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The Phllosophy | and

' graha’,‘,’tﬂé greatest
. to the worlad.

'ITS ORIGIN IN SOUTH AFRICA
or the past:thirty years':d have
been preaching and. practising Satya-
graha.  The principles of Satyagraha,
as Iknow it today, constitute a’gradual
.evolution. ol
The term Satyagraha was coined by

me in South Africa to express the force -

that the Indians there used for full eight
years, and :it was, coined in order to
distinguish it from the movement, then
going on in the United Kingdom and
South Africa under the name of Passive
Resistance.
MEANING OF SATYAGRAHA
: Its root meaning is ‘holding on . to
truth’; hence, Truth-forcee. 1 have also
called it Love-force or Soul-force. In the
application of Satyagraha I discovered
in the earliest stages, that pursuit of truth
did not admit of violence being inflicted
on one’s opponent, but that "he ‘must be
weaned . from efror. by patience and
sympathy. For what appears.to be truth
to the one may appear to be error to. the
other. And patience means self-suffering.
So the doctrine came to mean vindica-
tion of truth, not by infliction of suffering
on the opponent, but one’s own self.
DIFFERENT FROM PASSIVE RESISTANCE

Satyagraha differs
Resistanceyasithe "North yPole from the
South. The latter has been conceived

Techmque | | .

- MAHATMA GANDHI . - ::

)

12

graha

This special and historic note on ““Satyagraha’’ prepared

" by Gandhiji for the Punjab Sub-:Committee of the All-India
Congress Committee that was formed on November 14, 1919 is
itself a comprehensive and’ authoritative ‘treatise on ‘‘Satya-’

gift that the Mahatma has given to us and

»as a weapon of the weak and does not

exclude the:use of physical force or
. violence for the purpose of gaining one’s

end; whereas the former‘has been conceiv-
_.ed as a weapon .of the strongest, and ex-
.cludes the use of violence in any shape or
form. e T
© DANIEL & SOCRATES: PRAHLAD &,

MIRABAI
When Daniel disregarded the laws
-:of the Medes and Pharisees which offend-
"‘ed his conscience, and meekly -suffered
‘the punishment for his- disobedience, he
offered Satyagraha in.its purest form
Socrates would not refrain from preaching
what he knew to.be the truth to the
. Athenian youth, and bravely suffered the
punishment of death. He was in this case
a Satyagrahi. Prahlad disregarded the
orders of his father, because he considered
them to be repugnant to his conscience:
He uncomplainingly and cheerfully bore
the tortures, to which he “was subjected, .
at the instance of his father. Mirabai is
said to have offended  her husband by
following her own conscience, was contént
to live in separation from him - and bore
with -quiet dignity and resignation all the
injuries that are said to have -been.done
to her in order to bend .her_to her hus.
band’s will. Both Prahlad and Mirabai

from Passive practised Satyagraha. It must be remem-

bered, that neither Daniel. norSocrates,
neither: Prahlad por Mirabai had any
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ill-will towards their “persecutors. Diniel
- and Socrates are regarded as having: beeti
model citizens "of the States to-which
they belonged, ‘Prahlad a: model son;
Mirabai a model wife. =~
~ NOTHING NEW
This doctrine of Satyagraha ‘is no
new; it is merely an extension of the rule
of domestic life to the political. - Family
disputes and differences are generally
settled according to the law of love. The
injured member "has so much regard for
the others that he suffers injury for:the
sake of his principles .without - retaliating
and without being. angry with those who
differ from-him.: And -as repression -of
anger and self-suffering. are-difficult pro-
cesses, he does not dignify :trifles. into
principles but, in all non - essentials
readily agrees with the rest of the family,
and thus contrives to gain' the -maximum
of peace for himself ‘without "disturbing
that of thé others. . Thus his action;
whether he resists, or resigns, is always’
calculated to promote the common wel-
fare of ;the -family. It is this law of
love which, 'silently but ‘surely, governs
the family for the most .part throughout
the civilised world. S
THE LAW OF THE FAMILY FOR THE NATIONS
I feel that nations cannot be one in
reality, nor can their activities be' condu-
cive to common good of the whole huma-
nity, unless there is this definite recogni
tion and acceptance of the law. of the
family in ‘national 'a'nd international
affairs, in - other- words, on the political
platform. Nations can be called civilised
only t6 the extent that they obey this law.
- LAW OF LOVE, .. .
This.law of love is nothing buta law
of truth,  Without truth there is no love;
‘without truth it may be affection, as for
one's country to the injury of others; or.
infautation, as of a yourg man for a girl;
‘or love may be unreasoning and blind, as
‘of ignorant parents for their children.
Love trapscends all animality and is
“never partial. Satyagraha has therefor
‘been described asa coin, on.. whose face
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you read love and on ‘the reverse you
read truth.” It is"a coin-current every-
where and has undefinable value.

SATYAGRAHI DOES NOT KNOW DEFEAT

Satyagraha “is " self-dependent. It
does not require the assent of the -oppo-
nent before it can be brought "into play.
Indeed, it shines out most when' the oppo-
nent resists.’ It is, therefore, irresistible.
A Satyagrahi does not know what defeat
is, for he fights for truth without being
exhausted.” Death in the fight is', a deli-
verance, and prison, a gateway ‘to liberty.

" DOCTRINE OF SOUL-FORCE.

- It'is called also soul-force bécause a
definite recognition of the soul within isa
necessity, if a Satyagrahi is to believe
that death does not mean cessation of the
struggle, but a culmination.
is merely ‘4 vehicle " for ~self-éxpression;
and he gladly gives up the body, when
its existence is an obstruction in the way
of the opponent seeing the truth, for which
the Satyagrahi stands. He gives up the
body in the certain faith that if anything
would change his opponent’s view, a will-
ing sacrifice of his body must'do so. And
with the knowledge that the soul survives
the body, he is not impatient to see.the
triumph of truth -in the present body.
Indeed, victory lies in the ability . to ‘die
in the attempt to make. the” opponent - see
the truth, which' the Satyagrahi for the
time being expresses. . . . . -

. TWICEBLESSED '~

And asa Satyagrahi never injures
his opponent and always appeals, “either
to his reason by gentle argument, or his
heart by sacrifice of self,” Satyagraha -is
twice blessed, it blesses him who practises
it, and him against whom it is practised.-

' CAN BE PRACTISED BY ALL

‘It has however been objected that
Satyagraha, as we conceive it can be
practised only by:a select few. - My ex-
perience proves the contrary. ' Omfce its
simple:principles—adherence-to truth and
insistence upon it by self-suffering—are
understood, anybody can practise- it. Tt
is as difficult or as easy to: practise as any

The "body -
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other virtue. It is as little necessary for

its practice that everyone should under--

stand the whole philosophy of it,as it is
for the practice of total abstinence.
NO COMPROMISE WITH ERROR

After all, no one disputes the neces-

sity of insisting on truth .as one sees it.

And it is easy enough to understand that
it is vulgar to attempt to compel the
opponent to its acceptance by using brute
force; it is discreditable to submit to error,
because argument has failed to convince,
and that the only true and honourable
course is not to submit to it even at the
cost of one’s life. Then only can the
world be purged of error, if it ever can
be altogether. There can be no compro-
mise with error when it hurts the vital
being. L
EXTENSION TO POLITICAL FIELD

Baut, on the political field, the strug-
gle on behalf of the people mostly consists
in opposing error in the shape of unjust
laws. When you have failed to bring the
error home to the law-giver by way of
petitions and the like, the only remedy
open to you, if you do not wish to submit
to it, is to compel him to retrace his steps
by suffering in your own person, i. e., by
inviting the penalty for the breach of the
law. Hence, Satyagraha largely appears
to the public as civil disobedience or
civil resistance. Itis civil in the sense

that it is not criminal.

THE DIFFERENGE BETWEEN CRIMINAL
AND CIVIL DISOBEDIENCE

The criminal, i. e., the ordinary law-
breaker breaks the law surreptitiously
and tries to avoid the penalty; not so the
civil resister. He ever obeys the laws of
the State to which he belongs, not out of
fear of the sanctions, but because he con-
siders them to be good for the welfare of
society. But there come occasions,
generally rare, when he considers certain
laws to be sounjust as to render obedience
to them a dishonour, he then openly and
civilly breaks them and quietly suffers the
penalty for their breach.” And in- order
to register"his protést against the action
of the law-giver, it is open to him to with-

SARVODAYA

draw his co-operation from’ the State by
disobeying such other laws whose breach
does not involve moral turpitude, In my
opinion, the beauty and efficacy of Satya-
graha are so great and the doctrine 'so
simple that it can be preached even to
children. It was preached by me to
thousands of men, women and children,
commonly called indentured Indians,
with excellent results.
SATYAGRAHA AGAINST THE ROWLATT BILLS

When the Rowlatt Bills were publish-
ed, I felt that they were so restrictive of
human liberty that they must be resisted
to.the utmost. I observed, too, that the
opposition to them was universal among
Indians. I submit that no State, however
despotic, has the right to emact laws
which are repugnant to the whole body of
the people, much less a Government guid-
ed by constitutional usage and precedent,
such as the Indian Government. 1 felt,
too, that the oncoming agitation needed
a definite direction, if it .was neither to
collapse nor to run into violent channels.

I ventured therefore to present Satya-
graha to the country emphasising its civil
resistance aspect. And as it is purely
an award and purifying movement, I
suggested the observance of fast, prayer
and suspension of all work for one day—
the 6th of April. '

* .

Synthesis of Western Science
and Eastern Soul-Force

“I demand merely 1/6th of land and
property. I hope this would meet our
economic and social needs and also help
in cementing our hearts. Collective
non-violence, born of the synthesis of
Western science and Eastern soul-force
is the urge of the time and if India

- successfully puts it into practice, the
whole world will take to it and this

" ‘will pave the way for real and perma-
nent peace." :

— VINOBA
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THE SECRET OF BHOODAN YAGNA

This.is a free translation of a recent Hindi épéé’c’h);of
Vinobaji in Bihar explaining the Samya-yogi order of dociety ' -
and the triple objective, namely, the decentralisation of power * "'

" to villages, establishment of the right of ' .

ACHARYA VINOBAJI i

3

the toiler over :land; '

of individuals.

‘ Many.acts of service can be ren-
dered by keeping intact the present so:
ccial order. But our work consists in chang:
ing this order from the very root., This is
the secret of this. Bhoodan campaign.
That is why when people ask me whether
this can be done by legislation alone, I
reply in the negative. Thisis not a one-.
sided’ movement. - When it succeeds the
State will change, the Government will
change and the life,structure will change.
Some services have to be performed with-
out disturbing the present social condi-
tions.
For example, the flood-battered people of
North Bihar have to be helped. Relief
has to be provided for them. That would
be a great work indeed. But it certainly
cannot be called a task of changing the
social structure. It is a sheer relief.- Our
‘movement is not of this type. '

A friend asks whether Bhoodan em-
bodies the idea of love to all creatures.
Yes, that is there fundamentally, but
‘much more than that. S :

At Bhagalpur a professor saw me.
He inquired why one man was paid more
.and another less. I told him that nothing
.else was possible under the present order.
Nor anyone dare believe that Parliament
would -pass an enactment to wipe out
these classes. Frequently I have referred
to the three types of houses built in Delhi

. viz., A, B,C. We.cannot blameanybody
_for it since the present social order can-

not do without it. I advised the professors .

- to-bring their salaries together and distri-
. bute them.equadly, as. between members
bt . :

and the removal of the vast MM}M@&?

Some of them may be inevitable.

of one family. Could they do so that
would be a great thing indeed. ‘It will not
be called a work of love to all 'creatures
but it will be merely social revolution.
Should we take up this step, sufficient
public opinion would be created that
would facilitate the establishment of th
new order of society. - .
To the society which we seek to build
up Ihave given the name ‘Samyayogi
Society.’ I struckat this word from the
Gita; which teaches us to do unto’ others
as we do unto ourselves. Weshould treat
others-in the same manner as'we want to
be treated by them. So also we must be-
have towards society as we aspire to
be treated by it. When Hanuman met
Ravana he placed before him the injustice
of the latter’s act to have stolen Rama’s
consort. He told him that he (Ravana)
could easily seethe error of his ways since
he (Ravana) was- himself a grahastha

(householder). He asked him to visualise

the situation in the event of his own  wife
being kidnapped.- e
~In the Chapter on fasts (‘roza’), the
Holy Quran enjoins on all followers to ob-
serve fast during the month of Ramzan.
Somebody raised-a misgiving whether
those who could not bear the pangs of
hunger would be regarded as outcastes.
The prophet spoke, “No, if on that day
they feed a hungry man they would ‘win
the credit of a fast.” Now what is grand
about it? The grandeur lies in your feeling
what it is to suffer from pangs of hunger
when you must take it that your duty lies
in alleviating others' hunger. " Gita has
given it the name of Atmopamya



146

(like-Self). Thisisnot something particular
to Hinduism alone. You will find it in all
religions. This is termed the golden rule.
In case one does not feel the pangs of
hunger he cannot be enjoined to feed the
hungry. If one does not feel the pangs,
of thirst he cannot be enjoined to slake
the thirsty throat.

I ask the land-owners to conceive
from their own experience the condition
of those who own no land. 1 ask the pro-
perty-owners to imagine ‘from their ex-
perience the conditions of those who own
no property. If you have any apprecia-
tion of their feeling it is enjoined upon
you to distribute among them the’ extra
that you have, This is your Dharma.

The most essential requisite of a
Samyayogi social_structure is that all
land, all property, and all wealth should

belong to ‘society.” Only Vishnu can be
the lord of Lakshmi, a seat which you.

have usurped. Bhartruhari has said that
to us Lakshmi is ' mother, and we are her
children. 'On the’ contrary, to-day we
aggrandise ourselves as her Lord 1 feel
this is injustice, denial of religion. It is
not a single individual behaving thus,
but the whole of society. Should somebody
commit adultery it is his fault and not
that of the society. But if the socialstruc-
ture be such as grants the right of owner.

‘how can we have on

. SARVODAYA

body; how dare we claim our right on
such other things as land and property?
Ganga loves all alike. It quenches the

‘thirst of the lion as also of the cow.

Should somebody claim his right upon
such a beneficient Ganga, would we ac-
cept it? If none hasa claim on the Ganga,
land or property?

I go on saying from village to vill-
age that if classes or differences had been
dear to God’s heart, He would not have
provided everybody with one nose. He
would ha ve granted one nose to a
poor man while ten or more to a minister.
But he feels that everybody requires nose
and should have equal right to
breathe air. As none can claim owner-
ship of air, water or sunshine, so also none
can claim that of land. Should somebody
claim it, that is due to wrong idea and
irreligion. Hence I have given it the
name of religio-revolution — Dharma-pra-
varthan. -1 want to root out wrong ideas
and erect the new society on the basis of
religious ideas. It is why I demand one-

.sixth of land. There are some 5 crores

of landless people in our country. For
them are required five crores of acres
which is about one-sixth of good land
available'in India. In case these calcula-
tions come out to be incorrect I would
demand again more Jand. For what 1

ship of land to some, of ownership of pro-
perty to others and so on, eyerybody
would enjoy what he gets hold of. And all

this is regarded sacred and holy! Now the

Pandas of Vaidyanathdam assaulted me.
When I pondered over it | felt that the
"Pandas believed that we were out to
destroy religion and they were out to
protect it by the force of arms. Where
' religion enjoys such sanctions irreligion
gets entrenched very deep.

* What I want to inculcate among the
people is that our body is made from and

out of society and for the service of the

_society. Service is thus a debt on .our
shoulders which we have to repay. We

~ are distinetft8f%* bur body. . So when we

"are not the owners or masters of even our

“of such villages.

‘we were to get one full village.

want is that there must be a complete

redistribution of land and property, as
also of power.

There is one whole village which
has been donated to us. It seems the
people there have put us on trial. Thank
God we have not been offered thousands
Otherwise, we would
be ‘in ‘a dilemma in managing them.

‘Perhaps you kn o w that residents of

Mangroth have donated their entire

‘land. As Arjuna was - dumb-founded at

one vision of God’s - full form, so also
When
managing one village is so difficult, how
much more difficult it must be the task of
managing the whole world? Four or
five people alone to do, I venture .to say,
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is dangerous. Even Brahma cannot do it

and Brahma appointed Vishnu for -the-
Today we are busy in national’

same.
planning. In fact we require village
planning. People of the village should
exercise their own brain to do things.
Should somebody err only one village
would suffer. But when the stewardship of
the whole country is entrusted to four or
five persons the whole country has to
suffer the consequence of their one single
mistake. But this will not be so when
power resides in the village itself. If one
village commits a certain blunder another
would not repeat it. Hence power should
be distributed in évery village. There
must be decentralisation of power like
the one set up by God. We do not want
to imitate Russia or China in this. God
did not reserve for Himself the store of
wisdom, nor did He take to supply ‘it
according to individual needs. He distri-
‘buted all things unto all.  Nevertheless,
people co-operate among themselves.’

. Now co-operation is of two kinds.
First is to give one’s all and share with
others. Second is that proverbial co-
operation of the blind and the lame. Had
second type been the desired objective
.God would have bestowed four eyes to
one while four ears to another and asked
them to co-operate. This amountsto a
co-operative society of the disabled. But
God did not ordain this variety of society.
He provided everybody with all things
and made them able and asked them
to co-operate. In other words, the wisdom
of all should form one whole.
He could make man all-sufficient and all-
"able. But He felt that life would then
lose all charm. : - a

, We have to build a society in which
every calling is equally paid. Every call-
ing has an importance of its own. That
one work should be valued more than
another is an injustice. Take for instance

“the work of a train-signaller. What great

' responsibitityithisicarries! Otherwise milli-

“ ons of people would have lost.their lives.

with such an objective.

Of course
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A signaller’s work is a responsibility of a
type unique in itself. -

It may be admitted that the respon-
sibility implied in one work differs from
that in another. But equal wages would
have to be paid to all unless and until it
is established that the one with a greater
responsibility feels more hungry than the
one with a lesser responsibility. It is
wrong to pay according to the responsibi-
lity involved in a work or its extent.

In fact, our objective is three-fold.
Firstly, power should be decentralised
from village to village; secondly, every-
body should have a right on land and”
property; thirdly, there should be no
distinction in the matter of wages etc.
With this aim in view I have introduced
the lever of Bhoodan in order that a
Samya-Yogi order may be established.
Hence I go from ‘village to village. People
ask me why I would not apply: ‘pressure’
over our Government to frame law
accordingly. I am, in fact, not inter-
ested in it. What I am interested in, is
the wiping out the government itself and
in the creation of a new social order.
I have resorted to this problem of lind

If areligious idea is sought to be
spread on ideological grounds it merely

remains hanging in the air. Hence Buddha
attacked the Yagna-system in vogue dur-

ing his time. In case one resorts to pro-
pagation of ‘a pure religious thought-

“current without having some concrete task

in hand, society will change only
slowly. It will také a long time.

We want to bring. about an equili-
brium oran equality in society. None
can profit from an unequal and unbalanced
society. ‘ -

Samya-Yoga means ‘levelling’ the
field. That we have todo. Oursis not
merely to distribute land but to level up
the mental background of the entire
society. With this mental approach you
go from village to village and explain
the idea.” Go with a complete confidence
in the heart of the one you go to. %



_ Avharya Vinoba Bhave, addressing a prayer meeting at Bihat village, on 3lst October,

asked Communists to have faith in his method and approach, which was the method

- ‘. 1 .

- sion and change of heart,

which was impossible withous believing in the basic goodness of the human heart.

o Repl'}:"i'ng to questionsraised by some
Communists in a letter addressed to him,
Vinobaji deprecated the tendency of
Communists to resort to violence even if
the objective was within reach of achieve-
ment without struggle.

He said Communists would rather

accept a stone achieved through struggle
than a piece of bread secured. through
persuasion and change of heart.. They
did not realize that by insisting upon
struggle and struggle alone, they (Commu-
nists) divided society -into two distinct
classes, the rich and ‘the poor. There
were good men and bad men. on both
sides. His method was to secure the
goodwill and sympathy of both sides.
" Acharya Vinoba pointed out how by
converting his opponents to’ his views he
definitely gaiped .their sympathy' and
support. - On the other hand, the commu-
nist way of treating good and bad men
alike, deprived them of sympathy and
support of good ‘men on the oppesite side,
who by their presence minimized the evil
forces and gained the support of their
camp. . .Thus the Communists were losers
as a matter of fact. They hopelessly be-
trayed lack of diplomacy.

He warned them that it was useless . . , _
progress of his movement and see how it

to expect elimination of good men belong-
ing to other camps. He asserted that
there was no reason to disbelieve the
sincerity of rajas and big zamindars, as
the Communjsts did, for they (thé rajas

and big zamindars) would dig their own

grave if they thought of deceiving him.
.He knew how sincerely they were moving
from place to place for the Bhoodan
Yagna. . . ‘

In case,
he said, they would be, exposed.
could win them over— and he had 1o
doubt that he could—it would un-
doubtedly be 2 great gain, In any_case
the poor could only be gainers and not

however, they deceived him,

He added that their master,

of persua-
Maix believed in a stateless socisty

losers.  He invited Communists to accom-
pany -him and see for themselves the
tremendous awakening' among the land:
less, who thronged in their thousands to
listen to his message. They knew their
claim to land was established and that
they were sure to secure land.

Communists themselves first mis-
understood the Bhoodan movement ‘as
antagonistic to their movement but were
now slowly appreciating his efforts and
had stopped opposing them. What was
that if not a change of heart? He was
hopeful of receiving greater support from
them. ' o

. Referring to their objection to the
acceptance of donations from poor and
small landholders, Acharya Vinoba said
he wanted to eliminate the sense of owner-
ship which existed equally amongst the
big and small. He wanted all to realize
that they had to surrender their rights to
society. Communists did notrealize that
by accepting donations from small land-
‘holders he was mobilizing a great force—
‘a non-violent army—which would not lag
‘behind in responding to his call of satya-
graha if and when necessary.

. A STATELESS SOCI&TY
He wanted Communists to study the

worked. - While some people believed in

the necessity of the State for all times,
‘he was one with Marx so far as the idea

of a stateless society was concerned.

He also wanted the State to wither
away. It was a different matter that
Communists believed in the necessity of a

_strong centralized State prior to its wither-

ing away. He wanted the State to wither

- away through decentralization of power.
If he
- party.
- register of the Sarvodaya Samaj. T would
“gladly ‘join the Communist Party if it
" convinced me of its ideology.”

He said: “I am not a member of any
My name is not even on -the

*
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- Bhoodan Yagna:

Why and How?

— SRIKRISHNADAS JAJU —

Political freedom having been
achieved, the next important task before
the country was that of securing the eco-
- nomic and social freedom to the people.
The question demanded attention the
more insistently because every adult, man
or woman,  had now the right of vote
which made the wide social and economic -
disparities between different classes and
groups look ever more incongruous in
the context of political equality. - It was
clear that the people would not suffer
them any longer. The poor in India have
continued to be exploited along the
centuries and our chronic poverty has
passed into a proverb. Even after six
years of freedom, the -darkness of the
cottages of the poor remains unrelieved
by the touch of its glow. Under the
circumstances, th e economic problem
. assumes highest priority and calls for
immediate, solution. : .

In accordance with the ideology of
non-violencé, Gandhiji, while he strove
for political freedom, had also paid due
attention to the economic aspects of our
sitnation and achieved what was possible,
notwithstanding the crippling handicap
of an alien government ruling over our
country.. Strange as it may seem, those
who held the reins of the Government
after the attainmént of freedom found
themselves unable to go along the path
which Gandhiji had shown.

" But things could not stand still. The
movement for the abolition of economic
inequalities between different classes.has
been steadily growing throughout the
world. In the last few years it has
produced violent convulsions specially
in some of the East Asian countries. The
rumblings of this movement were already
being felt in India which showed that the
problem had.xeached the danger point.
'3

But it was neither desirable nor ~possible
to solve it through violence. Legislation
could have provided a sort of solution
but a radical legislation making a sudden
break from existing conditions, isalso not
entirely free from violence and c¢annot
even be enforced satisfactorily unless it is
supported by public opinion. It looked
as though the country were caught up in
a difficult impasse. In the meantime, how-
ever, God inspired Vinobaji to launch the
Bhoodan movement and show the way-out.

To ‘collect lands from the landholders

and distribute them among. the  landless -

is only an outer, though a "necessary, as-
pect of its work. Essentially it is directed
to the creation of new values in our
social lifé or Dharmachakra Pravartanam
as says Vinobaji. It seeks to establish an

ethical view of economics. Economics -

have been too long ,dominated by the
profit motive with disastrous consequences
for all. Vinobaji wants to rescue it from
this degradation and make it conform to
ethics so that India may solve all her
problems through non-violence and’ ulti-
mately realize her .cherished goal of
building up the Sarvodaya order of
society. . The Bhoodan movement has
made great progress and people are now
well acquainted with its nature and ideo-
logy.

The intellectuals are however oppres-
sed by a doubt, namely, whether Bhoodan
can provide an effective solution of the
entire land-problem. As it is, the achieve-
ments over'the last two years are quite
considerable and strengthen us in our
hopes from this movement. .

Those who have more land than they
need have begun to realize that they can-
not keep it for. long. Lands are being.
sold and‘are thus going to those- who will
work on them with their own hands.
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There was also for some timea spurt in
the cases of eviction of tenants by. the
landlords under the fear that the future

legislation in this regard will deprive the -
The tendency has,

latter of this right.
however, been checked in most States and
it "is .hoped, will be completely stopped
very soon. The Planning Commission
has accepted the principle that there
ought to be a ceiling to the individual's
ownership of Jand. The Hyderabad State
Assembly. is already considering a -bill in
this regard. And it is certain that sooner
or later all other States will also have to
take similiar measures. Vinobaji-advo-
cates laying down a ‘flooring’ instead .of
a ceiling, that is, everyone who wants to
live by cultivation of the land, and has
no other means of livelihood must be
provided with enough land.to have his
needs met by it. The atmosphere for
direct ‘or indirect sharing of land which
we find growing around us.is largely the
result of the Bhoodan Yagna. ,The State
Governments can do their part in this
work ‘mainly by suitable = legislation
designed to help and promote. the move-
ment. The atmosphere for such legisla-
tion is being rapidly built up. . That will
however constitute only a part of the
work.. Our primary objective is to change
the prevailing ideas about wealth, spe-
cially about the individual’s ownership of
wealth. This can be done only through
the Bhoodan and the Sampattidan Yagna.

Board to do it.

SARVODAYA

. The Bhoodan work has been conceiv-

ed as a non-party social service activity.
It has no place for party-politics. Except

"the Communists and a few other groups

all others are supporting it and contribut-
ing towards its furtherance according to
their capacity. It is expected that those
who work for it will forget their party
affiliations for the while and wyork as non-
party social workers without in any way
trying. to serve the interests of their
parties. The distribution work will a]go
have to be done in the same spirit. It will
be our endeavour to place it in the hands
of non-party workers who will be expect-
ed to discharge it in the non-party way.

. Ithink we will haveto face two main
difficulties in the distribution work: One
the procuring of a copy of the description
of the gifted land from, the Government
land records — this copy will have to be
attached to the gift-deed—, and the other
the determination of the gifted land where
only a part of the field has been donated.
It will be difficult for the donor or the
- And it will also take
much time if they do it. Therefore it had
better be left to be done by tht Govern-
ment officers. The Government will also
have to provide certain facilities to the
new grantees. The Board will present its

considered recommendations on this ques-
tion tothe Government in due time and
hope that they will do the needful.

(Inaugural speech of Shri Srikrishnadas Jaju, Chairman of the special Statutory Board for Bhoodan work
K set up by the Madhya Pradesh Government as reported in "HARIJAN', 17th Oct,,*53)

* —

pupil to judge for hiinself.

- .plinevmusttbénself-imposed.” "

THE TWO PHILOSOPHIES

“There are two philosophies of teaching in the modern world,

- one which discards discipline_as unnecessary and the other which insists on
regimentation, on moulding the minds of pupils and looks upon them not as
human .beings, but as puppets, things of paints and sawdust that have no life )
of their own but are moved from without. = The teacher in the Gita trains the .

. He gives to him, the best that he knows and leaves

-. | . theultimate decision to the pupil. - Discipline should come from within. While

" - in-discipline is wrong, discipline that, is merely external is not right. The disci-

— Dr. S. Radhakrishnan. - |
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- ‘Gandhiji's Gift

of Satyagraha

- SHANKARRAO DEO ,

[This is a translation of the Radi_o Talk in Marathi at Nagpur on the Gandhi

Jayanti, the 2nd October, 1953.]

| Today, the second of Oétober, is the

birthday of Mahatma Gandhi. On this,
day, it is but natural that those who have
spent the best years of their lives as
soldiers battling for the freedom of India
under the command of Gandhiji, find that
innumerable recollections rise in their
minds and fill their hearts with indescrib-
ably deep and sacred feelings. Since’
Gandhiji taught us that a fighter should
maintain goodwill even for those against
whom he was temporarily in conflict, and
since the faith that freedom could be won
only through truth and non-violence was
the principle of Gandhiji's strategy and
technique of struggle, the fight for inde-
pendence that Gandhiji led, made the life
of the soldier a continuous dedication for
the realisation of the cardinal values of
human life, namely, truth, goodness and:
beauty. The non-violent battle for free-
dom, therefore, lifted us to lofty spheres
and enabled us to enjoy the elation that
comes to those who habit high moral
planss for long. This gave us a sense of
fulfilment, and it is no wonder, therefore,
that we feel grateful to Gandhiji. :
For the first time in the history of
the world, Mahatma Gandhi, by his own
example, demonstrated to those who
prized and fought for freedom, that there
need be no conflict between the practice
and pursuit of the highest moral principles
and participation in active political life.
What more,. the. saga .of his life was a

testimony to the fact that the sufferings .

and sacrifice undergone in the fight for
freedom could become the penance for
. moral and spiritual advancement, for self-
realization. This has not only opened a
new chapter.in the history of man’s fight
for freedom, hut alsp given a new vision

to aspirants for self-realization. Gandhiji
has opened the eyes of the Sadak or
Munukshu, to-'a new facet of spiritual
life, a dynamic method of self-realization.
In Gandhiji's personality, the world.
has seen for the first time, a complete and
harmonious blending of spiritnal achieve-
ment, of the moral force that comes from
intensive self-purification and penance
and of the unflinching devotion to the
duties that life in society imposes onman.
There can be no doubt that Gandhiji
achieved unprecedented success in
demonstrating the inter-relation between
the individual's freedom and moral ad-
vancement on the one hand and the cohe-
sion and progress of society, on the other.-
From the point 6f view of religious
thought too, it must be admitted that
Gandhiji showed that the path of self-. .
realization was the path of dedication to
the service of society. : :
Nor do we find, before Gandhiji, in_
the saints and prophets and recluses who
have turned their back on society and
sought self-realization, anyone whose
life was a simultaneous pursuit of spiritual
as well as social value, a life that answer-
ed with equal concern and devotion to
the call for self-realization as well as the
call of society. Dedication to self-reali-
zation, salvation and unison with’ God-
head have all been accepted as the
highest goal of spiritual advancement for
the individual, but the world had not
accepted_that the individualcould realize
all these great goals through the highest
devotion to - the service of society.’
Gandhiji, however, ‘made the sacrifices
and sufferings that he underwent for the
achievemet of political freedom and the
long penance that he ‘undertook for the
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‘well-being of - society, the Sadhana of
_ penance for his own self-realization and

salvation and for the fulfilment of his long-
ing for unison with God.
for self-realization, Gandhiji identified
society with his own self, and the result
was that Gandhiji’s life became a con-
vincing demonstration of the tfuth that
the progress -of ‘the individual should
mean the progress of society even as the
progress of society is impossible without
the progress of the individual. It is, there-
fore, for the first time that we saw in the

life of Gandhiji a combination of the

awareness and devotion to duty of the
individual to himself and to society.
Gandhiji’s life, therefore, presented a
unique spectacle as it could almost be
described as the confluence of various

streams of spiritual, religious, ethical and-

political life. It is the inter-linking of
these facets which are generally regarded

as distinct and un-related and therealiza-

tion that the principle that could inform
and uphold the inter-linking of these
facets was the ceaseless pursuit of truth
that led to the genesis of satyagraha. To

_the extent that the individual identifies

himself with society, the conflict between
the good in him and the evil in society

. becomes more. intense and = apparent.

Gandhiji made his life the. Kurukshetra
or the battleground for fighting the evils
in society by purifying himself and in-
creasing and intensifying the good in him
and in society. .
Satyagraha, thus is the greatest gift
that Gandhiji has left for the world. - No
prophet or seer who preceded Gandhiji
has had such a comprehensive and abid-
ing realization of the power of satyagraha,
because no one before him had realized
the unity between God and man to the
extent to which Gandhiji had done. The
uniqueness of Gandhiji’s personality and
contribution lay in his discovery that the
gulf between the individual .and society
could be bridged by satyagraha. .
GandRiji’ Vﬂ{s%%d that Satyagraha
was the only effective weapon for making

In his Sadhana

~| behests.

- | too can play its part in thjs Yagna. Out |

SARVODAYA

goodness valiant and powerful. Satya-

‘graha is Gandhiji’s new message to the

world. Gandhiji demonstrated to the
world: in a most spectacular and gripping
manner that satyagraha was the enly
remedy for the removal of the sorrows
and miseries of the world and that satya-
graha is the acme of man’s moral progress.
Gandhiji awakened the mind that had got
enmeshed in the quest for God-realization,,
heaven, salvation and the traditional.
moral values, and taught it that the
greatest glory and highest achievement
of man lay in discovering the moral
means for ending the sorrow and evil in
the world. The use of satyagraha to
eliminate the misery in the world isa
unique discovery in the history of man’s
quest for moral life. Goodness is an eter-
nal value and its only aim can be the
destruction of the misery, sorrow and
distress in society. The fire of satyagraha
has chastened and added a neéw lustre to,
this eternal value, and we can confidéntly
say that to the extent that we realize and
practise this great principle in this coun-
try, there will certainly be room to be
optimistic of our future and that of the
world.

*

REAL BHAKTI .«

Great is the suffering now in our country.
. People praise God, but do not act as He
There can never be suffering,
poverty, distress and evil before Him. Yet
now we, find all these here.. Why? Because
~ our people lack in real Bhakti (Devotion to
God). Even the poorest among the poor
can offer to our Sampatti-dan-yagna, He
* can give 1/6 of the little food he has which
is Nivedya (offering to God). A little child

~ of the milk the parents may give, it can
offer a bortion. To renounce and leave a

- portion to another is the Dharma (duty) of |
every individual. ’

‘— 'VINOBA
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GANDHIJI AND BHOODAN

— R. R. DIWAKAR -—

The gospel of Sarvodaya took shape

in Gandhiji's mind lorig long ago while he’

was in South Africa. Ruskin’s ‘Unto This
Last’ added strength to his gospel. This
small book of Ruskin’s presents quite a
new and altruistic view of economic
relations as distinct from that current in
those days. There is no mention of caste
there, but respect and honour for labour
and its dignity, the right of a labourer to
have wages equal and enough for a decent
living, are some of the- things mentioned
very prominently. Sarvodaya; of course,
is far wider and" more comprehensive in
its grasp.

. Gandhiji mooted the idea of trustee-
ship in the matter of possessions and pro-
perty. Thatdoctrine lays down that every
person can be owner of property only to
the extent of his immediate daily needs.
All else that he possesses or lays claim

to is not his absolute property. He is

only a trustee of that property and he
holds it for the whole of society. Society
is the real beneficiary of all that extra
property. - Gandhiji even thought of legis-
‘lation along these lines, but like a true
Satyagrahi he laid down the condition
that public opinion must first be organized
and be over-whelmingly in favour of such
legislation. Here too the idea of a kind
of commurnial ownership is obvious: Cir-
cumstances, traditions, and the long his-
tory of property have put many peoplesin
possession of property in excess of what
they require for immediate use. Gandhiji

says that there is no harm in holding

such property, but he emphasises that this
extra property has to be held in trustee-

ship. The basic idea, therefore, is that

everything, all wealth, belongs to God or

to humanitywwOnemmay enjoy it, but that

can only be in the spirit of renunciation,
4

if such enjoyment is to be morally justi-
fiable (Isha Upanishad).

The movement of Bhoomidan is, in.
fact, a corollary of the trusteeship idea,
which; as we have seen, takes its birth
from the principles of Sarvodaya. As
regards land, sometimes Gandhiji used
to say ‘Subbhoom Gopalki” (all land
belongs to Gopal). ’

But if Sarvodaya is to come, it has’
to come only through the practice of the
principles ‘of Satyagraha. And Satya--
graha would not like to jump at legisla-
tion at orice as'a means to what it wants..
It would rather arm itself with sufficient
moral and spiritual power and secure the
support and backing of public opinion.
before it would think in terms of legis-
lation. The Bhoomidan movement, there-
fore, has started with a begging-bowl. It-
points out thé iniquity of the existence of .
vast numbers of landless people owing
to inequalities in the matter of possession
of agricultural land. It wants to create a
kind of moral abhorrence in the minds
of those who possess more lands than
required by them for immediate purposes.
It creates at the same time a sense of
right to land in the minds of those who
are landless. Thus, the following may be
said to be the consequences of a Bhoomi-
dan movement when conducted on right"
and non-violent lines: It creates a strong
consciousness in the minds of possessors
of more than necessary land that it is
unjust for them to hold as much, and
that it is their moral duty to part with
extra land which is required for the land-
less. ' _ ,
It creates a sense of guilt in their .
minds and loosens their hold on property
by undermining their right of possession.

It creates in the minds of the landless a
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sense of having an inherent right‘to ‘land,
and makes them look upon the advocates’
of Bhoomidan as deliverers and advo-
cates of Justice.

immense moral strength because they
have the consciousness that they -have
taken up a right cause and are advocat-
ing it in a right manner. All this creates
a strong public opinion which is" bound
ultimately to help legislation along the
lines of Bhoomidan. )

But Bhoomidan can never be an iso-
lated line of action. It is part and parcel
of the principle of Sarvodaya and Satya-
graha as applied to agricultural land,
which is but only one kind of wealth and
only a part of property. There are cer-
tainly other possessions, attainments, and
property owned by people. All that is
designated by the general term wealth.
If agricultural land lends itself to a fairer
and a more equitable distribution on the
principle that all should share it as well
as the advantages therefrom, it logically
follows that all wealth can and should
be shared on the same principle. The
principle does hold good, apart from what
1s practical today and what is not. Prac-
tical.application may come later. In the.
wake of Bhoomidan we have Sampatti-
dan. Shramadan, Koopadan, Vidyadan,
Jnanadan are already in India’s tradition.
Even today hundreds teach Sanskrit and
the Darshanas free, in places of learning
like Banaras.

It should not, however, be lost sight
of that this is a .voluntary giving (Dan)
and sharing it is giving to others out of
the consciousness that one has something
which he can and ought to share with
others. Every possession and property

and even attainment (the results are

meant here), such as artistic and other-
wise, can be shared by others, and there
is no reason why they should not be.
Thus, the doctrine. involved in ‘Bhoomi-
dan would not stop, and ought not to, at

It creates in the minds
of all those who work for Bhoomidan an’

.unto Caesar, Caesar’s coin "

'SARVODAYA

voluntary sharing of agricultural land
alone, but it can extend to sharing of
other property in cash or in houses; in
labour, in knowledge and in any other
attainment.” In fact, it comes to this, thz}t
whatever an individual has acquired in
the form of wealth, which may be physi-
cal, mental, moral, social, artistic or
otherwise ought to be shared voluntarily
with  others, provided it is capable of
being so shared. One who does not wish
to share voluntarily and wishes to use
these out of selfishness for his own per-
sonal benefit, is, in the words of the Gita,
a thief (stena). The Gita further says
that those who cook exclusively for them-
selves without giving thought to the need
of others consume ‘sin.” In the political
philosophy of Plato the State was the
individual writ large. But the philosophy
of India makes no difference between
political and spiritual philosophy. It says
that the whole universe is an enlargement
of the family (Vishwa-kutumb) rather than
of the individual. Man is a social being,
and as an individual unit has - obli-
gations to society which are supreme.
Whatever he acquires or attains is on
account of the society and a consequence
of the congenial environment created by
that society. Indian tradition enjoins on
each individual to recognise and pay off

- the debt to the forefathers, to God, to the

Seers and to the Guru. Therefore, morally
speaking, every member has “to render
] One would
say, “Render unto humanity what thou
owest to it, and thou owest all to it, even
thy life; thus alone shalt thou fulfil thy
life and in no other way” (Evam twayi,
nenyathetosti). Thus the volun'ary end
of exploitation is the beginning of Satya-
Yuga. It was on account of the intense
faith of Vinobaji in the inherent good-.
ness of man and in Satyayuga or Kritya-
yuga, and on account of his eéxtreme
meticulousness in observing Satya, that
he was called ‘Kritayugi’ by Gandhiji.

www.vinoba.in
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TOOLS OR MARKETS ?

: 188

— MAURICE FRYDMAN —

_ . The writer is a Polish engineer well known as Shri Bharatananda who has
dedicated his life to the research of improving the tools and technique of the rural

. artisans.

There is indeed a crying need for improved implements as in the case of

§pin;1ing whe'el for achieving domestic and regional and co-operative self-sufficiency
in villages without any competitive conflict.

have before me a letter from a
friend, who writes:

“He (a village industries research
worker of long standing and great achieve-
ments) has no weakness for decentralising
the factory as such.” He says: “It is a
good thing, but not good enough for me.”
He is definitely of the view that arming
artisans with modern technique places
the backward artisan (of whom necessarily
there are going to be more) ata dis-
advantage. For example, yarn from the
- Gupte typé of spinning machine does not

make khadi but only a sort of ersatz mill

stuffl. Unless you ply the wheel, you do
not make khadi. He has simply no pati-
ence when we bring in the analogy of the
Singer sewing machine. More curious
than that: The Wardha ghani costs some
Rs. 400. The Japanese type bench baby

expeller plied by hand costs Rs. 350, is-

made in Delhi, and gives the same effici-
ency as the big expeller. He is sorry for
the development! He says he is not

interested in it and also that “so many of .

the parts go out of order.”

“I do not blame him for his back to
the wall fight....He wants the greatest good
of the greatest number and sincerely be:
lieves that Government have given him
the. power to protect the artisan with
crude implements or no implement; e. g,
that zones of influence will be demarcat-
ed for the village craftsmen and machine
industries. But such a line of thought

obviates the necessity for any research.-
He says very very -accurately that the

problem is not technological but one of

providing g market — presumably at all
cost, :

“That is an example of defeatism at
its height! But I believe that people of
such frame of mind fail to realise that
far less drastic political action is called
for in protecting a more developed commu-
nity by providing cheap and easy credit
for improved tools and working capital....

- “I feel too young for such a defeatist
compromise....I would decentralise every-
thing and start village (production) units
and make villages self-sufficient.... So
much political action is needed to organise
things at the village front and guarantee
security to every villager. But that is far
easier than propping up a sinking man
with coramine ad nauseam.... '

This letter hardly needs comments.
The problem is simple: Have the village
industries a chance in the long run, if they
have to depend from year to year on
enormous State subsidies and artificially
created, centrally managed and elabor-
ately organised markets? In fact, while the
current Government schemes encourage
decentralised production, the marketing
was made highly centralised.

As a temporary measure, just to set
things going, it may be all right; but, un-
less freedom both in production and in
marketing is restored to the village crafts-
man, he will be forever in danger of hav-
ing his life-line cut off. Surely anarrange-
ment which does not set free, but rather
enslaves, is not a lasting solution. To
work forever for distant emporia is not an
inviting perspective. To monopolise
local markets through legislation will
create so many internal frontiers with all
the corruption and violence following.

And what about the consumer’s inte-
rest in stretching his rupee to the
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utmost? Through every pore he has to
sweat out money for which he gets noth-
ing. Sales taxes, cesses, closed markets,
- all contrive to rob him of his purchasing
power. ‘

Is there no way in which both the
village producer and the consumer are
served? In which State funds are not
spent unproductively? The only way
that we can think of leads through greater
efficiency of the village craftsman. In
the long run it is surely cheaper to train,
equip and service the individual produ-
cer, than subsidise him indefinitely at the
consumer’s and taxpayer’s expense.

The Indian villager is cultured,
intelligent and skilful. Ashe mastered
the bicycle and the sewing machine so
can he understand, operate, maintain and
repair any simple piece of machinery.
The mechanical genius is undoubtediy
there, but is not given a chance to mani-
fest itself. ~ : '

Once, when I was organising a factory
in South India, there was no skilled
labour to fall back on.  Villagers came
in abundance and in no time became
intelligent and skilled workers. The
brain, the eye, and the hand go well to-
gether with -our people, and there is no
fear of any inherent incapacity to operate
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more complex tools and equipment. A
little training, competent assistance in
the initial stages, and a service station
nearby, is all that is needed.

A question may be asked whether a
craftsman, given cheap power and effici-
ent tools, will be able to compete with

- factories in an open market? The reply

"is: Yes, if he can buy the raw materials
and sell his finished products at the same
rates as the factories do. Some co-opera-
tives on the Danish lines will be necessary.
But the State will be only indirectly con-
cerned, concentrating primarily on educa-
tion and on making available cheap
industrial credit for the small producer.

Small but highly efficient tools need
not be costly. Manufactured in single
product factories on a mass scale, they
can be made unbelievably cheap.

No doubt, it will take time to equip
and develop village industries to the
point where they can compete with facto-
ries on’equal terms; in the meantime, sub-
sidies and reservation of markets may be
just the right thing. But it is not the final.
and therefore the permanent, the self-
perpetuating solution. We must aim at
an order which is self-balancing and self-
restoring. S

*

out of land revenue.

them, but spinning will be compulsory.
of the miserable.
culture.
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'EDUCATION TO BE.SELF-FINANCING

Our education should not be financed out of the excise revenue, neither
Under Swaraj its main prop should be the spinning wheel.
the spinning wheel and the loom are introduced in every school and college, our
education would easily pay its way. = Today, I would like our boys to give all their
time to spinning. After Swaraj is attained, at least one hour will have to be given.
Swaraj must react in each and every department of our life.
80 many factories to turn out slaves from.

making boys self-supporting from their youth, . 3
The spinning wheel ought to be the solace -

Nothing else has its virtues, for it alone can supplement agri-
All cannot be carpenters, nor smiths, but all must be spinners, and must
spin either for their country or to supplement their own earnings. Because the
need of clothing is universal the spinning wheel must needs be universal.

MAHATMA GANDHI in“YOUNG INDIA’, 30-3—1921}

From * Towards New Education” — Recent Navjivan Publication)

If

Our schools today are
Education under Swaraj will aim at
Any other profession may be taught
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-k REVIVHL OF FAITH *

C RAJAGOPALACHARIAR

G’reat progress had been achleved ‘

in “dlscovermg the rlght things - in the

wrong order” as some eminent person put
Man learnt a great'deal of how to

it.
control Nature without: learning how to
control himself. Now a man shot up in
India and alone dmong ‘the politicians
of the world stood up and reminded men
about God.

He spoke not in the 1nd1rect language
of reference, but in the ‘silver tones of
direct appeal.
mean something that was devoid of its
most essential content, the civilising of
the human mind, restraint of passions
and desires through the power of the inner
spirit. To balance this dangerous condi-
tion Gandhi declared from every platform
which had the pr1v1lege of being accord:
ed to him that man’s llfe should be gulded
by Religion.

Many others felt the same as he, but
they were afraid that the emphasis onin-
terest in the spiritual significance rmght
mean a set-back. -Being interested- in
national unity, they feared that regression
to dogmatic religion which might be the
result of any appeal for Religion. They
therefore: contented themselves by
referring to the Supreme Being - occasion-
ally and without conviction. They talked
vaguely about the Religion of all religions,

Civilisation had come to.

the grammar ‘of religions. It was an in-
tense and positive part of his-being.,. He
steadily gathered a hearing for his mess-

‘age, and at the end of his sustained fight

\

svithout names and forms. A flltered refine-

ment of this kind, however, served no
positive purpose.

. It is not logic but emotlon that makes
the true substance of religion which is
essentially faith,” hope and compassion.
Gandhiji did not utter- newly composed
unitarian prayers, but boldly cried out

Ram! Ram! and asked people to sing the -

_ name of Raghupathi Raghava. He dared
‘to be an old-fashioned Bhakta.
not ashamed of repeating -either the Gita

.-or ‘Upanishads as they were handed

-down. Re‘T@dﬂ"’%“’Gandhl was not just

s

He wad

.against negat1v1sm and for the re-ascend—

ancy of religion in the concrete shape in
which each one was brought up he found
ample strength and stood firmas a Bhakta
chanting the Upanishads and the Gita to
the literate and the - illiterate and im
particular to all those’ who were in active
politics,

India had a tremendously powerful
man who preached God and used the
force of pohtlcal revolution for making
people turn again to God:—not the reverse,
using religions slogans for the sake. of
politics as some othersdid before hlm and
had failed.

The 2nd Oct. is Gandh1 day, and it
should mean the re-ascendancy of Faith
and the way of Karma Yoga in all our
activities. .

Isaa vasyamidam sa.rvam yatkmcha
Jagatydam Jagat

Tena tyaktena bhunjiitha maa
gridah kasyaswiddhanam.

~

Kuravanneveha karmaani
Jijiivishetchatam samaah

Evam thvayi naanyathetostl
Na karma llpyate nare.

God pervades everything, b1g and
small, in this Universe. ‘Do all that you
do, enjoy all that you. enjoy, dedicating
everythlng to God and not lettlng your
mind desire what another possesses and
live your hundred years. .

Thus and not otherwise can man

‘work and yet niot be touched by sin. ¥,

To FOREIGN SUBSCRIBERS

Some are sending subscriptions in-foreign
currencies which have to be returned to the .
senders as they cannot be encashed. Foreign
subscnbers are requested to send one dollar

“or 6 shillings as annual subscription through
regular Banking or Postal channels.

‘Sarvodaya, P. B, 9, Tirupur (S. Indja)
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THE FALLACY OF LEISURE AND PLEASURE

.., — WILFRED WELLOCK -

1 M. Walloek's
.- The Good Life.”
" of ‘creative ‘work

Orchard Lea Papers No. 10 appears with-the title ]
This deals with the modern tendency to ignore the value and sanctity ..
which is a necessary function for hunll‘an existense
and exposeés the fallacy and craze for lei.sure_ whn,t;h degenerates
" economy for sélf-indulgence and mass excitements.

“Leisure Waste and

and spiritual growth L
into a push-button
A portion of thé article is given

_here.: .(Full'set of the 12 Orchard Lea Papers is available at’ Sarvodaya for Rs: 2.

- including postage.)

: "Leiéure is rapidly becoming the key-
stone of. Western .civilisation, also t:'he
major gateway to life and. the yard-stick
by which a person’s luck or good fortune
1s measured. . R .

', This evaluation is easy to qnder-_
stand, since work, having lost its primary
or creative function, has become so un-
satisfying and distasteful that it victims
turn elsewhere for relief. The concept
that work is a form of culture, a means of

physical, mental and . spiritual growth -

and health, and a fundamental condition
of the satisfactions which we call well-
being, is out of harmony with the facts of
life to-day. The chief function of work
is now to earn money wherewith to buy
leisure and.pleasure, which are equated
with Jife, - :

To make work enjoyable and satis-
fying and to fill the world with beauty
are the signs of 2 good civilisation; to
make it uninteresting and automatic and
to fill the world ‘with cheap monotony,
things which laclk distinction, are the signs
of a decadent civilisation, Creative work
makes whole persons; repetitive work
leads to their fragmentation. Thus crea-
tive work should be the foundation of
every man’s life; when such work is lack-

.ing, leisure becomes its chief concern and
the quality of life falls. ’
: [ * » .

I therefore claim that in a materia-
listic civilisation such as now prevails in
the West, the theory of salvation through
leisure is a fallacy and a delusion; its
Arcadia of Leisure is a phantasy. To
make leisure the pivot on which life turns
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. T S .
is to assume that work is an - evil. which
must be endured in order to acquire the
means to buy leisure, culture, and pleasure.
Behind this view is the belief that the basic
condition of .the - El Dorado of human
existence is a push-button economy with
work reduced as near ag possible to zero.

This entire concept rests on a fall-
acy. Inthe last analysis the purpose of
culture is to make a beautify] world, and
in the process to make and ennoble man.

Outside that process, culture degenerates
into extravagance, and leisure into self-
indulgence, mass excitements, mass
spectacles called sport, widespread gam-
bling and 2 general loosening of morals.
Britain’s annual expenditure on alcoholic
drink, tobacco, cosmetics and sport now
reachesa total of more than £ 1,500,000,000
a year. It constitutes a considerable part
of the high standard of living of which
we boast. Is this the best we can do? Is
it worth the cost in soulless, nerve-wrack-
ing labour, in militarism and war ?

leasure is relative to :the mind, to
the quality of human personality. The
ability to enjoy life is primarily deter-
mined by the thought and creative effort
that are put into it in one's daily labour,

" There is no exception to that rule.
Hence, lacking creative purpose and the
vital principle of self-giving, - the pursuit
of pleasure will become paramount, will
degenergte.into self-indulgence and lead
to ennui, dlssipation, despair and death.

€ €asy optimists. deny this and

*say they want leisure for art, not self-
indulgence, We are thus to anticipate a
nation of poets, painters and musicians in
the midst of the appalling urbanised
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squalor of a century of wéalth and power
worship which cties aloud for our under-
standing and compassion. But lacking
creative purpose with respect fo- the
spiritual and physical conditions of our
time, what would all these artists rhapso-
dise about-—the spreading ugliness of a
standardised and veneered civilisation
A virile art cannot - live 'in -a spiritual
vacuum. In these drab days the primary
function of all art should be to inspire
our generation with visions of a better
way of life, of a vital society in a spiritu-
ally stimulatirig environment. Art is for
life, to ennoble and magnify it, not to
erect ivory towers as hide-outs from the
squalor of our decadence. . We shall not
produce good poets until we first produce
good builders, carpenters, plumbers, fur-
niture makers and the rest. An age which
accepts our present horrors has nothing
to sing about. Once the people’s songs
were about their work. To-day they sing:
“Is you is or is you ain’t-my baby?”
Others, who have managed to keep
alive their deeper instifcts, say they
want more leisure in order to ‘do- things
which war, high military expenditures,
etc., prevent them from doing to-day—
such things as designing and building a
house or cultivating a creative craft as
a secondary occupation. Exactly! But
why build a shoddy world in our daily
work and then try to replace it piecemeal
in our leisure? Why not build beautiful

P
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houses and:a beautiful country from . the:
first, under an economy that will not

‘produce war ? Are we to travel full circle.

from sanity to absurdity and then through
economic breakdown and war back to
sanity? Even that may not be possible,

for the end of our present courses is death

and nihilism not sanity and life!
Atrootit is not the pleasures of’
leisure that we need but the satisfactions
of creative living. We are suffering from
skill hunger, the negations, the . no-life of
repetitive, soulless labour. If the work-
life be right it will tend to pull. every.
other part of life into its proper place,
whereas if it be unsatisfying every other
part of life will be equally unsatisfying.
When work ceases to be creative and
socially vitalising, play degenerates while
culture and religion are by-passed. Work,
art, religion and culture blossom and
flourish- or wane and degenerate together.
LIFE IS ONE, and ‘a man who functions
like a machine from Monday till Friday
must not be expected to write poems on
a Saturday or sing psalms on a Sunday-.
From now on our aim should be to
direct people’s minds to creative pursuits,
especially by example, eschewing the
things which foster.the mass mind. We
must fill our lives with creative tasks as
the first step towards the new creative
era which is our only hope. Creative
labour is the core of the good life. which
religion should nourish and art inspire." -

True Community Life in Other Countries
. RALPH RICHARD KEITHAHN

Here in India we are acquainted

with the Gandhian Ashrams. Their’s
is an attempt to live together as brothers
and sisters on a.Sarvodaya level. There
are many other similar efforts throughout
the world. Gandhians should be more
aware of such fellowships. Recently 1
have had a"lettérbfrom a member of a
“Bruderhof” in America. Iam sure this

will- be of interest to the. readers of
Sarvodaya. Let me quote from this
letter: :

“Here in Primavera, there is a
group of over 600 men, women, and
children living in three villages about 1%

* miles apart.. Our way of life is based on

the teachings'of Jesus and is in many
ways similar to that of the first Christians
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in Jerusalem. “We . feel ‘that being: a
Chiristidn is niot just a matter of going to
a Church on Sundays but .that Christ
demands the whole of our lives which
through service to our fellow men, must
be dévoted. in serving Him. :
~ “And love to our fellow men 1
just a matter of sentiment.but-also a very
real thing.- ‘Here in Primavera, we all
work together without money and share
all that we have with-one another. Our
three villages (or “Bruderhof” as we call
them) are actually one, united community;
"and no money is used between us but we
help each other whenever the.need arises
(which is continually). ' .
“We also keep an open door for all
people who wish to come to us and we
are -particularly interested in contacts
with -other groups throughout the world.
As a group, we started in Germany in the
early 1920’s and owe much to the youth
movement of that time—since then we
have had to go from place to place be-
cause we were persecuted for our refusal
to take part in the war. Asa result we
have becorie an international group with
members from over 15 nations in Paraguay
alone. In addition to our group here, we
also have a community of 200 people in
England and another group of 50 in
Uruguay within the city limits of Monte.
video. :
“In recent months, we have had many
visitors and we have also sent out many

members to look for people who are seek-

ing a life such as ours and tell them of
its existence. .

“Many of our visitors have actually

come from North America to experience -

this life—a distance of 10,000 miles. I was

-one of these' myself in 1948 and I have
been here ever since. b
“In the last few years we have also
heard of many other ‘Christian groups in
different parts of the world who are striv-
ing to form.a new- order of society in
accordance with the teachings of Jesus.
Among these are a community of 2,000
Negroes in Africa who call themselves
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is not

- bution in society itself.
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the Apostles and live a life of brotherhood.
and sharing such as the Early. Christians
did in Jerusalam:. We have just recently
received our first letter from them. -~ ...
- “Another group which is .of great
concern to us at the . moment is  “The
Family of Jesus” in China. They also
started in 1920 and. had about 20,000
members, who shared all things with .one
another, by: 1950-51. But we did not
learn of them until then and. because of
the Communist rule we were not able to
contact them although we wrote to them
in Chinese. . Now however, we hear that
they are suffering severe persecution. at
the hands of the Communist and we know
of no way to help them. Of course, we.
would be glad to have any of them come
to us-here, but I den’t think they even
know of us -and I doubt if they aré able
to leave China. " Do you in India have
any way of helping these Christians?”
- This letter reminds us that many are
seeking brotherhood in these international
commupities in many ways. Iam sure
that we have much to:learn from such
communities as those referred to in. this
letter. DBut even more society.in general
has much to learn from these experimental
centres of fellowship. It is well for each
one of us to remind ourselves that we are
tied up with the common good—remind
ourselves that society is not Christlike—
that much more needsto be done to make
our economic system, our political system,
our social system in general more
congenial to the Spirit of Sarvodaya. For

~example we should not be primarily inte-

rested in profit when we are doing business
but we should be primarily interested in
general human welfare..  First of all. our
own homes can learn much from ‘t’hese
efforts in brotherhood. Each Sarvodaya
home should be an experiment in a good
society; when we have succeeded in our
home then we may make a similar contri-

. It would be a
good thing for individual homes to have
contact with someone of these Brother-
hoods or Sisterhoods. W
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— J. C, KUMARAPPA —

We are constantly hearing discus-
sions about the problem of unemployment
from top ranking leaders right down to
students, but hardly anyone realises that
this problem is really no problem at all.
In reality the problem is a disease that
should vitally concern each one of us.

Man has several requirements to

make his existence possible. ‘The fulfil-

ment of these requirements is part and
parcel of his life. When he is engaged in
obtaining what are essentials for him he
is gainfully occupied. A bird picks up a
fruit and eats it. Then in the natural
course the seed is deposited elsewhere

and that begins the work:of planting-a-

new life. The bird is gainfully employed,
though unwittingly, both when it picks up
the fruit and eats it and also when it
deposits the seed. In the same way, in
-human life whatever we do to fulfil our
needs and how we dispose of the results
-forms what is generally known as work.
If there isan absence of such fulfilment
or occupation it results in what we call
“Unemployment.” Unemployment results
when we do not get our requirements in a
‘cooperative social order by our own
-efforts.  Such fulfilment is not a function
-of society but itis a part of our- very
being, like breathing. Without it we move
towards death. Unemployment is nota
problem but a disease. If one overeats

and as a consequence suffers froma

-stomach upset, such upsét is not a - “pro-
~ blem” by itself but a result of ouraction.
There isno separate "“solution” for it.
The remedy is simple. Stop' overeating
-and control the palate. R
- In the final analysis, such a coopera-
tive social order cannot be universal.. It
can only work within reasonable limits
“when it is properly organised to produce
‘all that society needs. -The more - we
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“obtain.our requirements by the efforts of
another social order, our own chances of

living within our society disappear. Thus
“employment” gets equated to “a living.”
The existence of unemployment indi-

cates that we are not getting our require- -

ments by our own efforts. In'simple words

we are obtaining our needs from other -

countries by outside efforts.  This is un-

healthy. The solution to this situation

naturally lies in obtaining our needs ina
way which will call for local organisa-
tion. This is “Swadeshi.” Hence the
cure for “unemployment” is the -develop-
ment of a spirit of swadeshi.
~Qur country exports large quantities
of oilseeds, hides, skins, etc. and then
receives back the finally produced
articles from these raw_materials,. Em-
ployment is-a factor that had been dropp-
ed out between the raw materials and the
finished product. It lies in our power to
insert this and . solve the unemployment
problem. In other words, we must pro-
cess our own raw materials and produce
all our requirements.  The resuscitation
of these two industries alone—oil.pressing
and tanning—will bring hope and cheer
to several millions of oilpressmen and
chamars. In this way only we can find
real: life-giving and self-respecting
employment for our people and not by
giving doles in the form of salaries for
work which is not productive.. Hence ex-’
ports of raw materials and imports of
finished products are the main factors in
creating unemployment. Aslong as this
state of affairs is not tackled it will be in
vain to look for.“avenues of employment.”
Similarly, also when we use “labour
saving” machinery, while ‘manpower re-

“mains unutilised, ,we are creating un-
-employment. It is necessary for us to
‘solve’ our unemployment problem only
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through these means. Centralisation of -

the production of the consumer goods
indicates that we have departed from the
natural course of man finding employ-
ment in the simple way of providing his
"~ own needs. ‘ :

Our considerations show that un-
employment is a thing of our own mis-
deeds—a sin. ‘A great deal can be done
to cure this social disease of unemploy-
. ment by the Government organising work
'in such a way that men are employed in
. supplying their own needs. Citizens can

SARVODAYA

also help in restricting their.purchases
to those things only which have been
brought into existence by our own people.
In short, this implies the promotion of
a spirit of swadeshi and the extension of
the principle of decentralisation of pro-
duction. This devil can. be exorcised -
only by prayer and fasting, i. e. by right
thinking and self-control. Let us grapple
with this demon at this level with pur-
poseful determination to eradicate it, co

it what it may. :

(Gram Udyog Patrike—Nov., '53

Bhoodan Fer The Sarvedaya Social Order

JAYAPRAKASH NARAYAN

Vinobaji wants the emergence of a

classless society based on the goodwill of
all concerned and appeals to the rich
to read the writings on the wall lest the
peaceful opportunity might. slip away.
The revolution in our social structure is
inevitable, but if force becomes necessary,
or if legal process is adopted the change-
over would lose its grace.

- The success of the movement, de-
~ pends upon the sincere efforts of selfless
workers. The people are willing and an
atmosphere has already been created. But-

the greatest difficulty is the lack of sincere -
workers to carry the message to the re- -

‘motest hut. It isa process which must
-continue till the final goal is reached. It
is'essential-that the workers fully realize
the significance of this movement. =
: NEW SOCIAL ORDER .

. Itis essential that the ideals of Sar-
vodaya should pervade the atmosphere.
Thought is the mother of action and un-
less the thought of the people is changed
and unlesstheyfi1y understand the im-

plications of Bhoomidan, the character of

society cannot undergo a healthy change.

‘This movement is an antithesis of what
our society has stood for all these years.

We live in a society which is based on
the preservation of self-interest. This

.ideal of renunciation is preached by anci-
ent sages and seers but Vinoba has pres-
ented it under a new garb for the benefit
of humanity.-

This -Bhoomidan move-
ment is only a first step towards the crea-
tion of the new social order. Gandhijialso
wanted the same thing. '
NON-VIOLENT METHODS .
Violence has failed to create a class-
less society either in China or Russia. In
Russia the revolution of 1917 brought a
ruling clique in power, which continued
to rule for . thirtytwo years. The real
power did not devolve on the people.
Russia became a totalitarian State in

~which even speech and thought of men

are controlled by the -State. The same
totalitarian methods were tried by the
Fascists and the Nazis with disastrous
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‘results. It was through newspapers that
the people learnt the Beria episode in

Russia and about his fate. Herein also, the -
man who has stronger force of violence.

at his disposal will triumph and suppress
his opponent. This shows that power

gained by violence cannot come to the

people. The Communists boast of a class-
less society in Russia but even today all
the power and resources of the State in
Russia are in the handsofa particular
group. There is difference of twenty to
fifty times in the wages of the different
classes of the people. So in spite of the
-cold blooded murder of millions of their
countrymen the people of Russia have
got a mighty totalitarian State instead of
a classless and stateless society.
_ AIMS OF SARVODAYA
. Sarvodaya aims at the creation of a
society in which the State is relegated to
a secondary position. It exists only for
a case of emergency which like the alarm
chain of the railway trains of which ' the
passengers are not even aware. There
are people who say that the State should
make laws for the distribution of the
lands, but that would make the State
more powerful. We aim at a peaceful
rqwi']()lution asan outcome of a popular
will. .
The philosophy of Sarvodaya is
based on two fundamentals: :
(a) Whatever we have got belongs
to the society or God and we have to take

only as much as we need for our existence .

and return the rest to the society. '

(b) Man is essentially good an
whatever his shortcomings, he can be re-
formed in the end. ‘ :
These are the two cardinal principles
of Sarvodaya. Vinobaji started Bhoomi-
‘dan as land is a gift of nature and con-
cerns a vast majority of people who must
realise the importance of renunciation of
self-interest for the sake of others. Sam-
patti Dan and Shrama Dan are to follow.
The problem,of Jand is a burning topic
on all Asian countries from Japan to
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Egypt. Land is of immediate interest to

the people and so they can easily under-

stand its ethics and implications.
POPULAR SANCTION

Mahatma Gandhi fully realised its
importance and always tried to credate a
public sanction for whatever he did. It
was a Gandhian technique to take away
the moral basis of a thing, he tried to
abolish. Today even the rich people
cannot assert their right over the land.
The creation of social pressure is essential
for the achievement of our objects and so
Vinoba takes even a decimal of land from
the poorest man to produce the popular
sanction. . o ,

IMMEDIATE RESPONSE ,
- The world will not stand-and wait for
fifty years. People should realize their
duties without delay else the forces of
violence will raisa their heads though the
social order which they dreamt of would
not come in its wake. If they did not
listen they stood in the danger of losing
everything. The world  is looking with
hope at this great experiment in India.
The forces of violence are abroad and
humanity is the victim of selfish mentality
of the mighty nations. The world is
trembling under the heavy burden of des-
tructive armaments which if once let
loose will spell destruction for humanity.
If ‘we succeed in our experiment we shall
give a new light to the people of the world
for the salvation of mankind. ;

The movement launched by Vinobaji
has nothing of party ‘politics in it.
Parties are formed for the achievement
of some definite objects. They are only
means to an end and are not an end in
themselves. The interest of humanity is-
above all party interest and it is the aim
of all the parties-to achieve it. So party
affiliations should not stand in the way of
working for the success of this noble and
high mission of .the great saint who is do-
ing it for the salvation of mankind.

~ Beportof a speech at the meeting in Sitamarhi -
in Bihar oa 1st Nov., '§3, adapted from +The Searchiight.’
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MAHARASHTRA

Two Bhoodan workers’ training
camps, each for 5 days, were conducted
in the Ratnagiri and Thana districts in
the 2nd week of October. Ratnagiri is
selected for intensive Bhoodan work and
Sri Appasahib Patwardhan is touring in
the area for it. The President of the
Maharashtra Congress Committee had a
Bhoodan tour in Nager district and
collected 350 acres of land.

GUJARAT ‘

Sri Ravishanker Maharaj has collected
4147 acres of land in his Bhoodan tour
in Cutch. Sri Babulbhai Mehta did a
1ot of propaganda for Sarvodaya literature
in the last one month, visiting more than
72 villages. ’

BOMBAY :

- A Bhoodan workers’ camp was run
from 9th to 15th October.
RAJASTHAN , '

Sri Shrikrishnadas Jajuji and: Sri
Jayaprakash Narayan did intensive
propaganda for Sampatti-dan and Bhoo-
dan. From Mysrod village 8000 :-bhigas
of land were received by them. '

‘UTTAR PRADESH

In the Women's Conference at Kan-
pur, it was decided that women should
take an active part in Bhoodan work.
The people of Ghumeda village have
taken a vow to see that there shall be no
landless family there. Through Baba
Raghawadas 200 acres of land were
distributed to 27 landless families. '
MADHYA BHARAT - : ‘

. Sri Ghodeji covered by foot- 19
villages.and collected 218 acres of ‘land
from 154 donors. -
"BIHAR S : -

Vinobaji's tour in Monghyr district is
_continuingww hhadistrict workers' ‘Con-
ference was held at Monghyr.  "In Gaya

‘"% All-India Bhoodan News x*

district, the workers visited 400 villages
and received 1956 gift-deeds. In Palamu
district, the inhabitants of Senha village
donated all their lands to Bhoodan.
Intensive village reconstruction work is
now being carried on there by a mnewly
formed Panchayat Council under the
guidance of a small. Bhoodan Samithi
constituted for the purpose.

UTKAL

Dada Dharmadhikari began his tour
in the province on 1st Nov. and collected
3759 acres of land.

BENGAL

Bhoodan workers’ training courses,
one in Havada district under the guidance
of Sri Charuchandra Bhandari, and
-another at Dalpathipur under the guid-
ance of Sri Dhirendra Mazumdar were
‘conducted in October. Workers belong-
ing to all political parties attended these
camps.

ASSAM

The provincial Bhoodan Samithi
was reconstituted and enlarged. Sree-
mathi Amalaprabha Das and Sri
Ravindranath Navis were appointed as
the office secretaries in the place of Shri
Bhuvanachandra Das, the convener who
resigned. :
ANDHRA o
Bhoodan Yagna was inaugurated in
Andhra at Kurnool on 17-11-"53 by Shri
Vallabhswami, Joint Secretary, Sarva
Seva Sangh at a public meeting. Sri N.
Sanjeeva Reddy, President of the Andhra .
Provincial Congress Committee  and
“Minister spoke on the Bhoodan Yagna,
“Three other Ministers of the Andhia
State, Shri Latchanna, Shri Pattabhirama -
Rao, Shri Thimma Reddy participated
in the function and addressed the meet-
ing. Three persons offered Bhoodan of
5 acres each at the meeting.
: - ¢ (
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TAMIL NAD E

Shri S. Jagannathan had a week’s
Yatra in the Madura District and in some
places there wére touching incidents when
even the reluctant was moved in making
Bhoodan. Some of the members of the
Praja-Socialist -Party are taking keen
interest and actively helping in the Bhoo-
dan work. In Tinnevelly District the
organiser has started on the Yatra in
which two members of the Madras Legis
lature are participating. '

The Tamil Nad Bhoodan workers
are taking great interest in the propaga-
tion of the Sarvodaya Bhoodan literature
published by the Sarvodaya Prachura-
layam. The Tamil edition of Vinobaji’s
“Gita Pravachanam” recently published, is
being sold in large numbers by the Bhoo-
dan workers. o :

Preparatory arrangements are being
made for Shri Shankarrao Deo’s Yatra
in Tamil Nad which begins at Cape
Comorin on the 9th December. He will
cover Tinnevelly, Ramnad, Trichy,
Tanjore and S. Arcot districts before the
end of January. o -
SBI DEQ’S YATRA IN KERALA o

‘Shri Shankarrao Deo’s health has'
not been satisfactory for the last few

months. He had a m_ala;ial attack which

is recurring. o ‘
Shri Deo, in spite of his weak health
commeiced his Bhoodan Yatra at Nilesh-
waram in North Malabar on the 2nd
November. This time his tour is along
the coastal line of Kerala. He visited
all the important towns of Cannanore,
Tellichery, Calicut, Ponnani, Guruvayur,
Cranganore’ etc., on the way and on the
20th he reached Ernakulam. Atall places
he addressed large gatherings of people,

and spoke to students and workers. At-

Calicut there was relay of his programmhe
by the AllIndia Radio and Shri Deo
gavea Radiotalk on Bhoodan Yagna. -

There is a great response in Kerala.
At Ernakulam Shri Ikkanda Warrier,
Convenor, announced that the total Bhoo-
dan in Kergla has.exceeded 11,000

7
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" out of the'target of 25,000 acres. During

his first Yatra last year Shri Deo had
received over 6,000 acres. He has receiv-
ed so far in this Yatra about 4,000 acres. .

" It is hoped that by the time that Shri Deo

completes his Yatra at Cape Comorin on
the 7th December the target of 25,000
acres for Kerala would have been reached.
GIFTS OF JEWELS IN BHOODAN _

Sri Janakidevi Bajaj (wife of the late
Jamnalal Bajaj) who is permitted by
Vinobaji to receive jewels from women to-
wards Sampathi-dan Yagna, has so far
collected 80 tolas of gold jewellery
from the ladies in the cities of Calcutta
and Delhi and in the province of Bihar.

" She took a solemn vow on the 11th
September ‘last to collect before. 2nd
October, gifts (for construction) of 108
wells for the landless peasants who will
be receiving lands under the Bhoodan
Yagna. By 2nd October midnight she
succeeded in reaching the target. Till
October end she has received gifts for
208 wells. : | ’

ALL-INDIA BHOODAN RECEIVED AND DISTRIBUTED
' : UP FO 20-11.'53 ’ ’
. : i Land
Stato Land received . Distribuled |
: " (in acres) - in acres
Assam 1,349
Andhra ‘ 10,299
Uttar Pradesh 5,00,331 26,622
Utkal 45,021 4476 "
Karnatak 1,634 _—
Kerala - . 10,000 -
Gujarat 18,396 .
Tamilnad 14,252 255
Delhi , 7,659
Punjab and Pepsu: = 2,435
. Bengal T 374
. Bihar 11,49,565 -
Madhya Pradesh 56,535 928
Madhya Bharat 51,438
Maharashtra 9,270
-Mysore 2,007
Rajasthan . . . 2,29,770 .
Vindhya Pradesh 3,700 125
Saurashtra . 8,000
Himachal Pradesh 1,350 . 10,244
Hyderabad = - 68,768 ' 2,160 * |
o " Total 21,92,153 . .. [ ;
* This denotes Lho number-of families among whom |
land is distributed. ) o

acres
\
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SAMPATHI DAN.

- ,The Sarva Seva Sangh sought Vino-
baji’s advice in the matter of its recei-
ving cash donations towards Sampathi-
dan in open public meetings. Clarifying
the principle behind the ideal and the
procedure to be followed, Vinobaji has
expressed as follows:—

“l. We should always bearin mind
that our objective is to develop the
power of Aparigraha (non-possession) in
people. Therefore we should not do any-

_thing which will increase the influence. of
money. On the other hand our attempt
should be to diminish its hold 6n them.

“2 In Sampathi-dan, the question of
receiving money in cash does not arise
at all.- The money will remain with the
donor, and he will spend it as per our
instructions. I have no idea to get this
done through any institution at all. The
idea is to get it done through certain
individuals.

“3," Similarly gifts of articles such
as bulls, grains, ploughs, wells etc. which
we call Sadhan-dan (gifts of the means

of production) shall not be received in

the form of cash. Gift-deeds should be
drawn for them also. The donors will
be put in direct contact with the land-
less who will get the benefit of these gifts
when the land distribution begins.

“4. Let no money be collected for
propaganda or office expenses for Bhoo-
dan work, especially when the Gandhi
Smarak Nidhi is there. And in future
we will have to find out such ways and
means as will save us from collecting
money for the purpose of carrying on
work of like nature. In Bhoodan-public-
meetings money is now being received
and it:should be stopped. ;

“Of course I have given permission to
collect gifts of jewels and that too to.
particular individuals:alone. The idea
behind it'ig tockiberate women from - the
fancy for jewels.” . S

NOTES AND NEWS

In the light of the above advice the
Sarva Seva . Sangh in its meeting in
September, 1953 has decided not to receive
cash donations towards Sampathi-dan or
Sadhan-dan.

FOREIGN VISITORS TO VINOBAJI

Many  foreign visitors have been
attracted by Vinobaji’s Bhoodan Yagna,
and follow Vinobaji in his Yatra keenly
observing the daily happenings which
appear to them as very strange. Here is
a press report about Mr Harold Elvin:

“Vinoba Bhave is the only living
person who ‘matches words with action
according to Mr Harold Elvin, a British
writer of repute and winner of the Atlan-
tic Award in literature for his book A
Cockney in Moscow. -

Mr Elvin came here two months ago
to learn about India-and her people. As
a result of a written appeal, he was invit-
ed to visit the Acharya. Accordingly
Mr Elvin joined the Acharya and his
party in Bihar on September 17. He
accompanied him when he attempted to
enter the famous Vaidyanath Temple in
Deoghar with a party of Harijans and
was attacked by the Pandas (hereditary
priests). Mr Elvin stayed with the party
till September 28. '

Mr Elvin regards the Acharya’s
teachings as “the most perfect effort ever
at blending religion with politics.”

He "described Acharya Bhave'’s
power of exhortation: “For every word
of his preaching he has an acre of land
to lay beside it.” '

“In the course of Mr Elvin's tour with
Vinobaji, about 3,000 acres of land were
presented to Vinobaji. :

While Mr Elvin was with the party
they were joined by Mr Franco, and
Professor L. C. Cha, a visiting Professor
at the Central Institute' of Education,
University of Delhi, who is .from. the
Kumming Teatcher’s College, China.”



- SARVODAYA AND CGOMMUNISM

Points of resemblance and essential
difference between the two powerful ideo-
logies of Communism and Sarvodaya
were dealt with Jucidly by Sri S. N,
Agarwal, Congress General Secretary,,in
a speech at the newly founded Institute
for Gandhian Studies at Jaipur on Oct,
29th quoted below. :

“In their aim of building a classless
society Communism and Sarvodaya were
akin. Both lay equal stress on providing
useful occupation to everybody and there:
by reducing unemployment. - Equitable
redistribution of land was another common
concept between the two and from that
standpoint Communists could have been
expected to campaign actively on behalf
of Acharya Vinoba ‘Bhave's Bhoodin
movement, : '

“But the approach of Sarvodaya and
Communism to all these things differed
fundamentally. Communist thinking was
based on a materialistic interpretation of
living in which an individual became an
automaton and the State was all power-
ful and almost totalitarian in character.
Gandhiji, on the other hand, attached the
highest importance to human values and

the individual. In its materialistic values

of life Communism was, therefore, ina

way closer to capitalism than Sarvodaya:

as Acharya Vinoba rightly put it.

“It would, however, be a mistake to
lead a life of isolation from the rest of
the world. Gandhiji was not against

machineryeor international trade contracts. .

He wanted neither individual nor social
units to remain dependent on others for
realization .of their basic needs. Depen-
dence of this sort was theroot of all ex-
ploitation. Though the Communist leader
Sri Gopalan had said that he would .not
oppose Bhoodan movement it was ina
- way a case of mere lip sympathy. No-
body knew better than Communists that
this movement cut across the very roofs
of Communism and had already given it
a rude shockvinIndia. " . - .

NOTES AND NEWS
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ADIVASIS OR ABORIGINES

Vanyajati is an illustrated quarterly
magazine in English and Hindi (published
by Bharatiya Adimjati Sevak Sangh,
Kingsway, Delhi-9—Annual subscription
Rs. 3) devoted for the uplift of the tribal
people of India numbering nearly 20

-millions. The welfare of these aboriginals

is the 16th item of the constructive pro-
gramme given to the nation by Mahatma
Gandhi. The constructive worker or
the Sarvodaya Sevak will find useful and
interesting information in the Vanyajaii
magazine about the millions of the tribal
people and their problems particularly
regarding land in the following extract
from “Vanyajais” of October, 1953. =
“It is a sorry feature to note that due
attention is not being paid to the econo-
mic development- of the unsophisticated
people of the tribal areas. As the census
figures of 1951 show the tribal people are
essentially an agricultural class, depen-
ing for their livelihood mainly on cultiva-
tion. '‘Out of a total population of
19,116,014 Scheduled Tribes, 17,284,260
come under agricultural classes, (exclud-.
ing Ajmer), out of whom 12,543,014 are
owners of land, 1,873,821 "are cultivators. ~
of land mainly unowned, 2,803,171 are.
cultivating labourers and 64,254 are non-
cultivating owners of land and agricultu-
ral rent receivers. Only 1,822,422 are.
of non-agricultural classes. But these.
agricultural classes do not get sufficient
income from land to sustain them even
for three or four months in the year..
They have to supplement their food by
forest roots and tubersand by game which
they are able to procure in hunting. It is
therefore necessary that the means of
increasing the agricultural income should
be devised by adoption of better methods
of agriculture. They have to be provided
with better quality of land. - They should
be given bullocks free, supplied with good ,
seeds and manure. Cottage industries
should be- developed and markets for
minor forest produce should be provided.
These and other facilities like minor




.

ifrigation projects can be provided for by
the State Governments. Bihar, Madhya
Pradesh, Madhya Bharat, Rajasthan and

‘Orissa have got sanctioned schemes for
increasing production and for economic-

development. © In Bombay State, the
Government are developing very satis-
factorily the Forest Labour Co-operative
Societies, which provide the non-agricul-
tural classes with labour. In Bihar the
system of lending grain through Grain
Golas is being specialised. These special
schemes which go a great way to save the
tribals from the clutches of the money-
lenders deserve to be copied by other
States. . But still we venture to say that
the States have not implemented the
schemes according to the five-year plan
or under Art. 275 and that they could
have shown much more progress in this
work.” L :
TO SEVAKS OF SARVODAYA SAMAJ

Sri " Vallabhswami,
Sarva Seva Sangh, Sevagram, Wardha,
writes:- - ‘ R
" Asthe office will be busy with the

- arrangements for the coming Sarvodaya

Sammelan the register of the Sarvodaya
Sevaks has to be closed early on the 31st
December, 1953. The names of those

who have not received their new Sevak
numbers from the office since the last
Chandil session are not in our register
Those who desire to have their nameé

registered, are requested to obtajn the
Sevak’s forms  and to send them to us
duly filled up before the end of Decem.
ber, ’53. Not more than one form will be
sent to any individual.
KHADI SALES IN DIWALI

Deepavali is the heaviest selli
season for Khadi in Tamil
ly about one-fourth of the annual Khadi
sales is done in this season. There have
been many seriously disturbing factors in
the field of Khadi work in Tamil Nad.
Since the repeal of the Madras Govern.
ment’s Khadi Control Order last year

n
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there has been unrestricted trade in spuri-
ous Khadi by the big and small mer-
chants and by Khadi weavers themselves
formerly working in Government céntres
andinthe A. I. S. A. The Madras Govern:
ment’s Khadi work is an anomaly as it is
carried on without any connection with’
the A. 1. S. A. The Government’s Khadi
is also sold in many places practically
competing with the A.1.S. A’s Khadi
In spite of all these, Khadi sales in the
Deepavali month in 1953 shows a remar-
kable increase over the sales in last year
according to comparative figures given
below. The lifting of the yarn quota for
Khadi sale and the 3 As. commission
per rupee given by the Khadi Board to
consumers would of course also account
for the increased sale in this year.

1952. 1953.

Tirupur Vibhag Rs. 1.47,691 2,31,873
Tanjore Vibhag . 1,13.366 1'64,337
Madura & Ramnad ,; 1,22,337 1,57,206
Tirunelveli Vibhag ,,- 59,883 98,296
" Madras Vibhag w . 24,410 52,440
Total ,, 4,67,687 6,94,152

The Khadi Bhandar of the Gandhi
Ashram at Salem in Tamil Nad reports
their Khadi sales for Deepavali as Rs.
8,980. :
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