salvation lies in practlsmg
Gandhql s teachings. Gandhiji alse

.thought that by her great spiritial and

‘cultural traditions India was destined to
be the guide of the world on:this way of
Sarvedaya., . Let India begin to plan
her noble rolé by making the Bhoodan ,
Yagna movemient d complete success :

: APPEAL TO CHRISTIANS FOR BHOODAN :

Let the Christians realise that they: -can— |
not remain indifferent. They are also citi-
“zens of India. I-want them to understand
. -that T.am propagating the message of Jesus-
Christ which can be summed up in a‘sen-
| tence: ‘Lovie thy neighbour’. I am teaching -
‘| .the people to develop this attitude. I tell
‘1 the people to love and care for thelr unfor~
tunate nelglibours :

L E © == VINOBA
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wce ol Cattle "in” Agriculture

— C. '-»RAJAGOPWLA’CH‘A"R!AR — .

Probably, when the first textile
.mill was established in India and mill-
made goods began to appear in the
Indian markets hand-loom weavers never
'imagined that one day these mills would
develop into such Frankenstein _propor-
tions as to drive them into the streets as
beggars. Yet such a-thing has come to
pass, In the same way, if the present-
_day craze for the use of 'pump-sets and
machmery is unchecked,a'time may come,
not in the immediate future, but surely in
‘the distant future, when the traditional
bullock will .find itself ‘completely sup-
planted and dubbed as useless. -

The belief that it is much ‘cheaper
to maintain a pump-set than a pair of
good bullocks, is- illusory; for, even in
maintaining pumps, there are all kinds of
- troubles and worries. The educated woiild
say that the bullock, - Just like pump-sets
and other machmery, is a kind of living
machinery from which as much work can
be extracted as from machines, prov1ded
there is regular supply of good fuel."
the case of cows and bullocks in our
country there is the additional advantage
that the supply of fuel required by them
is inexhaustible -whereas it ismot in-the
case of pump-sets and machines. Coal
and oil, the fuel required by the machme,
are llmlted in ‘supply in India and in
the event of there being widespread use of
these things, the bulk of them will have
. to be imported from outside. - That is not

: the case with cattle fodder which isa
. by-proeduct of aguculture

Much more important than all these
purely atilitarian. reasons, we: and the cow

- have lived-together in India. for genera-

- tions; our lives have been wedded to them

: mtlmately, and our. culture too has grown
- in their assocmtlon Are we at this stage
i to forsake the cow and start afresh a new

’c1v1hsatlon in the company of pump-sets
and machines? |
Man derives a peculiar dehght when
.bringing up a living thing and that is
.why people are prepared to go any length
‘to get a son or heir. The same satisfac-
tion man -has when rearing "household
animals. like the Cow. The Cow is’
venerated in India, and there are several
orgamsatlons to prevent cow-slaughter.
Economists  plead = for reduction ip
theé number of useless cows. The Govern-
ment of India, while listening to their
advice has to pay heed to popular senti-
ment also in these days of democracy,
and that is why they have decided to
concentrate their attention on 1mprovmg
the breed of cattle in India so that, ulti-
‘mately, the useless among them may get
‘automatically weeded.out. The problem
'how to dispose of the useless- among the
‘cows had faced the ancients also, and
‘they adopted a crude method of castra-
tion. to render them inactive. This method
has now been improved and is being
advocated fréely, perhaps due to the fact
that, unlike human beings, cattle will not
protest against. it.” In the case of human.
beingsalso, in India, there is the complaint
of over-populatlon But no one dared to -
suggest’ the use of similar measuores in
.this case because of the determined 0pp051-
‘tion it will engender. _
( Adapted froma. reporl of the spaech in'Indian E.’zpresa' * ) )

] o

ot ENGINE PLOUGH
“There is nothing wrong inan engine |
- plough in itself and it may be a great ad- ||
- vantage to a man who owns thousands of j.
acres of land, and hasa cracked caky soil,
.. which will not yield under the indigenous
- -plough. What, however, we want is an’
implement that would suit owners of small- |
J holdings from one acre to three acres.” T
P —~ GANDEWD
o (Tha Dsary of Makadeu Dsms paga 148)

R _Aa_.. C —
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" The Sarvodaya Social Order

*1g79

£ "JAYAPRAKASH NARAYAN =

“At a training camp for the workers in Bhoodan held at Mokamah in Patna District .
~in Bihar last month eminent leaders addréssed them. ' The following is adapted from the
-report of Sri Jayaprakash Narayan’s speéch elucidating the fundamentals of the Bhoodan -

and its contribution for realising the ideal of the Sarvodaya Sacial Order. .

First ‘of all, we ‘must realise that
Bhoodan is not a programme of merely
collecting and distributing lands. Itis
rather the first step towards a total revo-
- lution, social, political and ‘economic. It
stands for a society which would strive
for the good of all, and in which every-
body would be happy. In such a society
there would be no distinction of high and
low. Justice and equality would form its
distinguishing features, and exploitation
in any form would be completely elimi-
nated. Power and authority would vest
with the people in the true sense, and
" they would regulate and administer their

own affairs. ' Central authority would be
sought to be extinguished, and if it conti-
nued to exist, the sphere and extent of its
operation would be minimised. The
village will have all the authority and
jurisdiction required. There will be per-
fect democracy based upon individual
freedom; and the individual will' be the
architect of his own Government.® This
" arrangement will -be extended upwards to
" district and provincial tires of administra-
tion with progressively diminishing autho-
rity. The central authority, so'long as it
exists, would be like a danger chainina
railway train. Passengers do not always
have their attention fixed on this chain,
but they male use of it in times of danger.
Similarly the lower units will be self-
reliant, and will'not always look to the
central authority, but would seek its help
and support wher requited. In'fine, there
“would be complete decentralisation in the
field of administration. . L

The tion is, how :{vilal suthya : -
ot , . duced these things by their diligence and .

society be established? That can be done

through an economic recopstruction which
will ensure the fruit of labour to the

-worker. ~ And that is possible only when

there is decentralisation in the economiic
field, when the system of production is
organised ' on the basis of -village indus.
tries: and the large-scale industries that
will have to be essentially retained, will
be socially owned and managed by

- workers.

Today, our society abounds with

_persons who are mad after their own

interest. In Sarvodaya, however, one has

_ to be solicitous of others’ interests. Man's -

nature will have to be changed. Values™ .
of life will have to be re-valued. - For, if
the individual *does not change, even if
exploitation is put out once, it will
reappear afterwards. This is a high ideal .
no doubt, but is capable of being attained.
That can be done by making a beginning
somewhere. And Bhoodan is the process

whereby we can reach this goal. :The

land problem ‘is a problem .that. affects

“crores of people. Hence, the Bhoodan

movement makes a direct appeal to the
masses and would inevitably cast its
influence on their approach and way-of

life. . ’ . -

“Secondly, through Bhoodan Vinobaji
can drive home to the people what he
wants them to understand.. He wantsto-
impress on them the point that all wealth
belongs to society and not to individual.
It is easy to inculcate this idea threugh
Bhoodan Yagna. When you:-state the
same principle with referenceto theindus-

-tries of plants and :factories, the ~owners

afe likely to - think that they - have : pre-
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. ingenuity, then how they belong to all?
‘But one may ot argue like that in res-
pect of land, for, man has not made it.

Land is theigift of God, and says.the old-
adage that all lands belong to Gopal. So.
in the divine dispensation land rightly

belongs to him who works on it. This is

also in keeping with.our ancient cultural
traditions. In ancient times land belonged
to the village community, and the village"

Panchayat distributed the same to the
village- people .every 20 or 25 years, ;in

accordance with the number. of members .
in a famjly. . This ‘was dictated .by the .
__principle that nobody. should have more

land than he required- - This, applies

equally to:other forms of . wealth as well.

For nobody produces wealth'singly by
his own effort, . Wealth .is produced by
 the collective effort of society. : For exam-
ple, the cloth produced in a textile mill
is the result not only of the effort .of the
mill-owner but also that of various other
- agents, from the cotton-grower to the mill
hand. How then wealth accumulates with
an individual? That is just like water,
which does not accumulate on plain sur-
face, but gets stored iherever it findsa
ditch or sunken ‘space. Likewise there

are hollow places inthe present’ social .

structure where wealth - accumulates.
Therefore Vinobaji has now taken up the
work of wealth:gift also. He wants sacri-
fice to be associated with our’ way of life.
This - also implies that we “should . keep
with us no more than what we require.
The question is who ‘will adjudge this
need? The individual himself, says Vino-
_baji: - And we'can doso. The needs of
_ different persons wvary, no doubt. But
they vary, like the stature of men, within
“a limited margin. - If the difference in the
acreage of lands held by different .per-
sons varies from 5 to 10 -acres' it would
: not matter, and similarly, of wealth. But
when the disparity is out of- all propor-
tions, it becomes unconscionable and has
got to:be'removed. -
Some contend that the face of society
- will not change by - this sort- .of begging,
and that violence :is the vehicle of such a

change for which'the have-riots will have -

“than the police. . We will have a similar
experience in India if we choose to go the
~way of violence. Sarvodaya Samaj can
, hot countenance such a contingency. In--

_even political parties. It wantsto shape

to be organised on class basis, but 1assert
that violence would doubtless change the
_pregent society; but that would not bting
‘the "kind <of .transformation we aim at.
Violence will not establish the rule of

“justice and equality in society. It will be

the rule of a select coterie who -will pre-

.- petuate ' their iron grip on the people.

Violence ensures the victory of the party -
that is more skilled in'its use. Wfa all -
.know that the Indian masses have neither

~the skill nor;the weapons of violence, and

‘hence, they are bound to lose.-against
‘those who-will:be better equipped in this
respect. It is also argued that we would
arm-the people. Lenin had declared 36 °
years ago that he would arm the people.
But it is an open secret where the people
of. Russia stand téday. In fact, .it.is not

-possible to arm the people en masse in

this atomic age, when enormous and

_rapid improvements are being effected in
“the weapons of warfare. Today we have
“hot to choose between two alternatives.
: There is one and-only one way that of

non-violence. Violence is definitely a bar
‘against equality. In Russia, even after
36 years, power is- held by ahandful of

_persons. After the death of Stalin power

‘was seized by three persons viz. Malenkov,
-Molotov and Beria. This followed only
a drawing room confabulalion. The
people of Russia had no say init. In fact,

. they came to know of it only after Beria’s

ud
.arrest. There ensued a wrangle for power .

“between Malenkov and Beria. The latter

had the support of the police officers.

_The military officers were, for a time, un-
decided and.the matter was hanging fire.

But whem they madeup their mind to
support Malenkov, . the issue came toa
close, for the military, asa rule, is stronger

-deed, Sarvodaya . does not want to have

“and develop our body politic ona pattern:
in which the existence of parties wili be’
-ruled out. : -

* ' S e
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ASIS OF SARVODAYA

This is the introductory portion of the article elititled ‘Gandhi ‘- '

and ‘Bhoodan’ published in' the last issue of - “‘Sarvodaya”. - -

"Gandhiji's teaching is often-times
summed up in two words, Truth and
Non-violence (Satya and Ahimsa). Of

course, the special connotations which

these two simple words gathered in the

course of his life were very wide and com-,

prehensive. They always went together
and constituted an integral philosophy of
life for Gandhi. Sometimes they almost
merged ifito 6he anéther as, for instance,
when he said, truth can be pursued only

‘through non-violence. -

. ‘The conception of Sarvodaya' (good
and progress of all) is a corollary of the
doctrine of Satya and Ahimsa.
‘daya is a social conception. It'is not'a
word connoting merely individual salva-
tion. It means and include$ the good of
all, the progress' and development of
everyone constituting society. It is
entirely inclusive and not exclusive,'even
of the worst and most wicked that may
be found in society. - It is a positive con-
~ ception ‘embracing -the whole human

family and binding it by’ ties of love
“which are far ‘stronger and nobler than
even those of blood. ' CT

‘Live and let live' is a very common

expression which means mutual tolerance-

~ in the extreme. . But Sarvodaya is a step
ahead and it would add, ‘Live and help
.live.:: The right.to live is supreme ‘in

-Sarvodaya, and it is the right of every--

one. Buta right does, not and cannot

-exist without a corresponding . obligation

-"on somebody. A right can be exercised
_only vis-a-vis somebody who has.the obli-
_gation to respect it, protect. -it:and to see

-that.jt is exercised without - let ‘or hind- -

_rance. Thusaccommodation for others,
toleration of different points of view and

4

Sarve- -

ideologies is the very basis of Sarvodaya.
-And Sarvodaya comprehends all acti-
vities, economic, social and political. . One
can say that it extends to .all planes of
existence, namely, physical, vital, mental
moral and spiritual.
It is obvious that in a society. based
on the prificiples of Safvodaya there isa
“ymoral” obligation on each individual to
respect the other's rights and to see that
everycne else has full scope to'live, to
‘express and’ to develop himself. - It is
grounded in the belief that all can ' deve-
lop and -have full scope to develop:m
-this: wide world of ours.” I
Now there is possibility of aggres-
-sion by those who do not hold this belief.
Such aggression may range- from disres-
“pect for the rights of athers to-an attempt
to eliminate and destroy the opponents.
In such cases, Sarvodaya ,would re-
commend the sovereign remedy of Satya-
graha. In fact, if truth and non-violerice
“is a Siamese twin that Gandhian ideology
has brought to the fore, Sarvodaya and
Satyagraha. constitute another twin that
"is inseparable. ' Satyagraha would resist
‘all aggression, .of whatever kin'd, by
-adhering to truth ,and by suffering and
non-violence. * . oo
Looked at from another point of
view and in terms of the society. in-which
we live today, Sarvodaya means -the
initiation and establishment of a class-
less and casteless society by truthful and
non-violent means. ... ;.. o
 Class-society is one based on econo-
mic, political, social and.other inequa-
lities,.. These® inequalities: give ‘rise to
iniqujties - through -exploitation -of ‘have-
nots’ by ‘haves.” All exploitation means
taking undue advantage of one’s own
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superiority and strength in some respect,

. witha view -to some ' gain, personal or
group. Sich conduct is morally unjusti-

fiable and wrongful. Moreover, exploita-

tion is not restricted.only to the field of

- economics and. politics but it is found
even in the spiritual field! :

~ Caste-society  is. based .on social,
religious or cultural inequalities, which
are supposed to go along with birth.

' SARVODAYA

-in the same way as in the case of a cla

These inequalities give rise to iniq

society. Thus it is clear that in b
cases it is the desire of some privileg
persons or groups to exploit inequaliti
which is at the root of the unbalance:
society. The result is injustice, suffering
dissatisfaction and the misery of large
numbers. These in their train bring ini
bitterness, hatred, revolution and blood:
shed. :

Bhoodan Yagna ~ From Vamana to Virat
| ' M. KRISHNAMURTI : |

King Bali, to whom the day follow-
ing Deepavali is sacred, was the first
victim of the Bhoodan movement, which

. began with the first sharing of the earth .

between the Asuras and the.gods. The
story, astold in the Shatepatha Brahmana,
_is most interesting and throws a
new light on the concept of yagna or
_sacrifice involved in Bhoodan., .

The Asuras, being elder to the gods
and much stronger, claimed the entire
earth for themselves, and began to portion
it out amongst themselves, measuring the
land “from west to east with bull-hides.”
The gods, fearing that nothing would be
left for them, approached the Asuras in a
deputation, keeping Vishnu at the head.
“Now Vishnu,” says the Brahmana, “was

-a pygmy’' (vemanoha vai Vishnurasa).

The gods pleaded that they, too,
“being the children of Prajapati (the Crea-
“tor) were entitled to their proper share of
the earthly inheritance. The Asuras greet-
ed the claim with loud laughter and said:
“Your share will be as much ground as
-this leader -of yours, this Vishnu, will
‘cover-by lying on it.” And there was
‘loud laughter again in the ranks of the

“Asuras,

¥
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-given, for you have given what is to, be :

‘worlds.
-age-old concept of the Rishis, the Bhoo
~danYagnainits new form has confounded

‘ment is not to be sought in the.actua
acreage of land that it has gained but

GODS NOT DISCOMFITED
- But the gods were in no wise discom- -
fited. They replied: “Much have you °

measured by sacrifice.” For “Vishnu,” the *
Brahmanas interpolates once again, “is
Yajna—Sacrifice.” This, of course, the
Asuras did not know; for it is the Asura
character that it can only see the visible—
and nothing beyond it. :

The gods then laid hold of Vishnu,
who was a pygmy, and placed him flat
on the ground and lo and behold! he
grew in size till he covered the whole
earth, for he was, the Brahmana observes
once again, “Yajna itself and Yajna is
illimitable.” Thus Vishnu grew from a.
Vamana into a Virat and filled the three

TRUE SIGNIFICANCE ' - ,

The allegory is plain and néeds n
interpretation. It has, in fact, bee
already interpreted into actuality
Vinoba Bhave, as the whole world know
within two years of his revival of thi

the scoffers and it now sprawls over th
whole of the Indian sub-continent. But !
true significance of the Bhoodan me
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the invisible realm of the mind " where it
has already begun to work as a power.
ful catalytic element. . The spirit of sacri-
fice, which Bhoodan embodies, is the lea-
ven that must leaven the whole lump of
life, if civilization is to move from the
present phase of competition to the next
phase of co-operation.

The trouble with the world today is
not, as somebody has pointed out, that
people do not agree as to what is good
but as to who is to have the good things
of life. So the only solution lies, in the
cultivation of the daiva spirit of sharing

_the good things of life in place of the
asuta spirit of self-aggrandizement. As
the Sathapatha puts it, the Asuras failed
. ultimately because each of them offered
the sacrifice to himself, whereas the gods
offered the sacrifice to each other.

BENEVOLENT CAPITALISM

To come back to King Bali, the
chief of the Asuras. He is not mentioned
by name in the Sathapatha which gives
the story of the original Bhoodan, but in
the later versions of the story as it occurs
in the Puranas it is King Bali who gives

. away the-“three steps of land” to Vishnu
who comes to his Court as a stripling of
a -student, spare of flesh and stunted of
stature, as a suppliant. 'Old King Bali
is the very type of benevolent capitalism
and offers to give the youthful suppliant

jewels, chariots, singing-girls and a host -

of other delectable possessions. The
dwarfish Vishnu will have none of them,
however he only wants as much ground
as he can cover in three strides so that
' he may have a sanctuary for his tapasys
and meditation. The great Asura King

under whom ,the people vied with -one

-another in piling up possessions, granted
_the strange request, much against the coun-
"sel of hispolitical experts, and his doom
- was sealed. Vishnu from being a Vamana
-suddenly assumed- his Virat (Universal)

form, and having ecovered the earth and

BHOODAN YAGNA ~ FROM VAMANA TO VIBAT

& m

sky in two steps, he placed the third step

on the head of Bali and sent him down
to the underworld. Such is the Puranic
version and the day on which Bali went
down “the void abysm”. is known in the

Hindu calendar as Bali Padyami, the

first day of the month of Kartik—the new
Year's Day of the Gujaratis.

Thus Bhoodan is literally Balidan,
in more senses than one. It was originally
the sacrifice made by King Bali and it

- also means that self-sacrifice which is the
central concept of the good life. .Im-
patient reformers have asked—but why
not Bhoodan in money, in industry and
soon? The answer is the same as the
one that Vamana must have had at the
back of his mind when importuned by
Bali to accept his proffered gifts. His

. mission, the mission of Yagna, is to dest-

roy the sense of possession and not to
“reshuffle possessions’: this can be done
best only in the case of land, where the
sense of ownership is purely notional.
The word dana in Sanskrit has the same
meaning as Yajna or sacrifice: it has been
defined as “the giving up of one’s sense
of ownership of a thing.” This is the only
sense in which a gift is made to God, for
there is no question here of a transfer of
possession. Both capitalism and commu-

, nism work within the concept of owner-
ship: the spirit of Bhoodan cuts through
the gordian knot of possession.

( Prom Hindustan Times, 15-11-'68)

'OUR GOAL

I have no doubt that if India is to live an
ezemplary life of indepsndence which would be the
envy of the world, all the bhangis, doctors, lawyers, |
teachers, merchanis and others would get the same
wages for an honest day’s work. Indian society
may never reach the goal bul it is the duty of every
Indian o set khis sail towards that goal and noother
if India is.to be a hiappy land. - C

o : ~ Mahatma Gandht |
FROM ‘TOWARDS NON-VIOLENT socIALisM” |

L)
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Capltal Pumshment Stlll in. Indla'?

HEINZ KRASCHUTZKI (Germany)

“The writer who attended the \Vorld Pacifist Conference in India in December, 1949, has

. givent most of his life to the care:of criminal§and - pnsoners.

article:of great importance sent to us for publication in, “Sarvodaya.”

Onr_Dec.‘ 31st, 1949, our World Paci-

fist Meeting at Sevagram ended. During
the previous days, the least agreeable and
"in my eyes little valuable part of every
-congress was carried through the manu-
facturing of resolutions, which generally
‘have the fate to slumber in some file. And
‘yet, I myself proposed one more: the

__ -werld-wide abolition of the -death penalty.

It was adopted unanimously. While
the voting was going on, my eye was fix-
ed on our president, Mr. Rajendra Prasad.
‘1 knew that he would soon be India’s first
President of the Republic. None of us
but him would have any power . to do
something against the death penalty, but
his hand would once have to sign orders

_either for execution or for clemency I

wondered . whether he would raise his
hand in favour of abolition. He did.

: About one year later, when I learned
that hanging had not yet ‘been -abolished

. it India, I wrote him a letter, reminding ‘we all.

‘good and b
‘stupid, noble dhd abject.

him’of that pledge of ours and asking him
whether hé could not do somethmg to
stop a procedure which, in my opinion,
was not an honour to India. He sent me
= kind answer, stating that, with so many

had the time to act in the sense of that
resolution, but that the number of execu-
tions was really very small etc.

I confess that I wasrather disappoint-
ed. If the number of hangings is really
very small now—in 1948 there were still

~ about 200 a year—then I con51der that
India’s safety would not be in danger if
_those few men. were pardoned.
h ' w o, % o #

¢

The existence of the ‘death penalty
is incompatible with India as we want to

-have the first moral power of the world.

When you have the death penalty,
you must have a hangman, that is a man

‘whose profession ‘it is to kill other men.
"The hangman is 2 legal murderer, who is
“paid for each man or woman he kills. ‘I
-consider the very existence of such a man

as ‘an outrage against human society;

“only men with rather low instincts will

volunteer for such a job. We should
have pity not only with the victims but
also with the perpetrator of an execution,

-whose .soul is suffering from what he has
-to do.

What is a murderer? It was my fate
in this life to be in so-to-say social con-
tacts with many a murderer, first when I

‘was in jail myself, where they were my
“campanions, and now that Iam a jailor
‘and have to take care of them.

I assure
you: a murderer is a human being just ds
Therg areé amongst the murderers

% fe]lows, intelligent .and
- Many of thein
have committed their crime out of a

‘sudden’ passion against which their force

urgent tasks before him, he had not yet ‘i.of resistance was not strong enough.

Gandhi used to look for “that of

.God" in every human creature, and to

appeal to it. . “Thdt of God” 'is in the

murderer as well as in any of us. Trying -
‘to follow Gandhiji’s: example; I assure

you that it is often easier to dlscover

Perhaps, because

the execution of ‘his crime, the flight, the

This is a portlon of an -

““that of God” .in a murderer ‘than g <
.many other prisoners. )
few men have gone through the passio-
‘nate, emotions as-.the murderer:  during

-




The msaase lll Our

Univers;ty Educatlon

" — 4. C. KUMARAPPA —

Recently we have had an unforgett-
. able demonstration of “what education: .
should not be. In Lucknow there has

been a veritable open battle between the .
Whatever :

-students and the authorities..
the cause or whatever the gnevances, we

" are not in a position to sit in judgement..

. But the ugly scenes enacted, not only in

Lucknow, but also at Allahabad and

Kanpur, in sympathy with the students of
Lucknow, brings to the fore the deep-set

-. disease of human .rottenness cultivated

by modern university education. It is.in
such times that the utility of higher edu-
cation is put to the test. Education-does
not consist in pumping information into
empty skulls as we pump air. into motor
tyres. The effect of a-properly conceiv-
- ed education is to. build character and
not to increase merely the earning capa-
city of a citizen. - The Lucknow incid«
ent, tragic as it is, shows us that both the
authorities and the student population
resorted to methods unworthy of cultivat-
ed individuals. Above all things, true
education should aim at resolving human
differences in an amicable way without
_ resorting to violent jungle means. .

.~ To develop a.civilised human be-
ing ‘the first thing ‘needed isa cadre of.

professors and staff well drilled in social~

consciousness and experienced in dealing
with men rather than with mere books.

- Unfortunately for us -this has hardly
a place in the. selection of teachers.
Teachers should be such as will impress
their personality on the taught. This will
- call for patience and. personal touch with
the pupil. Thisis sadly lacking.
staff is now-chosen for the amount of
‘book-léarning which is being imparted in
a soulless manner. Hence we tufn out
not capable citizens who can in their
time handle national problems as civiliz-
ed beings, but ingenious politicians who
will work for their own selfish ends.’

In the light of the responsibilities’

- that our ‘ybuth will be -called upen to

. the electric chair:
- dying. - I have seeni death before me too - -

The

bear in an 1ndependent country, 1t is hlgh

time we reorient the whole system of

unlversu“y education starting with the
appointment of professors for their moral
and social attainments and experience
rather than for their pure academic know-"
ledge. The relationship between the
teacher. and the pupil should be cemented
by love as between a father and son with.
the added strength of admiration and
duty due to a Guru. This is abso]ute]y\ '
lacking in the modern. system. This is-
the foundation for personal wholeseme:-
influence. This is a- basic problem Whlch'
brooks no delay. * :

¢ Cm:tmued Jrom premous page)

detention, the cross-examination, t he.
trial, when seeing the family of his victim
or his own family in sorrow—such a man
has been shaken to a degree that he
often is quite different from what he bas
been before.

. We have no rlght to k111 h1m We

should give him a chance.” An American
once.said, shortly before he was. led to~
“I am not afraid of’

often, during the war, to fear that. Yet
I 'am sorry-that you give me no. chance.,
I know I have done evil, I should have’
liked to atone for it, domg good to others
during the rest of ' my llfe Why don t
you allow that?”

Gardhi considered criminals to be
like sick people—morally sick. And sick
people should be cured—not killed.

India would not lose anything. when
pardoning the few .that are still ‘being
sent o6 the gallows. - But her moral pres=
tige would be enhanced .enormously if
she would apply -Gandhiji’'s principles
also to those whom we call criminals, if
she would reconcile them with society,
instead of subduing or even- extermmat--
ing them. _
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. nce decay overtakes a civilisa--

tion it'tends to'spread to every part until,

if it be'not checked by the -adoption -of

more wholesome ideas, the whole structare
falls into ruins. - o

The motives which during several
centuries ' have turned men’s' attention:
from -spiritual to material valuesand ends,
in the realm of industry, and have resulted

in mechanising man himself, in destroying"

his wholeness and hurling ‘him into per-
manent war, -have latterly been directed
to the source of his food, to nature—the
soil, plants and animals. - ' o

In consequence agriculture in many
“Western countries has gradually fallen
into the hands of engineers and chemists,
who from the first, set about their job in
a forthright manner. First came' the
sacrifice of fertility by the wrongful dispo-

sal of vegetable and human wastes, then -

chemical feeding of the soil, and .finally,
specialised, commercial farming with pres-
~surised food production from soil, plant
and animal. R
. The techniques of specialised . farm-
ing like those of industry, drive more and
more workers into routine jobs, . thereby
destroying their sense of vocation, while
the heavy costs of such farming tend to
drive agriculture into the control of finan-
ciers. ) o
“Things began to go wrong inagricul-
ture when pélitical power passed into
the  hands of urban ‘populations and
industrial :politicians, and itis astonishing
how - quickly the. urban mind- loses its
understanding of nature. City engineers;
out of touch with the “law. of returns,”
began ‘to divert human:wastes’ t6 the
sewers and the sea, and vegetable wastes
to: ‘the flames. .~In consequence plants;
animals and humans are being devitalised
by the increasing useiof inorganic chemi-

[

*

life, is being' superseded by the dead:

products of the chemical factory. At the:
same time animals are being transformed.
into. food-producing - machines at. an:
alarming rate—all in the name of science;.
bigger outputs and profits. :

This Agricultural Revolution com-

menced a century ago with the work' of
von Liebig; the famous .German chemist.
although the first experiments in the chemi-
cal feeding of the soil took place earlier.

Sir Humphrey Davy, the forerunnér
of Liebig, described the soil as -a “Labo-

ratory,” thus implying that' it was a‘ -

complex of chemicals. Liebig described:
Davy as “the immortal author of -Agri-
cultural Chemistry.” But Liebig went
much farther than Davy, and 'in 1847
declared: “Now that the conditions which:
render the soil productive and capable of
affording sypport to plants are ascertained,
it cannot well be denied that from chemis-

try alone. further progress in agriculture . °
is to be expected.” To Liebig, therefore, .
the soil was a body of chemicals and °
-their reactions;-and while he prized highly:

farmyard manure, he declared that “a time’
will come when plants growing in a field
will be suppliéd  with their appropriate
manures prepared in chemical labora-
tories.” He believed that chemists could
“give to the land what we have removed
fromit.” : S

" We now know that. they canmot.
How much they can give, or whether and
to what extent their use is ‘beneficial . to
the soil, hasstill to be decided. What
we can say is, that whereas a few years

ago the belief in chemical fertilisers was

powerful, and growing, it is now béing
questioned on all sides, while many
‘chemists:freely admit that chemicals are
not’enough; and that soils will deteriorate

anure veesvs Chemical Manure
R "VV.'_’I'-‘FRTED’JW“.ELLO'CK | RN

cals and drugs, while the living quality oft
the:soil, its wealth of:bacteria- and: smalk: -
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and even perish unless they are given
adequate supplies of humus in"'the form-

of vegetable, animal and human wastes.
They still claim that chemicals have a
part to play in the soil, but  hesitate to
define it. .-

.. We'are thus brought to the question:

"Whatis soil? The: necessity -of . Humus.
proves that.soil is’ chemicals plus some-.
thing without which it will perish, turn to.
dust and become a desert. We also know

that before that stage is reached, plants

will weaken and lose their power to resist.
- disease,whence insecticides, fungicidesand;

viruscides must be appliedin ever-increas-
ing numbers and quantities. Many of these
chemicals poison the soil and thus further

weaken the plants that are grown' init’
The latest

- and reduce their- food value.
attempts to ovércome’ these pests include
soil sterilisation, as in green-house tomato’
growing, but something happens which.
robs the fruit of flavour, and flavour is
connected -with mineral and vitamin-cont-.
ent. 'Lack of flavour in‘tomatoes is now
a common complaint,

There thus occurs a vicious chemical
cycle of debilitated soil,"devitalised-
plants, disease and pests, poisonous spray-
ings and. further debilitation of soil and
plant. .Then devitalised food, deficient’
in vitamins and minerals causes defici-
ency diseases in humans for which doctors
prescribe drugs and chemicals, thus start-

ing or strengthening a drug’ habit which.

- may have serious consequences.. The big:
" chemical interests, be it noted, make huge:
profits throughout. this vicious ¢ycle.

. The way of escape from this cycle
is to tackle the problem at its source - by
applying vitamin-laden- hurhus to the
soil: composts of organic wastesand rock:

- But:what is humus? =~ = -

. : Prior to the use of chemicals all soil
feeding, consisted of returning to it what
had been taken from: it, in the form of
manure; or composts of vegetable,
animal and human wastes. ‘This wasthe
Law of Returns. Those, wastes were not
just.chemijcals. They contained myriads.

. NATURAL MANURE vs, CHEMICAL MANURE-
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of bacteria ‘and other sma

“transformed the wastes into plant food

and greatly enriched the .organic: content

- of the soil..”That organic or “living” cont-

ent isthe most important factor insoil.

. Chemists can name all the chemicals

there are ip a carrot,;but they cannot pro--
duce a carrot by chemicals alone,. Life -
is still the mysterious PLUS which eludes.
the chemists as it formerly. did the necro-
mancers, and the extent to which it exists.
in soil determines the vital. content of
what is grown and thus its- health-giving .
power., o o
Himus feeding of the. soil is'in the.
natural order, and may be. studied in de: "
tail on every forest floor, where all‘ manner
of animal‘and vegetable wastes are trans-.
formed' into organic forest'food by bac-
teria in rich . friable soil.  Chemical
“foods” on the other hand, being  soluble:
in water-pass directly'to the plant with-:
out going through the life-cycle.. , - .
Chemists claimthat chemic¢alsare the;
same whether they be produced organi-
cally or inorganically. Be that as it-may
experience proves that organic nitroges;
e. g, possesses qualities which. are not,
possessed by inorganic. nitrogen. There
is a PLUS which makes all the difference.
It gives to plants a content which pests
do not like and so makes’ them disease
resisting. Pests visit them, but they do
not stay, as I have myself witnessed.” In.
my previous garden, which I never spray-,
ed, all my apple and pear trees remained
singularly free from disease, even when
trees but a few yards away were infested
with it. I have also observed. that sickly
trees and plants are more subject to disease
infestation than healthy ones. o
It is thus my-deep conviction, proved
by experience, my own and that of thous-
ands of organic.or compost growers, that ’
the secret of health from the soil to plant,
animal and man is a living soil which
teems with bacteria and small lifé inelud-
ing worms, which in addition aeratethe
soil. Ihave composted vegetable wastes
fot about seventeeri years, but it wasnot.
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~ The'Genesis of

‘Bhoodan Yagna
'~ V.RAMACHANDRA REDDI — + -

Vinobaji has desctibed on many occasions how the Bhoodan Yagna began. But this

is the first time when wWe hear about the genesis of this great Yagna from Sri V.Rama- . ::-

chandra Reddi who made the first Bhoodan- . . .

Two years ago, Acharya Vinoba
Bhave came to our village, "Pochampalle.

- 'We all knew him to be a great and sain-
tly - person, an illustrious disciple of
Mahz_ltma Gandhi. - Vinoba addressed a
meeting of our villagers. He asked them
about their life and about  the difficulties
they had to suffer, Ther a group of Hari-
Jans said that they wanted land. Vinoba
Just said to the villagers: ‘From where

can I give you land?’

For some time past I had been think- -

ing of distributing a part of my land to

the Harijans. Without a second thought.

as if prompted by Providence, I rose.
The words ‘we want land! reverberated
in me and Isaid: ‘I will give,you land;
Lwill make a gift of 100 acres from my
land. o -
-Vinoba looked at me as if he had
heard something strange and asked me

(Continued from previous page) : -
‘until Iread Sir Albert Howard’s “An

Agricultural Testament,” (published in

1941) that I got down to the roots of the
. problem of soil feeding. What. chiefly
attracted me in this book, as I later told
Sir Albert, was that it. demonstrated a
“way of life” for plants’ which harmonis-
ed with my views on the ¢auses and cure
of human diseases and which I had been
adopting in my personal - life. for many
. years. Sir Albert believed that a healthy
plant would resist disease, and he proved
his case by ridding tea plantations in the
- state of Indore, India, of pests which
were threatening their existence. At the
-:same time he fed his draught oxen on
compost-grown food, which thereby be-
¢ame so.healthy thathe was able to take
- them into herds which had foot and
-mouth disease, with . complete immunity.

" ¥ .. Dlig above is an extract from the Orchard Lea Papers :

- Noi 1) entitled “Soil, Realth and Civilization™™)

to repeat what I had said. - Slowly, but
firmly, I said that I would give away 100
acres. And if people did not believe what
I was saying, I was prepared’ to make a
written declaration there and then. o
- The meeting was over and Vinoba
called me aside and asked me if what I
had said was really true. I repeated what
I had said twice. - .
Vinoba went into his hut and retired
for the night. Early in the morning he
sent for me and asked me once again, and
I produced a written declaration.

Then the party went to the next
village wheré Vinoba spoke about my -
land-gift and asked whether there wasa
landlord in that village who would also
give away a part of his land. In that
village also Vinoba received a land-gift. -
Then he went to a third village where he;'
simply said he had come for- Bhoodan

‘-

and the movement was born. S

As I look back upon it and go over

the sequence of events I feel that I could
not have done otherwise. Nobody. had
compelled me, the gift had not been given
_in a fit of generosity, for T was thinking of
giving away land to the Harijans even
before I met Vinoba. But Vinoba made
me’ feel the logic of the situation and
made me realize what my moral duty

wag towards those who had no land.

- Some people say that the whole
thing is dqhe by working on emotions,
but this is not true, at least in my case.
Qthers say that moral pressure is brought
to bear but I ask, what is wrong with it? ~
Is it not better to realize your moral duty -
and give land to the Jandless? And this
‘response to the call of meral duty leaves
no ill-will behind; the heart is cleaned:
and the mind is" free; the weight of cen-

- turies is cast away. - -

5 * Fvom tha*'4, £C. C. Econemic Roview"




" genuine khadi.
- propaganda fromthe Congress and

www.vinoba.in -

" Prevention of Spurious Khadi

Khadi, unlike other commodities of
the market, stands on its own special vir-
tues. It hasbeen described as“the livery
of freedom” in the words of Pandit
Jawaharlal Nehru. It stands now as the
symbol of economic freedom of the mas.
ses and social equality in free India.

The popularity of khadi has always

_ tempted the traders in India and outside

to exploit the sentiments of the people
for profit by selling spurious khadi by
mixing mill yarn, and paying precariously
low wages to artisans.

The A. 1. S. A. has been adopting a
policy of certifying genuine khadi from
the early stages of the khadi movement.
Recently the A. L. S. A. has merged itself
in the Sarva Seva Sangh. The Sangh
has pledged itself to a policy of develop-
ing khadi on the ideological basis of self-
sufficiency. Since the Sangh is no longer
concerned with commercial production
and sale of khadi, the function of certify-
ing genuine khadi will be naturally
handed over to the All-India Khadi and
Village Industries Board.

Experience during all these 30 years
shows that there should be a special Legis-
lative Act for the definition of khadj, its
quality, basis of wages and margin of pro-

fit, with strict rules of licensing and with.
_ powers to penalise those who contravene

the law. :
The use of khadi by the traders has

been always a menace to the growth of
Not all the incessant

Mahatma Gandhi could effectively check
the spurious khadi. An attempt was
made in 1934 to this effect by the Central
Legislature by the “Khaddar (Protection
of Name) Act”.

When the Madras Government started

_ their Intensive Kbadi Scheme in 1946

purely for self-sufficiency, the: Khadi
6 | :
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Control Order of Mar., '47 and later Khadi
Development Order of 1948 were promul-
gated under the Special Powers Act of the
State Government. It was a comprehen-
sive order and could effectively prevent the
operation of private and selfish merchants
in the field of khadi for profit. This was in
force till 1953 when it had to be with-
drawn as a sequence of the decision of the
Madras High Court on an issue on Funda-
mental Right under the Constitution.

The Khadi Development Order can
be considered a model one in many aspects.
Sri O. P. Ramaswami Reddiar, the
staunch advocate of the khadi scheme,
could not get this Order passed as an Act
in spite of all his efforts for want of full

-support from the party..

The Government of India in 1950
repealed the 1934 Act and enacted ano-
ther under the same name under the
Indian Merchandise Mark Act. This
sought only to prevent the sale of any
other cloth under the name of Khaddar or
Khadi without creating any effective
machinery to regulate the production and
sale of khadi. The implementation of the
provisions of the Act were left- to the
State Governments. However no State
Govt.seem to have made use of this Act.

‘Later, the Government of India have
circulated 2 “Revised Sale of Khaddar
Bill” which sought to remove the defects
of the previous Act. While examining this
Draft Bill at its recent meeting in Bombay
the All-India Khadi and Village Industries
Board has suggested a revised Draft Bill

. for the consideration of the Government

with the full concurrence of the Trustees
of the Sarva Seva Sangh many of whom
are in the Board. -

It is hoped that the Government will
accept the Draft Bill with effective provi-
sions to put an end to all spurious Khadi
in future. ’ ’

*
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SHANKA RRAO DEO
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Kerala was concluded at Cape Comorin
‘on the ‘7th’ December, '53.  The Yatra

'began ‘on- November 1st at. Nllesh\\aram
‘He has covered - about 450 miles.
‘total Bhoodan received in the Yatra is
6,000 actes Wthh is more than that in his

The

previous tour. Money and jewels were

‘offered at many places.’

. Inhisprevious YatraShri Deoreceived
Bhoodan of 5,500 acres from about 200 .
donors. There is evidently a more

-favourable atmosphere and larger response

now, judging from the large number “of
500 donors who gave-land in this' Yatra.
Intensive - work done "by Sri- Ikkanda

“Warrier and his energetic band of organi- - '

sers and regional conveners in'Kerala had
prepared the ground in a way ‘for

-Shri Deo’s Yatra.

Sri Shankarrao Deo’s stranght and
persuasive appeals at every place have
not failed to touch the minds of the highly

educated Kerala men ‘and women.

Though the target ‘of 25,000 acres for -
Kerala is just half realised till now, the
tempo and the - general ' awakening in
Kerala prevailing as a result'of Shri Deo’s
propaganda will make' it easier to comp-

‘lete the quota before the next -Sammelan.

At the conclusion‘of:the Yatra- there
was a meeting of Bhoodan workers at -
Cape Comorin. Shri Deo answered seve- -
ral questions of workers. One of ‘them
was about the duty of the Bhoodan worker

-in’cases of eviction of tenants by the

landlérds.. and whether the ‘Bhoodan
worker .can arrange for legal aid or. other .

~+help: Shri Deo gave a categorical answer

that the Bhoodan worker should usé his
moral influence- only with the landlord
avoiding all legal or. other forms of
conflicts as the only sanction that a Bhoo-

IN TAMIL NAD

'Last year there’ was a prbﬁosal to
conclude Shri Deo’s Tamil Nad-Bhoo-
dan Yatra in Capé* Comorm But it could

Shn Deo’s second Bhoodan Yatra in not be

S BHOODAN YATRA

By strange c01n01dence this year
Shri Deo’s Kerala Bhoodan Yatra coh-
cluded at Cape Comorin where he com-
menced the Tamil Nad Yatra on the 9th
Décember, 1953, to cover the four districts
of Tinnivelly,
Tanjore. It
‘on 3lst January, 1954.

The inaugural meeting of the Yatra

was held on the 8th December, 1953, at

Ramnad, Tiruchi and-

.

Cape Comorin when Sri O.P. Rama- .

swami Reddiar presided, as he did at
Rameswaram last year when the first
Yatra was started.. Sri. A. Vedaratnam,
and Sri N. M. R. Subbaraman addressed
the meeting.

Sri M, G. Sankara Reddlar M. L. A,
.the convener of the Tmmvelly District
.Bhoodan Committee announced Bhoodan
.of 700 acres from several donors. ‘He
-offered his own share of 130 acres includ-
ing 13 acres of wet land: He was the
first to announce Bhoodan at Rames-
waram last year when Shri Deo com-
-menced his first Yatra. He gave then 150
‘acres. Later when Shri Jayaprakash
Narayan visited Tinnivelly in August,
’53, he gave again Bhoodan to make his
.contribution as one-fifth of his property.
_Now again when Shri Deo commenced
his second Yatra in Tamil. Nad at
‘Cape Comorin he offered 120 acres. * As
_the convener of the District he undertook
the full responsibility of arranging for

Shri Deo's Yatra besides approaching

friends for Bhoodan to complete the
district quota.. Though he is 2~ member
of the Madras Legislature he is devoting

*all his time for Bhoodan work even with-

‘out attending the Assembly session. Due
to his great personal efforts about 3,000

acres of Bhoodan were recewed till about .

25th December.

Less than 20 ,000 acres only havebeen :

! received so far in Tamil Nad out of the
tdrget of 1,50,000 acres. Tamil Nad has yet

‘to. make concentrated efforts to claim to,

have completed its quota by March, '54.

will end at-‘Vedafranyam °~
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G‘rramodaya Khadi Sangam Conference

We had’ already referred fo fthe
growth of ®*Gramodaya Khadi Sangams
(Samitis) in Tamil Nad and Kcrala m
our “Sarvodaya”, Nov., '53.

; Now there areabout 150 Sangams in
Tamll Nad about 80 of which are round
about Koilpatti in Tinnivelly district.
A conference of the representatives of the
Sangams was held on 19th and 20th Dec.,
’53 at a village, Kazhugachalapuram, 3
miles from Ettayapuram, the birth-place
of the great Tamil poet, Bharathi. The
Sarva Seva Sangh; Tinnivelly. Vibhag,
organised the conference with the co-
operation of the Sangams. The members
- of the Sangams and- others in the village
took keen interest.. - There were about
2,000 persons—men, women and children—
who attended the conference which had a
festive appearance with great enthusiasm.

Sri Annasahib Sahasrabudhe, Joint
Secretary of the Sarva Seva Sangh, and
Sri Krishnadas Gandhi attended the con-
ference and gave many suggestions for
‘the effective workmg of the Sangams in
tapping the economic resources of ' the
villages for achieving v1llage self-suffici-
ency. The conference was presided over
by Sri A.-Vedaratnam on the-19th and
later by Sri R. V. Rudrappaswami, .Basic
Education Officer of the Madras Govera-
ment, on the ZOth S

g
"The Secretary of the Receptlon

Committee read a report rev1ewmg the.

“work of the eighty. Sangams in the year.
‘The following figures will show the extent
of the work-done by them up to. 30th

November, '33.

All the 80 Sangams have bought

5,14,490 hanks of yarn worth Rs. 1,23,814
from the registered spinners. Against the

;yarn delivered to the Sarva. Seva Sangh |,

(A.I.-S. Ay these Sangams have taken
khadi worth Rs. 72,256, implements for
Rs. 6,493 and cotton and slivers for

lage

a happy coincidence.

Rs. 29,361 besides a cash of Rs. 15694 in
exchange. The cash taken works only 12%
of the value of the yarn. Grains worth
Rs. 3,087 were also given to spinners in
exchange of yarn. The weaving problem
which is rather difficult to be tackled was
also solved 'to some extent by local
weaving of 1 y/27% yards of khadi worth <
Rs. 2,816
It may be mentioned. that this .area -
has some peculiar advantages for achlev»
ing self-sufficiency in khadi and . it ha,q
already shown striking results at various
periods, in the past fifteen years. It is ex-
pected now to make rapid and, steady
progress under greatér orgamsed effort
through the nucleus |
Gramodaya Sangams.. 7 1
There was also an Exhlbltlon of; v1l-
industries. ~ The wisit. of - Shri
Shankarrac Deo. now on Bhoodan Yatra
in Tamil Nad tothis v1l]age on the 20th was
: On the afternoon
of 20th December the copference devoted
all its time for the Bhoodan Yagna.. Sri
M. G. .Sankara Reddiar, M.L. A., district
convener of Bhoodan Comrqlttee, presid-
ed. After the speeches of Sri A. P. C.
Veerabahu and Sri - Venkatakrishnan of

- Tuticorin Shri Shankarrao Deo address-

ed the gathering on the moral and spiritu-
al sanction behind ' the ;Bhoodan Yagna.
Shri Deo impressed on the members. of
Gramodaya Sangams and khadi workers

~of their primary duty to solve the land
_problem by working for the success of
Bhoodan Yagna so that there may be a

real uplift of the vxllages as mdlcated by
the word “Grarnodaya. "
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HIMACHAL PRADESH :

Sri Dharmadev Sastri, the provincial
convener, organised a workers’' camp at
Rohat for a fortnight (from 15th Nov. to
28th Nov.) where about 70 workers and
many students were present.  After the
camp, Sri Dharmadev along with nine
_ workers started on. a walking tour and
addressed public meetings in about 20
places and received some acres of land.
Even among the hill-tribes the message of
Bhoodan was propagated. -
MAHARASHTRA ‘

In Kolaba District, at the village
Gagotha ‘where Vinobaji was born, a
Bhoodan Yagna camp was run by the

Kisans of the place in the house where -

Vinobaji saw the light of the world. 30
men and women workers of all parties
and creeds joined the camp. Sri Dada
Dharmadhikari delivered the inaugural
- address. Many other prominent Bhoodan
workers also addressed the meetings of
the camp. During these days a gift
of 55 acres of land was announced by the
villagers.

- Sri Appasahib Pattwardhan began
his tour in Ratnagiri district from
3rd December onwards. At Chiplun and
at Bodi two more Shibirs were held.  Sri
Manickchand Joshi organised a workers’
conference in Satara where they took a
vow to collect 1,000 acres of land from
501 donors. ‘
somBay' -

With the approval of Vinobaji an-

influential collection-committee of 8 mem-
_bers with Sri Kedarnath as the convener
was formed for Bombay City and its
suburbs. From 9th to 15th November a
Bhoodan Camp was run where 30 workers
participated. To suit the convenience of
‘those employed in industrial firms and
business houses, the working hours of - the
- camp were from 8 P. M. to 8 A. M. The

B.P. C. C. President Sri S. K. Patil inau--

gurated the camp wherein he exhorted the

- % AllIndia Bhoodan News *

at Arsikere.
Joint Secretary of the Sarva Seva Sangh,

.BIHAR

city people to take the first place in this
movement also as they had .done in all
the previous movements in the country. -
MYSORE : -
~ The workers had their walking tours
in seven districts and received donations
and sold Bhoodan literature. On 15th
November a district conference was held
Sri Vallabhswamy, the

stayed in Bangalore for a couple of days
in the 3rd week and appealed.to the
Congress workers to identify themselves
wholeheartedly with the Bhoodan move-
ment.
MADHYA PRADESH

During the Gandhi Jayanthi week
Sri Govindasingh went on a walking tour
in Jubbulporedistrict. Sri Sant Thukodoji
toured in Barora taluk. Sri R. A. Patel,
the Development Minister, toured in
Wardha taluk and collected 500 acres of
land. In Bilaspur district workers visited
about 40 villages and collected 800 acres

.of land. On 28th November all the pro-

minent Sarvodaya Sevaks met in a confe-
rence at Bilaspur. . The total collection
in the province has come up to 58, 628

acres. In the months of October and

November alone Rs. 3,300 worth of Sar-
vodaya literature was sold.

Vinobaji's tour in Purnea district
began on 29th November. On the second
day when the party wasadvancing to
Jalalgar, the next place of halt, a certain
kisan of the village handed over to Vino-
baji a small bundle wrapped ina khadi
kerchief. Vinobaji handed it over to Sri
Ramadev Babu who, on opening it on *
reaching the destination, found that it
contained oné pound of good earth and-
a few flowers. When Vinobaji was in- -
formed of its contents, he said, “I demand-
earth and so with love he has given mea
little earth.” In the prayer meeting this"
packet of earth was auctioned and at the




S

-~ Bhoodan literature.

www.vingba.in

very first call 5 acres were offered bya

certain donor. But another gentleman
came forward and offered all his 40 acres
of land, and executing the Danapatra on
the spot received the ‘earth’ with extreme
devotion. ‘ o
 AT'GAYA :

With the help of local workers, head-
ed by Shri Madan Mohan Sinha, the lady
students of Sevagram who are working in
Gaya district, collected within one month
from Tekari and Paraiya Thanas 566
bighas from 1091 donors. They sold

- The experience of the batch of three
lady workers who worked for only ten

- days in Paraiya Thana was most encourag-

ALL-INDIA BHOODAN NEWS
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ing. They collected 222 bighas and
travelled 125 miles visiting 60 villages.
__About fifty workers, new and old, in-,
cluding Congressites, Socialists and Inde-
pendents in both the Thanas gave
hearty co-operation in this effort. -
UTTAR PRADESH .

Distribution work is fast proceeding
in this province. In Raibarreli 780 acres
of lands were distributed among 131 fami-
lies in 8 villages. At Kanpur distri-
bution’ work as well as collection work is
proceeding on a large scale.

Sri Purushothamdas Thandon while
touring in Unnav district, distributed 375
bighas of land among 92 families before
a gathering of thousands of people.

Small-Scale Farming in SeVagram

N v

In"1936 Bapu took his residence in
Sevagram. In his Ashram agriculture
was carried on to produce the necessary
food articles. The Ashram land was of
an inferior class. - It was marshy and full
of a kind of long grass and weeds. They.
were removed and the-land was divided
into small plots. Arrangements were also
made to bale out the stagnated water.
The earth is black in colour. Irrigation
was attempted though the land was not
quite fit for it. Good channels were dug
for the purpose. Of course cultivation
can be successfully done if there'is only
30" of rain. If it rains more, the ground
becomes marshy and for months remains
miry and useless.’ '

After the demise of Bapu, Ashramites
began fo take guidance from Vinobaji.
He used to repeat often that the Ashram
should free itself from money economy

. and substitute labour economy in its.
But we could not try the experi--
ment at once. Finally: on 30-1-'52 the.
Ashramites decided that it should be run
only with the labour of its inmates and if
necessity wotld arise with. labour-dona-.

place.

(

labour of 800 man-hours during the pe-

REDDIJI, Ashram, Sevagram -

tion from outside. The Ashram had then
42 acresof land, 6 bullsand 6 cows. The
major agricultural work was done through
employed labour. Of course, though there
was no loss, it was not ‘done in the -ideal
way. Full use of the land could not be
made because of its extensiveness. So we
decided to retain ‘only that much ground
as could be cultivated by ourselves. In
May, 1952, retaining only 2% acres for us,
the rest of the land was handed over to
the Charkha Sanghon a five-year lease.
Within a few months we found it difficult
to manage without the aid of a pair of . :
bulls. So we had to keep a pair. '
In the first year, out of the 2% acres,

“cultivation w3as carried.on with the aid -

of bulls in oneacre and in the other 1%

acres by man-power alone.” In one acre

jowar (millet) was grown and in the rest
paddy, vegetables, fruits, sugarcane ' etc..
In this 1} acres 15 small plots were made.;
- "The actual work put in during the
‘year is 6,025 hours of man-power. In addi- -
‘tion the pair of bulls worked for 481% . °
hours, We had also to employ outside

riods of weeding and harvesting etc.
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‘The following table will show the extent of the area cultivated,
the hours of work put on'and the yield etc., etc. :

Table 1 (k)
Ares in ﬁame of the Humen labour  Bullock labour Yield Yield per acre
- Grounds . 1e crop in hours in hours in lbs. in lbs.
40 Millet 400 50 2080 2080
- 541  Wheat 320 - 7} 287% 1920
4 - Paddy 391 - 21% 240 2400
*Dhal —— — 2212 1518
106  {Black-gram - 160} — 6 —_
(Millet ' . — : — 152 —_
2 {Gra_m' — - 5} 57% 1200
Peas 118} - 2% :
5 Soya Bean : " 36 - — 66 528
5 Sesamurm - 931 - — ‘ 56 448
7 Groundnut 1541 — 120 686
5 Kapas (Cotton) 222+ — 248 | 1984
& - Vegetables 1325 993 6400 42,666
41 Fruits (Pappaya, : B :
Mango and
o Guava) 329 ‘ 24 2560 S -
1§ °  Plantains . 754% 90 - — —_
5 Sugar-cane st 610 120 — —_
- C.B):Gener:l 7
Super\"ision R 743 o e
‘Maintenance ©~ - 1222 - 5 :
- Inplements rep'urs I 1070 A
" - = Stere’ S 2363 - o : ) L
' Compost: 7 . 351 - 483 . E i
. Cleaning . R R 5 : T
s Fenglng etc.” } ‘ 23 L. o
I Acre' = 40 Grounds. | ' : R )
“ After harvestlng the paddy crop, wheat was sown in one ground. Some items were
.. . grown in more than one spot. (Conlinned in next page)
'TO READERS OF SARVODAYA . || To FOREIGN SUBSCRIBERS

-Some are sending subscriptions in foreign
. d .currenmes which have tobe returned to the
o Sarmodeys st rauestedtosend | | enders s thoy camorbeenashd. Forin
. likely to.subscribe for Sarvodaya. One - subscribefs are requested to send one dollar
o y e e Wil bo oe tyt each. - || ©r6 shillings as annual subscription through
.. free specim py. e sent to regular Banking'or Postal channels. = °

ll SARVOPAYA. P B No. 9, TIRUPUR . Sarvodaya, P. B. 9, :Tirupur (S. Indla)

~ Friends, 1nterested in the circulation
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SMALL.SCALE. 'FAR‘MING IN SEVAGRAM .
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The following table which shows the total produce and the consumptmn by

the Ashram group of 5 persons on the basis of balanced diet.
Table 2
Name ot the Totalyield  Balanced diet Food.neads Surplus Money value’ of -
orop tnlbs  phrddyiaibe  smereer e b BB P
Millet" 2232 30" | | ’
5 Wheat 287% 10 } 2250 _ 509 50 14 4
+ Paddy - 240 10 . S
i Dhal 353% 23 1123 240 . 37 8 O
Oil-seeds 160 6 260 Nil | Nil
Sugar 640 5 225 415 103 12 O
Vegf:table 6400 .. 40 © 1800 4600 431 4 0O
_Fruits 2560 20 900 1660 155 10 O
Kapas 248 2% 124 124 46 8 0
Milk 30 — — S,
Lime-fruit -— — — — - 49 14 9
r Plantains — — - — 19 0 O
Sugarcane — — — —_ 150 0 0.
Fodder —_ — — — 56 '12. O
,’ 1272 3 1-
' Other expenses for persons ‘ f
Milk = 75-~12—0- . B
-~ Fire-wood = 22—-8-0 = - -
Rent = 15—-0—0 » - .
Kerosene = 9—0—0 i
Management = 18—-0—0 R
. ‘Others—postage ctc.. = . 4—=10—0 |
o | 144140 X 5 =, 724--6—0
Oultwatwn L'a,penses for 23 deres. | o ' 34
Manure - X = 198--12--0 L -]
Seeds: . - ;=  50—4—0" S
Medicine’ - - = 3--8-0 1
Hire charges for bulls = 120—-0-0 . |
: Money value is calculated on. - 372—-8—0 = 372;8‘—Q_J. - 1096-14—0
P gllms })agszfood grams%ias _— p L rT————
j a as. | . v 1 1 . = —5—1 .
Vegetables as. fr‘:gfsr@ § o Nett saving for five persons per year 175—5—1 |
~ Kapas @ 6 as.—per 1b. ’ C ‘
It may appear that the )1eld is not idea to meet our own needs. Of course

enough in terms of rupee value. But it

=
N

marketing,

¥

has to be remembered that we never,
carried on this agricultural operation for
It was done only with the. "

there was surplus and it was sold only to
other local sister mst1tut10ns If we had

‘cultivated with a view to profit, we would

have grown only those which would have
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fetched higher-Values inthe "matket, even have made an implement by which in an
double the present incomein money value. area of one acre, one person can plough

-
-

The - following deductions we can
draw out of our experiments: o
- 1. Intensive agriculture is possible
only in small plots. Then alone, full
attention can be bestowed in the cultiva-
tion and the land can be improved.
"~ 2 Enough articles of food and other

- necessities of life can be had for 5 persons

by cultivating 23 acres of land. . Besides,
each individual can save Rs. 30. per year
after meeting all his needs. It is enough
if one-works 4 hours a -day and. puts in_
300 hours of labour in a year in all. ,
- 3. At certain stages in the agricul-
tural operations, outside labout has to be
requisitioned, as the work involved has to
be completed withina limited number of
days and at-one stretch, in order to avoid
loss and ‘wastage. ~Even in this small
farm of 23 acreés we have to put in 430
hours for the sowing operation, 6623 houis
for weeding and treating and 1,178 hours

*for harvesting, beginning from cutting the

crops to stocking the grains -in the go.
down. On these occasions we had to

necessarily employ labour from outside,  : ,
Our kisans can avail the assistance of # work, as I wag weak,

students and persons employed in offices
if their vacation days. fall during these
seasons. T -

4. "As there was no timely rain we
had to feed the cotton plants with water
by our hands. 1In % acre area we could
grow 248 lbs. of cotton which in fact is
much higher than the average all-India.
yield

3. I have travelled in many places
in connection with agricultural * work.
The Government as well ag private indi.
viduals are engaged -in the research to

‘make good implements for agricultural

operations. By our research we have

long lines at distances of 1, 1% and'3 feet
in 2 hours. Afterwards within these
plots sowing can be done by hand itself.
I was under the impression that wheat
cultivation is impossible by hand. When
I began hand-cultivation (operations)
such an implement of a plough was de-
signed and with its help wheat was sown
in 6 grounds which yielded 287 1bg i. e,
1920 lbs per acre. Besides, other- imple-
ments also were designed and made and
they are found to be very useful.

- 6. In these days, yield is low due to
these three reasons: want of good (1)
implements, (2) agricultural knowledge, (3)
hard work (industrious habit), To some
extent we have solved the problem of im-
pl.e}lz’lents.h W;lhen we beg:
with our hand, without em loyi
outside labopr, we counld learl:l g 111(1)% f?;g:
daily experience. Hard work hag to be

put in. afraid of hard laboyr

couldn’t wa]);
even a furlong or lif atk
At that time g or lift one bucket of water,

In six month
I covered nths, 1500
such a strength (o yare e ld Jdeveloped
day. Later |

beggm agricultyra] h
any day withoyt body-labg

e,

an the operations.

Lo

come to the finding that hand is the ' comfortable and dy]], abour, Teel un.

superior instrument for the purpose. I
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