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Mahatma Gandhi is trying on the simple and chea
bamboo. There is not a nail or screw. It can be made
bamboo is grown and easily available.
menis to be followed. They are available at Khadi
or the Khadi Bhandarsof the Sarva Seva Sangh,

P charkha, made entirely of
by anyone easily wherecer
But there are certain specifications of measure-
Pratisthan, Sodepur, Calcutta,
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Gandhi And The .Ai:om Bomb

Margaret Bourke-White, of Life
Magazine, had an interview with Mahatma
Gandhi on the day. he was assassinated.
The following is part of the conversation
which is reported by the interviewer to

-have taken place between them:

Americans, 1 told him were
also filled with forebodings, parti-
cularly about the atomic-bomb. “How
would you use non-violence against
the atomic-bomb?” I agked.

“Ah,ah”, he answered, “How shall
I answer that?” After a moment he
said, “by prayerful action.”

“You would pray while the
planes are overhead?” 1 asked.

Gandhi shook his head. ] said
prayerful action. 1 would come out
in the open and let the pilot see that
T had not the face of evil against
him.” Gandhi paused. “The pilot
would not see my face at such a
height”, he said, “but that longing in
our hearts that he won't come to
harm would reach up to him and his
eyes would be opened.”

From **Peace News — 31 July, 1953
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" THE DISCOVERY OF THE CHARKHA

October is. the 85th birthday of Mahatma Gandhi known as the
Char{ll::. ]:.;C;.C:l!::(il or the birth of the Spinning Wheel, the symbol of freedom and non-vio- .
lence. Gandhiji was not opposed to machinery as such as long as it is subservient t6 every
man’s welfare without being used for exploiting or ens’l’g_vmg' hlgn, ) The follo“{l.p,g
extracts from a handy book “The Ideology of the Charkha,"*'a coifpilation of Ga?‘dhu} s
writings by Sri Srikrishnadas Jaju, describe the romantic discovery of the Charkha, “which

. October 1953.

is itself a machine’’ to serve as the tool of man whose body is again-‘‘a delicate .piece of

machinery’’ in the words of Mahatma.

On being asked by a friend on
20th September, 1928 as to whenand how
exactly he re-discovered the charkha,
Gandhiji replied:—

- “It was in ' London in
1908 that I discovered the
wheel. I had gone there
leading a deputation from
South Africa. It was then
.that I came in close touch,
with. many earnest Indians
—students and others. We
had many long conversa- -
tions about the condition
of India, and Isaw as in
a flash that without the
spinning wheel there ‘was
no Swaraj. I knew at
once that everyone had to
spin. But I did not then
know the distinction between the loom
and the wheel, and in Hind Swaraj used
the word loom to mean the wheel. This is
what I have said in the concluding chap-
ter of the booklet:: v
“We will get nothing by asking. We
shall have to take what we warnt, and we
need the requisite strength for the effort
and that strength will be dvailable to

him onlywhaobain - # © %

‘done to us.

- 2. “Ifa lawyer, 'will give up his pro-
fession and take up a hand-loom (spinning
wheel); =~ % F o % .
8. “Although a doctor, will take up
a hand-loom (spinning wheel); :
: 10. “If a wealthy man

will devote his money to
establishing ' hand-looms
(spinnjng . wheels); and
encourage otliers to use
hand-made goods by wear-
ing them-himself.”- .. .
. ‘The book Hind Swaraj
written by Gandhiji in
1908/ is well known. In
that book we find'the quint-
essence ofallhis teachings
which he subsequently
placed before the nation in
greater detail. In Chapter
~ XIX of that book entitled,
Machinery we find the root of the spinning
wheel. The following are.a few illustra-
tive sentences:— ‘ '
“When I read Mr. Dutt’s Economic
History of India I wept; and as I think of
1t, again my heart sickens, It ismachinery
that has impoverished India. It is difficult
to measure the harm that Manchester has
It is-due to Manchester - that

Indian handicraft has all but disappeared.

* Published by Sarvodaya Prachuralayam, Tivupur — Price As, 14; Posta g0 satra - -
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Maéhinery is the chief symbol of modern
civilization; it represents a great sin. The

workers in the mills of Bembay have be- -

come utter slaves. Those who have
amassed wealth out of factories -are not
likely to be better than other rich ‘men.
It would be folly to assume that an
Indian Rockfeller would be better than
the American Rockfeller. We need not,
therefore, be pleased with the prospect of
the growth of the mill industry., We do
not despise the mill-owners. It would be
too much to expect them to give up ‘their
mills but:we may implore them not. to
increase their number. Whether the mill-
owners do this or not, people of their
accord can cease to use machine-made
goods. It.is not possible that all people
will begin to do all these things simul.
taneously. 'We must first make a resolve
aid then work will begin according to it.
In the beginning one will do. this, -then
ten, thereafter hundred and so the number
will increase. What the leaders do, the
people will follow. We need not wait until
‘We carry others with us. We should begin

to actually do a thing as soon as we fee]
it should be done.”
MAN AND MACHINE
In 1924 this subject was made clearer
" in answer to some questions. )
Question:— Are you against all
machinery?
Answer:— How canl be when
know that even this body is a most deli.
cate piece of machinery? The spinnin
wheel itself is a machine; a little tooth.
pick is a machine. What I object to ig
the craze for machinery, not machinery
as such. The craze is for what they cail
‘labour-saving’ machinery. Men go on
saving labour, till thousands are without
work and thrown on the open streets tq
die of starvation. - I want to save time
and labour, not for a fraction of mankind
but for all. I want the concentration of
wealth, not in the hands of 3 few but in

the hands of all. - To:day machinery -

lps a few to ride on the backs
n;errx?ill}l'igx(:s? The impetus behind it al] ig
ﬁot.the philanthrepy to-save labour, but

greed....The supreme consideration is man.

The machine should not tend to make

atrophied the limbs of man. For inst-
ance, I would make intelligent exception.
Take - the: case of. the Singer Sewing

Machine. It is one of the few useful
things ever invented. ‘
ues..— In that case, there would

have to be a factory for making these
Singer Sewing Machines, and it would
have to contain power-driven machinery
of ordinary type.
Ans.:— Certainly. I am socialist enough
to say -that ‘such factories should be
nationalized or state-controlled. The
saving of the labour of the individual
should be the object and honest humani-
tarian considerations and not greed, the
motive.. I would welcome any day, a
machine to straighten crooked spindles.
Ques..— If the Singer Sewing
Machine and the machine for straighten-
ing crooked spindles are to be accepted
as exceptions where will this claim of
exceptions end?

Ans.— Where the machine in-
stead of helping will begin to encroach
upon man, :

Ques.:— Then should exceptions in-
clude also the bicycle, the motor -car,
etc?

Ang.:—

No. Because they do not
ary needs, of man, Going
ances with.the motor speed
voidable necessity for man.
hand the needle is a neces-

fulfil the prim
over long dist
is not an una
On the other
sity in life, -

As an ideal I ghal] discard all
machines. I shall desjre even the destryc-
tion of my body if it is not helpful to my
salvation. From that point of view |
shall give up all machines, But they

will remain because they are ag unavoi

‘ ! id-
able as thq body itself. ~ Ag I said before,
this quy 1s a fine machj

highest spiritya] attainment,

on principle nobody can differ from this
proposition, The utility of the body is
only to the extent that it is helpful to the
realization of the self, Exactly the same
is the position of.the machine, *

I think that



PRIME MINISTER NEHRU'S APPEAL TO USE KHADI

87

Khadi The Symbol of Kinship with the Masses

In a message to the “Economic Review,”

the fortnightly journal of the “Economic and
Political Research Department of the A.I.C.C,,
Pandit Nehru observes :— . ]

Many of us have believed in Khadi
and worn it for a large number of years.
It was for us the livery of freedom in the
days of our struggle and, at the same
time, something that put us on a level
with the common man in India, whose
welfare was the main object of our endea-
vour. Our country, unfortunately, has
suffered from a multitude of castes. They
still continue and bedevil our politics
and our social life. .

In addition to these castes of.old, we
have other divisions in our social life due
to economic differences and to get rid of
these has been and is our objective. The
Constitution. of India has emphasised
this in its Directive Principles of policy.
But that is a big question involving basic
changes in our entire social fabric. We
move in that direction no doubt, but the
pace does not appear to be fast enough.

However that may be, there are

some things which each one of us can do,
" and one of these is to put on and use
khadi and thus lessen, at least, the out-
ward barrier of clothes which separates
the well-to-do from the poor. Khadi, at
least, brings an element of kinship with
the vast masses of our people. It produces
an atmosphere of comradeship and
common endeavour.

In addition to this it helps, to some
extent at least, in tackling the problem of
unemployment. I do not mean to-day that
this problem will be solved by our
‘wearing khadi, but we do help somewhat
in this way and the consciousness that
we are responsible for solving this prob-
lem of unemployment is ever with us.

This prohlem.efifuller employment has
become now a- major problem of today

for all of us. We have to tackle'it ‘on a
multitude of fronts. But it is becoming
increasingly recognised that a major way
of tackling it is by the encouragement of
village and small-scale industries.

Khadi is one of our principal village
industries and khadi is a symbol also not
only of the freedom that we sought and.
that we have won, but of that kinship of
spirit and removal of barriers among all
our people, which is so important. _

Therefore, let us wear and use and
encourage in every way khadi.  This
applies to all of us, whatever our grade
or function might be and whether we are
officials or non-officials. LT

More especially let us do this on
this anniversary which brings such a host
of memories to us, Gandhi Jayanti Day.

- ALL-INDIA BROODAN COLLECTIONS
(UP TO 5-9-1958) a
Provinees Target Recetved
d acres acres

Assam 25,000 1,349
Andhra 1,00,000 7,097
Uttar Pradesh 11,00,000 5,11,417
Utkal 1,50,000 18,118
Karnatak ~ 50,000 1,100
Kerala 25,000 6,500
Gujarat 75,000 16,765
Tamil Nad 1,50,000 14,000.
Delhj 10,000 " 7,500
Punjab-Pepsu 1,00,000 2,134
B.engal 2,00,000 116
Bihar 32,00,000 10,75,217
Madhya Pradesh  2,00,000 52,420
Madhya Bharat 1,25,000 48,771
Maharashtra 1,00,000 8,655
Mysore 1,00,000 984
Rajasthan 1,00,000 2,17,866
Vindhya Pradesh 40,000 3,467
Saurashtra 9,000 8,000
Himachal Pradesh 1,350
Hyderabad 1,50,000 _63’982
Total  60,09,000 20,66,808
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) Impetus to Khadi Production & Sale

- President Rajendra Prasad &_PrimevMini_ster Nebru's Appeal

It is now nine months since the All India Khadi and Village Industri
was constituted for rapidly expanding khadi production and sa

economic and human values of khadi.

oo The meeting, held to consider ways
and  means of popularising khadi, was
convened on 29th August, ’53, at the inst-
ance of the President and was attended

by the Prime Minister, the Vice-President .

and members of the All-India Khadi and
Village Industries Board. - .
' . _ PRESIDENT'S SPEECH '

" Dr. Rajendra Prasad suggested at an
informal meeting of Ministers and senior

officers of the Central Government - here
yesterday that the Government should
issue instructions that all their depart-
ments, excepting the Police and the Army
should make. all purchases of spats,
‘napkins, ‘towels, curtains, dusters and
.other things from khadi Bhandars, “If
that is done, I think there will be a great
fillip to the khadi movement, not énly

“tion, the question of
-ness would not arjge

es Board
le on a nation-wide- -
At a

. stimulu‘s~to khadi activities, the President,
who is himself a regular spinner, impressed on the audience abon

t ‘the special

The Prime: Minister Nehru's speech wil}
- make it beyond doubt that the Government is all serious about the d

khadi in the Five-Year Plan. o o

and the,dasrs' which were thus wasted by

. the agriculturist and other members of

his family could _be utilised, he said,
enough khadi to clothe the whole country
could be produced. | : '

. Lcan tell you from my personal ex.
perience that one -hour of Spinning a day
yields ‘enough of yarn sufficient to give -
usas much ¢loth as we in India are

. using to-day on an average, that is to say,

15-to 20-yards per head. I think if you
take that aspect of khadi into considera-
cheapness or dear-
at all, because it is

the result of labour of the people in their

idle hours, . :
“If women could use their spare time

-in spinning, ‘they would be able to get a

‘sari without  practica]

"because a great deal of khadi will have .

:been purchased by the Government, but
-also because it will have a great effect on
- the people, he said.
he President said that if the sale of
“khadi could be ensured, there would be
no shortage in its production and supply.
Dr. Prasad said that what was need.
ed was to stimulate the use of khadi, not
by force or coercion but by willing co.
operation, by appreciating the funda-
mental facts about the economics of khadi,
The economics of khadi were based on
certain fundamental facts of life in the
country. India wasan agricultura]
. country. However large or however smal]
the holdings of an agriculturist might be,
he and his family could not get full em,.
ploymeﬁf throughout the year, va the hours

WWWw.vinoba.in

ly -any expense at
all except for the cotton.” P

' he President referred to the un.
employment problem in the country and

had created a great amount of
€ other hand, a single

necessary that ¢
we should thinj

SME MINISTER'S SPEEC) :
e Prlme‘ Minister, Srj Nehru, said
might say for or against



VINOBA BHAVE'S 59TH BIRTHDAY

" PRESIDENT RAJENDRA PRASAD'S -
MESSAGE

Hcharya Vinoba Bhave's 59th birth-

day was celebrated on Friday, the 11th
Sept., '53 at Rajghat. President Rajendra
Prasad was present on the occasion. In

a written message

in Hindi, Dr,
Prasad said:—
“Acharya

Vinoba Bhave's
Bhoodan Yagna,; -
‘will not succeed
completely until
adequate facili-
ties are provided
to those who are
.given land. That .
is why Vinobaji
has started the
Sampath-dan -
Yagna along with
Bhoodan.”
Referring tothe
Koop-dan (well-
gifts) movement,
Dr. Prasad said
it was gratifying
to note that there
had been an en-
thusiastic res-
ponse from the
public for Koop-dan.
: “I hope and trust”, the President
said, “that this movement will also be-
come popular like Bhoodan. 1 expect

that all of us will participate in this and
support it.” '

VINOBAJI WALKING WITH HIS PARTY

PRIME MINISTER NEHRU'S MESSAGE

A message from Prime Minister
Nehru was also read on the occasion:—

“Vinobaji through his long walks in
the country has instilled a new life
among the people. His voice in connec-
tion with the Bhoodan Yagna. has re-

sounded through-
out the country;
many have heard
it and have res-
ponded to it ac-
cording to théir
capacity. ,

“He has told
us about Sam-
patk-dan in order
to help those agri-
culturists who are
given land. He
had made a spe-
cia)] suggestion to
sink wells. The
‘peasant will not
be able to profit
much without the
means of cultiva-
tion. We require
wells urgently
throughout the
country. I hope
that people will
ponder over this
new message of Vinobaji and assist in

this programme of construction of wells.”

The President announced a gift of
two wells. Pandit Nehru has also made
a symbolic gift of one well. *

- (Continued from previous page) ’

khadi, thére was no doubt that it did

afford some relief to the unemployed and
the under-employed. There was poverty
and misery in the countryside and the
khadi industry wasa good enough source
by which the poor villagers could supple-
rraent theit thedg¥e incomes.

Pandit Nehru said that khadi had a
peculiar appropriateness for the country.
It fostered or, at any rate, suggested a
feeling of equality, among the high and
the low. In view of all these things, the
Prime Minister thought that khadi should
be patronised by.as large a section of the
people as possible. %

—
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ACHARYA VINOBA -

There is evidently a misconception about Sampath-dan or gift of wealth.
- Sampath-dan is not simply donating a lump sum on the spur of the

~ SAMPATH DAN (Money-Gift)

The

moment for a cause
e's life to set apart.a
ctions of Vinobaji and

and forgetting it later. But it is:a commitment up to the end of on
- portion of one's wealth and income for spending himself as per dire
~ rendering account from time to time. ‘The moral and ethical basis

nd ethic of Sampath-dan and the -
total transformation of the life of the donor that is implied in i

Our Sampath Dan is of great im-
‘portance. The Communists criticise me
and say that Vinoba wants neither land
'nor money, he will be satisfied if he gets
‘a ptece of paper. I value the propetty
only as much as 1 do this piece of paper
‘which records the giving away.- We will
-have it ‘written on this paper by . the
‘donor’ that “so long as [ am . alive
‘I shall give a-specific portion of the ex.
‘penditure on my family as charity, I
‘will set aside a share even if I earn only
‘half of my needs.” Let people share their
food with them even when their needs are
‘met only half, igmy request. We will
-only give them directions as to how they
‘are to utilise the money. The
‘Temain with them. We believe that all
"the wealth is ours and it is kept distribu.
‘ted amongst-all. We do not object even
if anybody gives one-sixth or one-tenth
“instead of one-sixth. We desire only this
‘much thinking to come into vogue, that
there is an additional member come into
family and it ig part of our duty to
support him. When this gains currency,
‘some five or ten people will join together,
~contribute shares and help the worthy
person wherever one is met. ‘They will
give what in English is called honorarium,
that is the beneficiary will not have to
bend low. Under these circumstances the
-beneficiary .will neither indulge in waste.-
- ful expenditure nor take more than what
he urgently requires, In this both he
who gives and he who takes will be bless-
ed; the donor will be moved by a noble
feeling of duty and respect for others.
Therefore if you - adopt a life of re.
~ nunciation 2¥'4@°V41miki and Tulagidas

order-évolved are explained in the following speech of Vingbaji.

money will -

t and the new social

your literary creation will gain
popularity. = The alternative js that you
become agriculturists or engige in some
smaller industry or other. . -Thirdly, the
Government should help; but it has not
Yot gaimed stability; I mean, its ideas
bave not yet become stable. Let it gain
its balance first. " The fourth thing is
Sampath Dan. Where there are fifteen
thousand households, if each contributes
one-fifteenth part of its income -one
thousand families can easily be maintain-
ed. That is, a town like Gaya alone can
support the families of one thousand
poets and scientists, who serve society.
We should cultivate and develop this
method. : .
The poet should neither be pam-
pered nor starved. - -Nor should he
be artificially fed. The poet should secure
substance as naturally as a child gets its
mother’s milk. But if the mother feeds
the child with her flesh, the child cannot
take it. Therefore the- poet should not
become dependent on others; it will result
in his life getting dried up. He should
get just enough to keep his body and sou}
togéther and his mind ‘in trim. Alms—

-receiving was-in vogue in ancient times.

But:I do not like it; because the giver
does not give out of faith. Moreover
those who give nowadays do so because
they cannot help it and want to get rid
of the bother by throwing a few grains or
coins and shower abuses, So alms-taking
is ruled out. Let Sampath Dan step in
instead. Let al) people, old as well as
young, take part in it. He who takes food
should give away a portion of it, Out of

~that portion can these servants of society

be conveniently maintained. '(From Rindi)



- Bhooda

o1

n Conveners' Conference
_ACHARYA VINOBA'S ADDRESS ~ - . -

.- The Conveners of the Provincial Bhoodan Committees met on the 5th and 6th -

" September at Khadi-Gram in Bihar in the presence of Vinobaji to review the progress
since the Sarvodaya Sammelan and discuss the further programme. Out of the target

- of 25 lakhs of acres before April 1954 more than 20 lakhs have been received, three-
fourths of which have comé from Bihar and Uttar Pradesh alone. A brief press report
of the speeches of Vinobaji, Sri Shankarrao Deo and Sri. Jaiprakash is given below.

: The conference of conveners of the
Bhoodan committees in the different pro-
vinces and other prominent Bhoodan
workers was held on Sept. 5, to consider
the progress so far made and devise ways
and means to attain the objective.
Representatives from 19 States attended
the conference. Among them were Sri.
Jaiprakash Narayan, Shankarrao Deo;
Ikkanda Warrier, ex-Chief Minister of
Cochin State, Dhirendra Mazumdar,
Ashadevi Aryanayakam and others. .

* Vinobaji's Review -

In course of his address Vinobaji
said that they had met there six months
after - the Chandil Sammelan, during
which period they had worked ceaselessly,
.overlooking personal hardships and in-
conveniences which sometimes came in
far greater measure than he himself had
to face. And God had rewarded their
efforts with commendable results. In
B;har they had seen how.big landowners
-were now coming forward to do whatever
they could in their own way, for they were
gradually realising that in' Bhoadan lay
~theui interest as much as that of the poor
and landless. He saw the hand . of God
1in'all these, . ,

. The'speaker stressed the utmost need
for'all working with unity and co-opera-
thOI!. - He very feelingly " mentioned how
they all belonged to the very large family
of Gandhiji who gave his protecting and
loving care to all and whose dreams they
were now. trying to realise.. As for him-

self; hie'copld say, that it was he who had

much gf"fort-as

infused in him the spirit of service. Hence,
they should try to sink all differences'and
work on this common programme. - . |
Let every worker, Vinobaji said; con:
sider. himself a zero, a. trifling " nothing,
and look upon others as numerical digits
and seek the latter’s co-operation. :Then
their own efforts would bear ‘a multiple
value, just as- with -thé support of &
numeral even a zero was inveésted with-a
value which increased manifold-after each
addition of it. ~ ~ . . - .
: PROBLEM OF EVICTION
_ Referring to the problem of eviction
that was going on at . various. places
Vinobaji said that his was ‘quite 'a diffe:
rent approach to this problem. than that
of others who also took up ‘the cause of
the tenants. He did not want to-go " into
the question of ‘this'or that party’s' right
to “any particular "land, or. to" sift .the
merits of a case and dispense justice. “He
wanted to have the work done with ‘love:
He would persuade the zamindar to give
back the land to the landless Kisan who
had been ejected and count his act as an
act of Dan. He would ask people not to
put forward their claim before him but to
examine their own faults. For claims
were made before law courts. ~ They
would succeed if they worked.on this line,
But he felt that work was done to the
extent required. - :

~ Computing at the rate of donation

that had been given during “the" last six

months, Vinobaji said; .
“We can complete the target of 5
crores by 1957, if we put in ﬁve"%imes as

we haye‘do‘ne during thig
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period. Does the country not have even
so much .of energy and capacity? Then
why should they despair?”
PROPAGATION THROUGH LITERATURE
Emphasising the need for propagat-
ing tli?%dea aﬁd thought behind the
Bhoodan movement, Vinobaji said that

they should go to every village and carry

the Sarvodaya literature. Without in-
creasing circulation of the literature if
they said, they had tried. their best for
“change of heart,” it would sound hollow.
Considering the value of - work, Vinobaji
said that the result of what had been done
so far was quite satisfactory. . .

Dilating a little more on this point
Vinobaji said, some people often asked if
we failed even after doing all these what
would be the next step. This question
did not occur to his mind. But he would
like to say to such persons that he had
the weapon of Satyagraha with him.

) " DISTRIBUTION'

Concluding Vinobaji cleared the
doubts raised on the question of distribu-
tion. He said that it was such a big pro-
blem that all workers would be required
to give their time and energy to fulfil this
work. Nobody would have any cause for
grievance that his services' were not
accepted in the work. The rules that he
had formed for distribution could not
allow the workers to show any favour to

anybody. Of course, mistakes might be
made,

Jaiprakash Narayan

Sri Narayan said, that the youths
should be made to understand the re-
volutignary possibilities of the movement,
and then they would be attracted
towards it. - He suggested the holding of
camps for this purpose.

- Referring to the difficulties experienced
due to the attachment of workers to
parties, Sri- Narayan said that this factor
could not be expected to disappear soon.
He personally felt that it was possible to
change the shape of society without the

instrumentality, of ,political party. But
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many other Socialists did not accept this
idea. They argued on the basis. of the
Marxian theory that parties stood for
different classes. And so long there were
classes, parties were bound to exist. If
the Bhoodan movement succeeded in
establishing a classless society then a
party would not have to be organised as
an instrument of evolution.
- Shankarrao Deo

Sri Shankarrao Deo reminded the
workers of the resolve they had made at
Sevapuri and suggested that evety worker
should make a resolve to go on a walking
tour and. collect donations on.the basis of
a programme drawn.up for six months.

Vinobaji Answers Questions

Replying to question, Acharya Bhave
said that the ejected Kisan must not leave
possession of the land. But-nobody should
try to exploit the situation for political
purposes. As for those landowners who
retained a large acreage even after donat-
ing one-sixth of their total holdings, he
said that he would again ask them for
donations till the land problem was solv-
ed ’ SAMPATH DAN o
Regarding huge properties, Acharya
Bhave said, his thoughts were more clear
about it than. about the land problem.
Just as land was sought to be given to the
landless as a matter of right, similarly
the properties of the moneyed class had
to be used for supplying the needs of the
tiller of the soil.

“We have to demonstrate,” he said,
“that non-possession produces social
strength. It has been so far shown to

produce individual strength among the
virtuous.” .

The Centre 6! Swadeshi

.. Immediately after my return to India
in 1915 I discovered that the centre of
Swadeshi lay in Khadi, 1f Khadi goes, 1
contended even then, there is no Swadeshi,
Ihq.ve shown that the manufacturers in
Indian Mills do not constitute Swadeshi,
To that belief-I cling even to-day.

““Harijan" Juns 29, 1947 . MAHATMA GANDHI
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_ SARVODAYA — A NEW CIVILISATION

— JAIPRAKASH NARAIN

» Shri']aiprakash' Narain toured in six districts of Tamil Nad with Shri

Kamaraj, President of Tamil Nad Congress Committee, from 15th to 31st August

for propagating the Bhoodan Yagna.

He addressed several meetings. The

following speech at Madras on 15th August gives a concise exposition of the
underlying philosophy and the revolutionary implication of_Vmoba’_s Bhoodan
Yagna. During this fortnight land-gift of 5218 acres was received besides gifts of*
Rs. 26,318 as Sampath—dan, 42 pump-sets, 343 ploughs and 24 bulls.

e d

The movement is a uniqut_a one. As
regards its aims, technique and philo-
sophy, barring the Indian national move-

ment for freedom; there is no parallel to

it. It has been common expectation t};:}l’t
after the winning of freedom, Gandhiji's
technique of non-violent struggle would

be used to create a social and economic.

revolution. There was no evidence, how-
ever, that that hope would be fulfilled.
But in the gathering gloom, Acharya
Vinoba Bhave had lighted a new torch

and that'light is spreading throughout:

the country. It is the Bhoodan Yagna
movement. .
Gandhiji brought about a political
revolution through non-violent means.
To many who had the privilege of watch-
ing Gandhiji's experiment at close
quarters it was doubtful whether the same
technique could be used for a social and
economic revolution.
to-day showing them how that could be
made possible. One characteristic of a
revolution was that a change took place
in the first instance and then thosé who
came to power created a legislation which
put the seal of legal approval of the State
on those changes brought about by mass
initiative. Vinoba Bhave is trying to
bring about an equitable distribution of
land among the landless workers through
the initiative of the people and not through
legislation. : .
There is no reason to believe that
India would not be able to have a succes-
ful non-violent economic and - social re-
volution. wwRedistribution - of _land, is

3

Vinoba Bhave is.

- only the first step in this non-violent re-

volution, the question of land being the
most important thing which affectsa large
section of the people of the country: This
question' has been taken up first in  the
hope that if this problem is solved, the
other problems will be easy of  solution.
A climate would have been created, a
psychological revolution would have.
taken place which would have made it
possible for other economic and social
problems being tackled. in the same
manner if the problem which affects five

hundred thousand villages of this country
is solved. Therefore, itis nota ques-
tion merely of getting a few hundred

thousand acres of land, but one of start-

ing on a new path which would end in

Sarvodaya, the creation of a new civilisa-

tion and a new society in which there is

no exploitation. . :

~ The Communist activities in® Telen-

gana, aimed at violent economic change,

had achieved nothing. Such attempts

are bound to fail. If there wasanattempt

to establish by violence social and ecoho-

‘mic justice that attempt would be met

by the superior violence of the State.

‘I am sure, situated as the people  are
in this country, no violent attempt on
their part is likely to succeed. And if it
succeeds, it will not be the masses who
will come into their own, but it will be
those who by the end of the revolution
have come to possess the most. effective.
means of coercion. ‘A Society free from
oppression and exploitation and based on’
love and co-operation = could not be
establishéd: without faith in theessential
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goodness of man. Vinoba Bhave started
the Bhoodan movement with faith in the
essential goodness of man and, therefore,
in this sense, the Bhoodan movement is
not merely an economic and soglal re-
volution, but also a moral revolution. It
is a movement which aims at moral
regeneration. T he Communists are
idealistic people and they aim at the equit-
able distribution of land. But they are
using means which are bound to glefgat
the end. They could not establish justice
and create a new society based on justice
by any methods which temporarily reduce
the human being to the level of a brute.

I am myself one of those who had
doubts about the Bhoodan movement. 1
felt at one time it would take five hundred
years to solve the problem of redistribu-
tion of land by that method. But I was
converted 'by what Vinoba Bhave has
achieved. = Vinoba Bhave, through his
non-violent movement, has now nineteen
lakh acres of land given as gifts and has
also created a humanising climate.

. They should organise this movement
efficiently, approach landlords and ask
for gifts. We have collected a little over
nineteen thousand acres in Tamil Nad.
Our target for the whole of India is five
crores of acres and for Tamil Nad one-
and-a-hflf lakhs of acres. This is one.
sixth of the total acreage of cultivable
lands in the country and in Tamil Nad
respectively. I hope that we would be
able to reach the target within 1957. To
those who are pessimistic, 1 would like

to say that if it happens to fail, there is

the next step which Gandhiji has taught
them. They would apply the same
technique which Gandhiji applied in the
national struggle for freedom. The next
step would be non-co-operation. What
Vinoba = Bhave is doing to-day is
merely an application of Gandhiji’s
theory of trusteeship to the land problem.
A psychological revolution has now taken
place. It was double-edged in the sense
that thosewwhonobmive lands are being per-

-
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suaded to believe that the land does not
belong to "them but belonged to the.
community or society and should be used
for the social good. It isa means of
livelihood and not a commodity for buy-
ing and selling. A landlord should have
for himself an extent of land which is
necessary for his family. On the other
hand, the landless are told that they are
not getting the lands as gifts or charity.
It is denied to them by society and that
isa social injustice. This injustice is
now sought to be removed. The non-
violent technique is being applied to-day
to the land problem.  Tomorrow it
might be applied to the industries and
commerce. Because the land problem is
the biggest, it is taken first.  If that pro-
blem is first solved, the other problems
would be easy of solution.

I appeal for support to the move-
ment from students. Though students.
should normally confine themselves to
studies, in an emergency they should be
able to set aside all other considerations
and devote themselves to the cause.

( Adapted from “The Hindu'* — 18th August, ‘53 )
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THE MAHATMA'S LESSON

VINCENT SHEEAN

Vincent Sheean, the American writer, .who was greatly attracted by the power
of Mahatma Gandhi’s personality had two intimate conversations with him on the two -
days prior to Gandhiji's demise on some fundamental topics like ‘Ends and Means’ and

The Bhagawad Gita.
“Lead, Kindly Light.”

These conversations have inspired the author’s immortal book
The author has again gone into the depth of certain obscure side

remarks of Gandhiji during the discussions in an article that recently appeared in the
FREE WORLD-Number Two of the U. S. L. S. for which we acknowledge our indebtedness.

When I- consider what I learned
from a brief acquaintance with Mahatma
Gandhi at the very end of his life, 1 am
abashed. The fact is that he taught
much, and greatly; and it seems to me
that I learned little. Perhaps there are
many in India who will understand what
I mean. His immeasurable kindness and
goodness bestowed upon me, in only two
conversations of length, some intimations
of essential and final truth. From this I
derived a notion of what ought to be, and
of what he had laboriously caused to be
within his own soul, but when I try to
apply it, 1 fail. His answer to this would
be, as I know, “Try again.” It was
always his answer, and perhaps the most
important thing I did learn from him in

the most practical sense was to try again:
never give up. .

The Mahatma knew nothing of me
when I came to him. Mr. Nehru had told
him a few facts-—that I was an American
writer and that I wanted to ask him a
series of questions over a fairly extended
period of time about the nature of truth.
He received me without a question of

‘any sort, just as he received countless

others throughout his long life, merely to
give whatever he could give. He was
prepared to take me with him to his
ashram at Wardha and to give me a little
time every day for the next few weeks to
reply to my questions. He was to have
left for Wardha on the Monday, as
everybqu‘#g%\;gp, and was killed on the
preceding Friday evening-at the prayer
ground in the garden of Birla House. 1

was there that evening; our third con-
versation was to have taken place after
the prayer meeting, and I intended to
ask him on that occasion some questions
about the teaching of Jesus of Nazareth,
particularly the Sermon. on the Mount
and its application to daily life. Tolstoy’s
book, “The Kingdom of God is Within
You,” had deeply influenced Gandhiji in,
his youth; it had merely puzzled me; I
wanted to ask him how this sublime series
of statements could practically apply to
the life of all men, as I knew it did to his.
own. .

These questions_were never to be
asked. The ones I did ask on the first
two days were based upon the Bhagavad
Gita. Essentially I wanted to-know how
the righteous battle could produce a disa-
strous result; essentially his reply was
that, however righteous the battle might
have been, if it employed evil means it
¢ould only have a disastrous result,
because by the employment of evil means
it ceased to be righteous. :

He was at great pains to make clear
to me every step in his argumentation
on ends and means. This was, 1 think,
the exact center of his whole doctrine and
comprised within it his ethics, his histori-
cal idealism, his'social justice, and even
his economic theory. The identification
of means with ends went so far that he
was afraid (on the second day) that he
might have made it too absolute and took
the trouble to explain that he recognized
their separation in the temporal sense-—
i. e,, that means naturally preceded ends
in time—but in no other. He was, of
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course, eminently humané ‘even ‘it this,.

recognizing all the possibilities of human
error, all the weaknesses of the body; bat
on the essential point, the identity of the
nature of means and- ends, he was
adamant. o o o

This was, iri short, the body of his
teaching for me. But have I learned it?
Idonot know. When I carelessly or
thoughtlessly use means that should not
be used Ican excuse myself easily-enough,
but when 1do it deliberately—as happens
tomany of us from time to time—I
remember the Mahatma and am ashamed.

It seems to me that 1 did not really learn
that lesson or it would be impossible for

me ever to ‘depart from the Mahatma’s
ethics.

And yet T have heard from many

others who knew him far better than I did
that they, too, are not able to keep . to
the hard, good, and great rule of the
Jidentity of means and ends.

ing conditions of life. It also requires a
great deal of intellect. We may embark
upon a course without in the least realiz.
ing where it is going to lead us; thisisa
purely intellectual phenomenon. And
along the way we may be compelled by
what has preceded or by the surrounding
circumstances to employ means which, at
the outset, we should have rejected flatly.
In midstream we tend to grasp at any
spar, and the judgment of good.and evil
vanishes.  These things, which the
Mahatma would have called weakness,
are very'common in all our lives. We
cannot all be as strong as he was. For
the fact of the matter is that Gandhijj
was not only the best and wisest man any
of us have ever known, but he was also
the strongest: he got his strength through
the unremitting struggle of fifty years,
plus-—plus— ' '
Well, plus what? 5 :
Plus something hard to define, but
which, for lack of a betper name, we are
accustomed,to gall;genius. He had genius

- He tried to be a severely pr

- k

It requires -

a discipline beyond the capacities of
most people, I think, under the prevail.
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of the Tarest kirid, ‘that which is both
“instinctively and explicitly. religious. The

- Indiari pesple recognized this long before

he knew it himself

V| (if indeed he ever really
" knew it) “They

W ~were calling him
“Mahatma” long years ago, even -before
" he returned home from South Africa, and
even, totell the truth, against his will.
actical man

-and would always turn aside from any
great historical matter to attend to the
simplest problems of hygiene, education
" agriculture, or health for others. All Indi,

OWS &l that there
Never was any power on earth that could
interfere with his day of silence or his
- hours_of Prayer. What did thig sttength
- come from, ifnot from' the most deeply

rooted anq Imperative religious instinct ?
.. Now, itisa characteristic of all-genius
; ;rﬁrwghat?err cz;{te%ory it may appear, to
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: at its existence
supposed rather than proved. The e

by Leonardoda v

the hand of 5

Bernard Shaw
mark

nows this, and all India knows

inci, for example, reveals
master. - The late Mr.
could hardly make are-
weather without o

are rg}é:‘sterpiec‘es.
andhiji’s geniyg v ;
"o B ‘Was no
He like ito. 0 th

ele
to write ast

and speyk

world hade

an ey ere Jes
%f;dl;:;cg“}ghet Moha;mrillec{:s[?;on Wh

of art wich c2use these created the yorp.

ith their liveg, " the work

about’ ‘fg’rfn:ithout g By O

Styles and the 1 :
Rave an extraordingry way 12?1%3&‘-““
¢ ing

ver seen W



THE MAHATMA'S LESSON

out these sparks from a hidden fire. And
when I say I doubt ifI truly learned his
lesson about ends and means, I have to
‘add that I did learn a great many smaller
‘lessons, less comprehensive lessons, from
just these little sparks. They could be
side remarks, what the judges call obiter
dicta, perhaps in an undertone, or they
could be statements aside from the main
stream of his discourse, but they were the
kind of thing that stays in the memory
forever.

I shall give two characteristic
examples of this kind of teaching.

The first concerns a French writer.

who had once quoted Mahatmaji as say-
ing that he would sacrifice even his country
to the truth. The Mahatma told me this
and then said, looking at me earnestly
and very closely through his spectacles:
“He omitted to add that I also said that
the contingency could not arise.”

There was no opportunity just then
to get this statement amplified, and three
days later Gandhiji was killed. 1 have
thought of it very often indeed in the
-years since and at times have consulted
others as to what he meant. My own

interpretation, upon considerable thought .

was this: that any man’s truthis, toa

approaching totality, bound up with the
country that gave him birth, formed his
mind, created his identity. Therefore it
is quite impossible for anybody to sacri-
fice his country to the  truth, because it
would be like sacrificing the torso for the
sake of the arms: neither would survive:
the contingency cannot arise. 1 asked
Sarojini Naidu if she agreed with this
.interpretation, and she, 'who knew the
Mahatma so well and so long, said that
this was no doubt what he meant. It isa
lesson of the utmost significance, and I
think I may say that I have learned it.
The second example of this kind of
teaching—what I call “sparks”—concerns
" the iniquity of suicide.
. For decades .in the Western world
the meaning' and purpose of Gandhi's
4
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great fasts had been widely misunder-
stood. They were regarded as a form of
political pressure, a way of making
Governments or parties accept peaceful
concessions or solutions to historical pro-
blems. There were some occasions in the:
1920’s and 1930's when this cynical view
seemed justified in the objective result,
since, as a matter of fact, Gandhiji’s fasts
always did end by concessions from
Governments or parties. It was not under-
stood in the West that Gandhi's fasts
were invariably a form of prayer accom-
panied by unceasing prayer and them-
selves a manifestation- of prayer. It was
not understood how very far this humble
supplicant was from either suicide or the
threat of suicide: how in his Vaishnava
tradition and his own family life, fasting
had always been not only a discipline
but an entreaty.

In talking to him on January

'27, 1948, I was asking about the “inner

voice” and its imperative function at
the beginning and the end of each of
these great fasts. = He told me how it
spoke to him and how he had to obey
when it spoke.

“After that,” he said, “I could not

-coninue to fast—"
.very large extent, perhaps to something -

Then he leaned over very close to
me, in that swooping motion peculiar to
him, and added the decisive words, peer-

ing at me to be sure that I understood
them: -

“—without committing suicide.”

From his tone, from the context, from
his manner, and from his look I under-
stood that he regarded suicide as a mons-
trous iniquity, a tremendous sin, and that
never at any time in his entire life had
he considered it for a moment. And truly.
this gentle saint-whq would not kill a fly
or mosquito would have been paradoxical
indeed if he had ever thought of taking
his own life,

Now, these two examples of “sparks”
consist of extremely few words, and not
very exceptional words at that: But



‘their lesson is tremendous, in the whole
‘historical context. If I can never sacrifice
my: country to the truth (or to what I feel
or imagine to be the truth), and if at the
'same time 1 cannot possibly commit
‘suicide, then what is the command? The
command is obviously to live, under the
existing conditioris, doing what can be
done (I seppose) to improve them but
‘'with no esca route open either
‘intellectually or in objective fact. .
Let us see for -a moment what this
‘mreans on the external plane and whether
it does square with the known facts™ of

-Gandhiji’s life. My country has a govern- -

‘ment. (Here I use the words “ 1" and
“my”and so on just as Gandhiji did,
‘meaning “one,” the generical term, a
human being.) This government may

-adopt courses of policy with which I dis- -

agree. I may disagree at will, and in a

‘free country I may express that disagree-
‘ment freely to anybody who will listen.
I cannot, however, in any respect “sacri-

fice my country to ‘the truth”—I cannot
renounce or abjure my country; I am it

and it is I my disagreement with a
policy is merely an intellectual dissent,

not an act of separation. (And obviously

in free countries such as the United States

there will never beany government policy

with which some large mijnority of the in-

habitants does not disagree) In the

result there may often be times when I

am compelled by circumstance to support

courses of which 1 disapprove, for this

precise reason, which we. may call the

inseparability of the citizen from the city.
oes this meet with the known facts

of Gandhi’s life? I think it does. He

has told us that in 1914 he did not feel

justified in opposing the war between

Great Britain and Germany, pacifist

though he was, because he accepted the
protection of the British Navy in peace
and war, and other institutions of the
British Raj, and therefore saw no logic
in parading an opposition to the war,
Thirty years later the whole situationhad
changed wandinheindid oppose the war

‘this had been so, or if he had

‘destruction is,

_paraphrase, but very ¢
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against Germany and Japan, not be_Caus’e :
he had any regard at all for Fascism—

far from it—but because India had been

put into war without being consulted in
the matter at all.

We find, I think, at- every stage of
his life this inseparability from India. He
was India; India was Gandhi. That s
what he means by the contingency could

not arise. Even after the liberation, it is

quite conceivable -that the independent
government of India might have done

‘some things not to his liking and not in

accordance with his principles. (All will
remember the case of cloth rationing). If

lived to
made any
either the
He ‘might
he could
dia in any

find it so, he would never have
attempt at separation from
policy or its consequences,
pray and- fast for India, but
never dissociate himself from In
way. -
In the matter of suicide, which is
another form of separation from society,
his abhorrence was perfectly clear to me
and constituted a whole sermon, Self-

he was saying, one of the
greatest of crimes; you have no right
even to contemplate it; this life is to be
lived out to end, come what mavy.

‘And, finally, I believe I learned from
Gandhiji that no man can be the judge of
his own life’s value either in jts living out
or in its termination. Walking up and
down the floor in his room at Birla House
he said to me {and this, of course, is

lose to his actual
words): .

“Thave a fever. Tam dying. I send
for the doctors. They make injections of
certain drugs—say sulfa drugs—and re--
store my life. What does that prove? It
may be that it would be better for
humanity for me to dje."” .

- Having said this in all solemnity, he
eyed‘ me severely and asked:

Is that perfectly clear? 1 not I will
repeat it,” = . '

. “No, sir,” I said,

1 think 1 ,
stand it.” nk undgr,
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He was making a .firm declaration

for nature and God—for that which, in’

historical circumstances, bears the aspect
_ and sometimes even the name of destiny.
It has always seemed to me probable
that he knew the fate he was braving
even as he spoke. I had been convinced
for many months that what awaited him
was martyrdom, and I had the feeling on
that day that it might be very near at
hand. What he was telling me was that
any strange or unusual or inconsistent
attempt to save or protect his life (the
. parable of the doctors with sulfa drugs)

‘would be worse than useless, because it
might interfere with a higher wvalue

There are times, he was saying, when.

"death itself can be a form of life, can give
‘or renew or restore life, and at such it is
better—or anyhow more valuable to
humanity—to die. He said this. with the
utmost bravery and conviction. It is
.difficult for me to suppose that he meant
‘anything except what I have outlined
above, a readiness for the saérifice-and a
“profound knowledge of its value.

For, of course, the final satyagraha
“of Mahatma Gandhi was one of the great
voluntry sacrifices of the world’s history.

It staved off, I think, disasters of unimagi- -

nable gravity. All in India who remember

that day will not need to be reminded of -

how every warlike word and gesture ceas-
ed. In the world situation of that
‘moment, the disaster which Gandhiji's

death prevented might (and I think would) -

have resulted in a general war involving
all countries. The subcontinent of India
is not Korea; it cannot be “localized.”

So, if I try to sum up, three years’

"and more later, what I believe I learned

fromt Gandhiji, I have to confess that -
much of his ethical teaching, revolving

around the identification of means and
“ends, is too hard and too high for me.
" At the same time I perceive that some
tremendous truths of human existence
were conveyed to me in _irrefutable form
- by his gentle,iquiet, and half-whispering
voice. The law that life must be lived

LY
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out inseparably from the social organism

-in which it is cast comes first. With it

goes the conviction (and it convinced me
too) that no man can judge the value of
a life or of a death: this is destiny. And
in addition to all this, I think I must also
add that by knowing Mahatma Gandhil
learned one historical truth of the utmost
magnitude, which is that religious legend
(or anthropological, if you like) must
invariably correspond to or. result. from
a truth that lived on earth. That is, I
used to regard most of what I read about
the Lord Gautama Buddha, Jesus of
Nazareth, and the Prophet Mohammed
as legendary. I still believe there is much
legend. But Ialso know, having seen
Gandhi, that each legend originated in a
truth, because nothing save such a truth

-and such a life can call forth the worship--

ful and sacrificial impulses of hundreds
and hundreds of millions. No mere
invention could do it. Thus, having seen
Gandhiji, I know now, and believe in the
Lord Gautama Buddha, the Lord Jesus
of Nazareth, and the Prophet Mohammed
Upon Whom Be Peace.

*

HAND-SPINNING

In hand-spinning is hidden the protec-
tion of women's virtue, the insurance -
against famine, and the cheapening of
prices. Init is hidden the secret .of
Swaraj. The revival of hand-spinning is
the least penance we must do for the sin
of our forefathers in having succumbed -
to the satanic influence of the foreign .
manufacturer. The school-goers will re- .
store hand-spinning to its respectable
status. They will hasten the process of
making khaddar fashionable. For no

_ mother or father worth the name will
refuse to wear cloth made out of yarn
spun by their children. -

(19-1-1021) — MAHATHA GANDHI
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"HINDU PHILOSOPHY AND |
. MODERN ECONOMY

— C. RAJAGOPALACHARIAR —

The following extract from the Russel Memorial Lecgure delivargd at Patna
College on 11th May, 1953, is a masterly and lucid presentation of the social basis for a
regulated co-operative economy and its spiritual. foundation as expressed in the Hindu
Philosophy which can claim to be “peculiarly in harmony with latest knowledge’
' as against the present-day competitive economy which is ““another edition of the law

of the jungle.”

: In modern conditions wherein cost-
lier standards of living have come to stay
and increased population has created
very difficult problems, the common weal
must bave the dominant claim over the
activities of every individual and people

must govern themselves and live under a

regulated economy. This regulation

.causes wide-spread and deeply felt pain,

It hurts because it goes against the instinc-
tive desire in the individual to be free.
Therefore regulation should be so designed

.as not completely to stifle individual

liberty and initiative and the joy that
flows therefrom. The pain of a regulated
economy is due to the fact that theregula-
tion comes from outside, imposed by ‘an
external authority. Properly designed
and placed on a spiritual basis, a regulat-
ed economy need not ‘be inconsistent
with individual satisfaction and indi-
vidual zeal. The: restraints and habits
of mind that are required to be develop-
ed for altruistic action must flow from
faith and inner conviction. Community-
effort is but the sum total of individual
effort and it cannot be brought into being
unless individuals work with zeal, deriv-
ing joy therefrom. Joy can only be in
the individual because a_ corporation as
such has no feelings. We should there-
fore find and furnish a compelling motive
to the individual, a motive not of fear
but of joy. Iclaim that Religion is a
necessary and appropriate force for
effective and just regulation. It is only
a spiritual faith and force that can make
men work and enable’ them to find
pleasure inwerking for the common weal.

. was derived fro

And this is the very doctrine of life that
forms the kernel of Hindu religious

thought and was preached so long ago in
the Gita.

There is hardly any one who now
believes that the old scheme of life which
gave prosperity to Europe in the nine-
teenth century has now any wvalidity.
Individual competition has to give place
to regulated co-operative economy in
varying degrees of pace  in the several
departments of life. ~ This new economy
not based on self-interest but on some-
thing else, almost the opposite of it, calls
for a spiritual and cultural basis contra-
distinguished from a material selfish
basis. Communism may talk ofa materia-
list dialectic and claim success. But it is

_forgotten that revolution and misfortune
-and wide-spread trouble produce a state

of mind which temporarily functions
like spiritual faith. Where a new order
of non-competitive economy has in any
measure succeeded, it is due to the fact
that what is equivalent to a spiritual up-
heaval resulted from wide-spread revolu-
tion, or war which enabled the ruling out
of the motive of selfishness. This was a
good enough temporary substitute for
religion.  But it cannot last for a1 time.
The prosperit
resulted in Eu?opeyfr
private enterprise an
sarily carried with ;
bution. The ver

that undoubtedly
om the economy of
d competition neces-
t inequality of distri-
y power of that economy
m difference as power is
ma fall of water. Some people
ve 1n squalor, may bein the

derived fro
had to i
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same country or may be elsewhere — the
latter was easier' wherever it was possible—
in order that prosperity might be built
up at a visible point. But now . squalor
is considered disgraceful, whether it be
among certain sections of people in the

same country or elsewhere, and it is con-
" sidered criminal to be found building up
one’s wealth on other people’s poverty. It
is now the accepted doctrine of economic
conduct that wealth should be produced
without producing unhappiness anywhere.
Inequality or unhappiness is no longer
considered as inevitable. or tolerable.
Economic. competition, obvious or con-
cealed, is now considered to be only an-
other edition of the law of the jungle. It
is not considered decent to leave the
Devil to take the hindmost. It is no longer
considered right to look upon individual
effort and individual life asa private and
sacred enclosure into which no trespass
is to be allowed. In the interest of society
as a whole these trespasses into private
affairs are now deemed not only permis-
sible but obligatory.

Unfortunately, however, those who
happened by the accidents of history to
lead movements for the demolition of old
economic ideas and for the establishment
of the all-prevailing dominance of the
public weal and for the re-organisation of
society on a non-competitive economy,
were tempted by an immediate strategic
advantage. They saw that discontent
must be produced in order to help a viol-
ent revolution and Religion fostered
contentment. They worked therefore for
the demolition of religion, treating it asan
opiate and as a part of the old economy-
The protagonists of equality thus demo-
lished or sought to demolish—let us hope
unsuccessfully — the spiritual basis for
human conduct, the very thing required

to make conduct unselfish and directed

towards the public weal rather than to
one’s own individual advantage. Religion
acted as a consolation and helped men
and women to bear misfortunes; it helped
men in particwhainto tolerate inequality
]
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and since inequalities must go, they said
we must remove everything that helps
men to bear with it. They therefore con-

“cluded: that religion must go, if not by - |

force then by other subtle pressures. Thus
what could support the new economy of
unselfishness,  indeed what alone could
support .and furnish power to the new
idea of unselfish production of wealth, it
was decided to destroy. This was suicidal
and an unnecessary addition to the pro-
gramme - of economic revolution,. and
though for the moment its adverse effect
was concealed by the prevailing spiritual
power of a revolutionary. upheaval, the
substitute could not last-for all time. = It
was not the intention, nor was it possible
for men and women to live for ever in a
state of war and on the emotional ecstasy
of antagonism. .So, the new economy of
production of wealth had in course of
time to be supported by all sorts of make-
shift compromises to give some sense of
personal advantage. What obviously
supported the old economy of .work,. -
vez., the profit-motive, came to be re-
permitted in concealed ways. The law
of selfishness cannot altogether bé sub-
stituted by force nor can unselfishness be
maintained by the mere vigilance of the
State. The supervising power hasa
tendency to deteriorate and get less and
less powerful, and compromises by way
of concealed personal advantage have
to be provided in place of the old frank
acceptance of the rule of personal profit.
But these make-shifts cannot serve the
purpose so well immediately, or be self-
sustaining for long-term purposes. . %
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- LIVING AT THE

We strive - to live ‘at that level.
I started my life in the U, S. A. at the
village level and I am'trying not to get
away “from it! Thus I respond
intellectually and” émotionally to such a
question. In fact .1 would’ word. the

question “Living at the ‘Wrban Level -

Does it make sense?!” It seems to a person
like myself that modern frustration and
fear, unemployment and - war have very
largely come out of this modern urban
sitvation. Thus many of us - who -know
that we are 'living in a new era, who
‘would make some humble contribution to

the building of a new society, are_'worki_l’]g*

in the villages. . -

I have been asked to write " briefly.”

That I may not seem to be too dpgma-
tic, I shall “put my propositions in the
form of questions. . They are convictions
so far as I am concerned. I have a living
faith in my rural philosophy. However,
1 cannot expect others to have that same
faith and conviction, Therefore, 1
earnestly plea with the reader to come to
this subject with an open mind and to ex.
periment that we may know the truth,
Certainly there are values both in ‘our
urbanas well as in our rural -cultures;
We have a good deal to learn from one
another. We must not lose any value
inherent in either culture.

general approach in mind let us now

- think of the rural contribution.

1S NOT DECENTRALISED SELF-SUFFICIENCY
: NEUTRAL? .

Is not the local rural community,
the village in this Eastern world, the
substantial way of brotherhood and peace?
I'know the enmity and violence in the
present’ village; but essentially and
potentially its neighbourliness is not to
be equalled. Again, should I not identify
myself with_this large majority of the

. of such major “depressions”

With thig

LAGE LEVEL

~ R.R.KEITHAHN — -

East, yes, of the world? If I am truly
concerned with world -brotherhood must
I not be concerned -primarily with the
welfare of the large majority—of course,
always consistent with the welfare of the
whole? This is what we have learned
from our great non-violent leader,
Gandhiji. '

SHOULD NOT THE MAN OF LOVE AND TRUTH
- 'IDENTIFY HIMSELF WITH THE
. " EXPLOITED? :

Is not the rural population very

largely exploited by the urban popula-
tion?, Someone has recently written that
it is in the village where the people feel
a “depression” first feel it most and feel
it the longest. I have lived through two

in the United
( I am well aware
that thousands of people suffered as a
result of unemployment in the cities. But
I think I am right il saying that they
suffered primarily as a result of the suffer-
ing of the farmer. Even today, after much
needed legislation has been passed there
are few countries in which the villager
has the same justi¢e as that of the city
dweller.  Should not the farmer

; get Just
as much material reward ag does the

lawyer or the administrator? Surely he
deals with 2 more fundamenta] human
need. Why should he be exploited ag
he is today? Even in “our food-contrg)
legislation in India I think that ever
rural worker will majntain that the villa-
ger has not received Just pri

Statés of America.

workers,

Village living implieg simple living.
ot simple living ‘and high thinking
go together normally? Such a life is the
ideal life for map, life tends to
be very Complex. It does
highest form of living,
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1S NOT THE VILLAGE LIFE THE BEST -
ENVIRONMENT FOR MANP

As hé lives near nature doe$ not the
religious life become natural and real?
Everything else being equal, is not village
life most productive of health, common
sense and spiritual living? Again, is not
the rural atmosphere best for the family?
All too often the child is a problem in
the city. Anthropologists tell us that no
city civilization has maintained itself.
Children are normal in the village and
are an asset. That is why rural civiliza-
tions such as China and India have lived
on for centuries. Itis agreed that many
blessings in the city should be shared by
all. But in thesedays of decentralised
power and light and heat is it not quite
possible to have all needed blessings
even in the village? Should not society
so provide them? At least for many
generations the essentials of life such as
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food and clothing must come largely
from the village. .Is.it not right that
those who produce our basic needs should
have the same blessings as any other
member of society? If so, then should we
not be working to help it to be so?

IS NOT THE RURAL ENVIRONMENT BEST FOR
THE HIGHEST DEVELOPMENT OF SOCIETYP

In the village neighbourly living-is
natural. Co-operation takes place
normally as the seasons progress. Demo-
cracy works naturally. In fact are not
the best examples of democracy found in
the villages? Are not the worst examples
of corruption found in the city? = If neigh-
bourliness and ce-operation and -demo-
cracy work best in the village should ‘we
not live at the village level? :

'So my deep-felt question is how can
people of good sense live in any other
place than in the village !If T

SATYAGRAHA IN GERMANY (Contd)
- .. . —_F. MARY BARR —

Although there is no detailed news

from Dr. Koch and his party who were
tramping from Hamburg to Berlin, I want
to share with you the glad announcement
that their 'perseverance and patience in
endeavouring to penetrate behind the
“Iron Curtain” has been crowned with
success. o ‘

The latest letter from Dr. Koch to
my English friend told of four fruitless
attempts to cross the border, at three of
which they retired upon being told to by
the American Zone police who stopped
them. The fourth time he said, “We
could not make up our minds to go back
of our own free will”, so they were re-
moved by the police. A fifth effort yield-
ed the same result. But apparently their
telegrams to the High Commissioners of
the Soviet and American Zones bore
fruit, for “Peace News” of July 24th gives
the good news that “they have now gone
across thevborder. i

It may be some time before we .hear
from them again, for we do not know how
long it may take them to go from the
point where they crossed or what may
happen to them in the Soviet Zone. Itis
likely that they will be unable to send
letters telling of their adventures until
they reach Berlin, where usually it is
easy to cross over from East to West and
vice versa, but it may be more difficult
since the uprising of June 17th. Going in
the leisurely way they have been doing,.
holding meetings and talking to anyone
who will listen, stopping to help peasants
in their fields, they are trying to persuade
officials and the general public that a
united Germany can be achieved by
friendly discussion.

The crossing of the frontier is one
triumph for Satyagraha. It would bea
much greater one if they could, with the
backing they have received from many
parts of Germany, so influence opinion as
to make the peaceful union of the Eastern
‘and Western Zones anaccomplished fact.
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 VINOBA AND CHRISTIANITY

V. K. ‘\'i‘ARKKi. B- A, KOTTAYAM

The question is how far Christianity
supports Vinobaji in his Bhoodan ;¥ggng;
St. Paul in his' “Epistle to Corinthiang’
exclaims,—the earth.is the Lord’s and the
fulness thereof: We read in the book of
genesis after the creation of the:earth and
all its abundance of animal and plant
life, God created man and set him its
lord. The earth is fixed -and it does not
grow; man on the contrary increases and
goes on increasing every moment. Hence
the necessity to restrict ownership of
land and its increase in materials. In
the books of Prophets there isthe
denunciation against individual who goes
on adding land to land to the exclusion
of his neighbours. St. Paul again in the
same chapter of Corinthians, (1 Cor., cha.
11, 22 to 25) exhorts: let no one seek his

own good but one’s neighbouir’s charity -

‘must be the rule of life of a Christian and
mnot selfishness in any form. Vinobaji
-calls on the rich landowners to donate
one-sixth of their wealth for the benefit of
the poor or Daridranarayanas and to

change the general outlook of society  to-
wards its needy neighbours.

In this connection naturally the

question, who is a Christian arises,
According to the generally accepted
notion a Ch ‘

ristian is one who is baptised
- in the name of the Father, the Son ang
the Holy Ghost and who accepts the
revealed Christian religion for his perso.
nal salvation i. e. for his eternal life ip
heaven and for his peaceful and content.
ed life on earth. Are all who are baptised
and who profess Christianity, sure of life
eternal in heaven? There is an awful
warning by Jesus Christ that only those
who go by the narrow way will be saved
and all others will be thrown into the
dark bottomless abyss of hell. Again He
warns that all who called God Abba
(Father) would not be saved but only those

. and the ho

*who practige

who did the will - of God. = Behold the
axe is laid at the root of the tree which
does not bring forth good fruit. In the
holy Qurbana there is the song that the
good departed alone would be saved. In
the face of these warnings can .all pro-
fessing Christians boldly claim heaven?
No; not at all. .

. Of course Acharya Vinoba Bhave
does not confess Jesus Christ as hisSaviour.
But he accepts. "the non-violent path of
peace which Jesus Christ: preached to His
followers. Again he isall love for ‘his
kith and. kin all over India and he wants
the way of charity and service to be
practised by all. ‘

Shri S. K. George once called in
question a stanza which a preacher quot-
ed during his address in a church. The
stanza runs:- -

“I stand on the firm rock, Christ,

All others are slipping sand.” -

He questions only the second line and
asks if the preacher has- experienced this
slip. He has no right to utter so unless
he has experienced the same after mature
study and practice. Christians have yet
to understand fully Christ and His words.
Interpretation of His utterances by many
of His followers hitherto was either for
their own gain or glory as the children of
Abraham had interpreted the Mosaic laws

C ly prophets for their personal
fain and glory rather than for self-sacri-
fice and service which were indeed in
them, .

 The principle of non-violence was
not advocated by any orthodox
ristian or any member of the recognis-
ed ancient churcheg except some saints
d it; and in the matter of poli-
political wars the church support-
ed violence and bloodshed and offered
prayers for the success of either belli-
gerents naming such wars ag “Just” wars.
Jesus Christ deprecated warfare in all its

tics and
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forms. War engenders war—however
just or holy it may be to some. Jesus
Christ preached and practised non-
violence and boldly faced death and the
Cross leaving the result to God, His
. Father: And God indeed raised Him
from the dead on the third day. Very
few Christians are found preaching this
doctrine of suffering or sacrifice much
less practise it in life. Of course the
Christian Church claims preaching of the
faith in Christ as the easy means of salva-
‘lc.i?n. No one cares to bear the cross in
ife.
or power and glory. Indeed a Christian
is one who bears Jesus Christ in life. He
must be “a Christ-bearer.” :

Everybody wants ease and comfort’
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There is no complaint against
Christianity of any denomination and the
only desire isthat Christians should be liv-
ing Christians rather than professing .
Christians. A Christian must acknow- -
ledge the divinity of Jesus Christ and
accept Him as his personal saviour. At the
same time he must respect other religions
as welland accept the good in them and
allow God to manifest Himself through
other channels also for the establishment
of His Kingdom on Earth. ‘

[The above is the second half of thearticle
sent by the writer leaving the first half
dealing with some aspects of Vinobaji's
Bhoodan Yagna already covered in several

articles in the “Sarvodaya.’]
=

The Panchavati Goshala Farm

G’o-Seva or service of the cow is
an integral part of the constructive pro-
gramme.
foremost place in working constructive
programme like khadi, Harijan welfare,
Hindi, and women welfare etc. it has not
© yet taken up village industries and Go-
Seva in any systematic way. The Kallu-
patti Gandhi Niketan in Madurai Dist. in
Tamil Nad has just started work in the
field of village industries like the A. I
V. 1. A. at Maganwadi, Wardha.

It is gratifying to hear from the
South India Krishi Go-Seva Sanghs
Bangalore, about the Panchavati Farm in
Kengeri, near Bangalore. It is a model
centre in South India under the able guid-
ance of Mr. and Mrs. Burde of Wardha,
who are experts in the field.

.. Thework at Panchavati Farm began
in June, 1952 under not very encouraging
.circumstances. The initial help of dona-
tion of Rs. 2,500 came from the President
Smt. Shantabai Devrao Shivram and
Rs. 750 from three others. The Gandhi
Smarak Nidhi has given a grant of Rs.
5,000. Now the Farm has7 cows, 5 heifers

6

Though South India has the

3 bull-calves,and.ane stud bull. v

The special feature of the Farm is
that it hasattracted a band of a few edu-
cated youngmen who offer gift of their
labour. Every Sunday they work for 6
hours on land. They have.constructed a
rest house in the farm, repaired the road,
planted 250 trees and cleared waste land
making the land fit for cultivation.

The main programme is the improve-
ment of cattle breed and all possible
service is being readered to the villages
around. Owing to want of funds the Farm

- does not have its own bullocks and imple-

ments for agricultural work, - With the
help of farmers in the neighbourhood
about six acres of waste land are brought
under cultivation. . ‘ :

The farm is managed by Mr. and Mrs.
Burde with the land army of young edu-
cated men. “By serving the cow yon
have served everything else.” With faith
in this ideal and with the meagre resour-
ces these pioneers who have settled in the

‘Kengeri Farm have set up a model to ins-

pire others. The service of the cow is
the natural concomitant of the Bhoodan
Yagna. It is hoped that the example of
Mr. Burde will inspire many . to take to
the service of Cow, the mother of all. ¢
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Assault on Vinobaji by Priests
© VINOBAJI'S STATEMENT

"Acharya Vinoba Bhave in a statement
issued from village Pardih in Bhagalpur
district in connection with the assault on
him and his party at Deoghar on Septem-
ber 19 by ““ Pandas” - (priests) near the

.~ Baidyanath temple said: ““I do not want
- anybody to be punished.” v
o “ But, the Constitution of Free India

has been clearly violated. Small retribu-
tive measures cannot make up for that
violation. What is needed is to ensure
against recurrence of such incidents in

future.

7 .
I am of the opinion that. it would
-not be wrong if Government. decide to
take over such .places of worship; and
perhaps that would make for. better
management. This is. no. suggestion of
mine. Iam only doing a sort of loud
thinking. - o -

“This is an age of science. Every
faith is being tested on the touch-stone of
reason. If our society keeps this in view
and behaves accordingly, everything will
gowell. ,

“Yesterday, while at . Baidyanath
Dham, I went for the darshan of Maha.
deojee in company with Harijans and
some of my colleagues, we could not,
of course, have Mahadeojee’s darshan
but as a_ blessing, got beatings, at the
hands of his devotees. That has evoked
enquiries from me and hence this state.
.ment, )

“I would like to say.at the very out-
set, that those who have indulged in
this act of assault did so only out of igno-
rance. That being so, I do not want
them to be punished for this. Rather 1
am glad to find that all those who were
with me in hundreds, remained calm

law.

-open to Harijans, -

-out for darshan i

throughout. Not only this, my companions,
who were badly battered, told me that
there was no anger within them even at
the time of occurrence. 1 feel it ig sym-
bolic of God’s grace to have workers that
bear no illwill against anybody. Those
who indulged in the assauit were so much
seized with anger that they made no
distinction between man and woman. I
trust thiswill prove to be the last course
of Bhedasur (the devil in man that dis-
criminates between one man and another).

~ “I' had no mind either to force my
way into the temple or to seek entry into
1t on the strength of the provisions of the
. On the contrary, it has been my
practice not go'to a temple that is not
to But 1 was told, on
enquiry, that Harijans had - free ingress
into this temple. Consequently, we went
. n a reverent mood after

the evening prayers, We had observed
silence all along the way and I had been
meditating on the Vedic hymn sung in
praise of Mahadeva. When we were
assaulted unexpectedly in that state, I
even experienced a significant ‘sense of
comfgrt. I turned back with a feeling of
happiness but as we were going away the
PErsons assaulting us betame more pro.
nounced in their zeal. Those. in my com-
pany formed a cordon round me ang took
all the blows that were directly aimed
at me. Yet Ialso had g taste of it ag
if to mark the concluding part of a sacri.
ficial performance, | recalled to my mind
how the master was also subjected to o
similar assault at thig very place of pil-
grimage. [ felt honoured to haye been
similarly blessed.” (prom “‘The Hindu,'" 25.9."53)

www.vinoba.in
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RAISING THE STANDARD OF LIVING -

J. C. KUMARAPPA

" This is a portion of the speech at the All-India Palm Gur Conference held
"at Tuticorin (Madras State) in June, 1953 opened by Sri C: Rajagopalachariar.

It has become a fashion in these

days for all and sundry to include ‘raising
the standard of living’ as one of the ob-
jects of our planning. Our Prime Minister
incessantly repeats this sentiment.  And
there is hardly any public man who does
not refer to it at some time or other. But

. we are yet fo find even a single person

giving a courageous lead in this direction
either in theory or practice. No person
needs to be told how to live better. If he
had the wherewithal he would eat well,
he would clothe himself well, he would
cducate his children well, he would obtain
satisfactory medical care and will live
under conditions of hygiene and sanita-
tion as would be desired. The main
trouble lies in his economic position.
Therefore we have to consider how to
provide him with satisfactory income. I

trust, while here we consider the various

aspects of the palm tapper’s life, we
would pay special attention to this parti-
cular aspect of the question.

In capitalistic economics labour is

- dealt with as a commodity to be bought

and sold. So the wages appear as a price
for this human commodity. But it is
completely detached of fundamental
human considerations. An industrialist
buys human labour with the same heart
as he buys high-speed steel.  Naturally
therefore he is out to beat ‘down prices
and get the most he can out of the
bargain. This is the order of exploitation
and cannot be changed as long as human
labour is dealt with as a commodity.
Where we desire to deal with man
as human being, the consideration should
be based on social values. The price
we pay for human labour should be
calculatedw.wiotaion the basis of the

‘other talk is nonsense.

market prices that will be fetched by any
commodity to be produced but on what
it will cost to maintain the producer.- 1If
a tapper requires a balanced - diet, like
any other human being, and he requires
also a weather proof house to live in
sanitary and hygienic conditions with
enough-amenities and facilities to bring
up his children in the way that-a worthy
citizen would be excepted to maintain,
then such a standard of living should
be ‘worked out for a tapper’s family. And
this should form an irreducible minimum
cost of the human labour. Supposing his
requirements are equivalent to a present
day money income of Rs. 150 per montlh,
then we should calculate how much-
marketable commodities a conscientious
and skilled tapper will produce with -his
labour in a month and spread that money
income of that tapper over the market
price of the commodity. One may even
imagine by so doing we may raise the
price of gur to Rs. 1-8-0 per seer. But
we should not be afraid of high prices if
we aim at bringing about social justice.
As a matter of fact when the Government
fixes prices and undertakes to sell com-
modities we shall be eliminating quite a
number of middlemen and the intermedi-
ate commissions. Once we fix the prices

" in this fashion the Government should cut

down various forms of competition such
as from capitalists and industrialists and
from foreign imports.  Actually only by
this way we can ever hope to raise the
standard- of living of our producers. All
If we mean busi.
ness we must go out in right earnest.
Otherwise let us not beat about the air
and waste our time and energy.

*
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% LOVE AND NONVIOLENCE

— VINOBA . —

Thanks to the daily press which has begﬁn to publish Vinobaji’s daily prayer

speeches commenting on many topical questions like sugar scarcity, “go-slow"’

strike,

etc., from the point of view of Sarvodaya ideology. A few extracts collected from

*“The Indian Nation,” Patna, are given below. :

Iy . , .
.V V here the people were conscious

there were clashes, and where the people
were not conscious they were suppressed,
but.both suppression and clash marred
.the progress of the country,” said Acharya
Vinoba Bhave, addressing a prayer meet-
.ing at Sikandra.  Vinobaji added that
love and non-violence were the only way
to end poverty and to usher in a better
‘order of things. . ‘

Bhaveji observed that due to clash
between the haves and havenots, the
‘country’s cause was being harmed. There
was a clash between Government’s system
of work and that of the commercial class,
There was sugar shortage and Govern.
ment brought sugar from outside.
caused national loss.

Referring to the recent Burnpur
strike, he said that leaders of strikers
raised slogans of “go-slow.” The strikers
made the labourers idle, retarded produc.
tion of things and ‘even caused moral
degeneration. Such clashes naturally
resulted in the victory of one side, but
the total result would be loss and harm
to the country.

Vinobaji said, “Labour and capital
should be on friendly terms.”” Those
who had greater power and wealth should
look to the interest of the poor and the
weaker ones,

Bhaveji said he did not believe that
people of India had not the heart to
realise the sufferings and poverty of their
unfortunate brothers and sisters, Wher.
ever he went he found abundant enthu-
siasm among the people. .

_ The idea of Bhoodan did not come
from outside, it was ingtained in the
eulture ‘of India, Acharya Bhave said.

www.vinoba.in
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He appealed to the people to work for
the movement with the spirit and energy
one witnessed during days of election,

'GRAMRAJ AND RAMRAJ

Hcharya Vinoba Bhave addressing
a prayer meeting at village Chewara,
near Jamui, on 26th August, said that
Ramraj could be possible only when the
people tried to emulate Lakshman,
Bharat, Rama_and Sita. There would
be no disputes then and consequently
there would be no need of punishment.

Explaining Gramraj  and’ Ramraj
Acharya Bhave said that to settle the
disputes of the village in the village itself
was Gramraj and the absence of disputes
was Ramraj. In g Gramraj there won’t
be anyone without land, That was why

e was demanding one-sixth of the land
from those who had land. o '
“This is just a sort of beginning of
the Gramraj. Similarly village and
cottage industries and Naj Talim will be
introduced in each village.  Besides
villagers will have justice in the village
with the help of Gram Panchayat and
then only there will be Gramra) in ‘the
real sense of the word, The land in the
village will belong to each and every
villager. There shall be no distinction
of class. Each will enjoy the same
social status.”
DOMINATION OF CITIES OVER VILLAGES

“Villagers today looked forward to
the cities for goods of their daily use.
The result was that money was drifting
away towards the cities from the villages
and consequently the cities were dominat-
ing the villages.” Instead of foreign power

there was now power of the Cities over the
villages,” A >



109

A Hybrid Cotton for Hand-Spinning

'N. R. BHAT, Cotton Botanist, Bombay State, Surat

C. T. PATEL, Agricultural Officer, I/c Interspecific
Hybridization Scheme in Cottons, Surat

While all technological research for cotton has been directed in the interest of

long-staple variety required for textile mills the needs

for. suitable short staple

cotton for the hand-spinner have been totally ignored. The Charkha Sangh took up
this research work in the “last few years l_mt has not progressed much owing to
_ other more pressing work. Khadi lovers will welcome this article on the research

made at Surat by these two cotton specialists.

It is hoped that the Khadi & Village

Industries Board will give its urgent attention to this vital problem of the hand-

spinner.

: As is well known the hand-spinner
earns only small wages for his labour
and, therefore, is usually not in a position
to purchase the cotton required by him.
Moreover, as he is more particular about
the strength than length of the fibre, the
‘annual cottons’ available in .the market
are either unsuitable: for his ‘purpose or
are unduly costly. Therefore, he raises
in his compound or backyard a few
plants which give him the small quantity
of kapas that he needs. He prefers peren:
‘nial plants to annuals since, once planted,
they go on giving a certain quantity of
kapas annually for about 6 to 7 years.
Perennial cottons being deep-rooted and
hardy can be grown with very little care
under varied soil and climatic conditions.
The characteristics that the hand-spinner
desires in these plants are freedom from
pests and diseases, good bearing and gin-
ning outturn, ease in ginning and satis-
fac,tpry strength of fibre. None of the
available Asiatic or American perennial
varieties is very suitable to meet all these
requirements.

Provided that it possesses the requisite
length and strength of fibre, the most
profitable variety to grow should be a
hybrid expressive of hybrid vigour which
can be grown as a perennial. ~ A number
of hybrids are characterised by early and
prolific bearing resulting from hybrid
vigour. Suitableincrosses between high

7

ginning annual strains and perennial
types may, besides bringing in consider-
able amount of vigour, introduce the
perennial habit and high ginning outturn
into the hybrid. The perennial hybrid,
aorani - 6x Rozi, which is available as
a fourth year ratoon at the Agricultural
ResearchStation, Surat, satisfies the needs
of the hand-spinner to a pretty large
extent. A comparison is made herebelow
between the hybrid and its perennial
parent, Rozi, lint of which was often used
in hand-spinning, in respect or various
characters of their produce:— ’

G. 6 x Rozi

Rozi*
Ginning percentage 24°0 28°0
Mean fibre length (inches) 0°72 0°89
Fibre weight per inch in

millionths of an ounce  0°256 0°178
Spinning value '

(H. S. W. C) 12’s _
Spinning test by an —_ 20’s with
- ’ 88 lbs.
experienced hand-spinner strength
Pressely strength index - 6’6

*Characteristics are of the produce from
Kaira district where it is grown on a field scale.

The ratooned plant bore about 260
bolls in its first lush and over 100 in the
second flush in the 1952-'53 season when
it was in its 4th year of ratoon. The
plant as well as its produce is free of
attack by pests and diseases. This is,
indeed, a very impressive performance
indicating that work, if carried’ out on
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similar lines, may yield .even better
hybrids. )

With a view to produce a hybrid
which will be most useful for hand-spin-
ners, an extensive programme of 'hybr1_d1-
zation between high ginning annual strains
and perennial types of Desi cotton, e. g.,
the ones mentioned below is being under-
taken under the Scheme for Bréeding
Perennial Cottons at ‘Dharwar, Bombay
State, which has been sanctioned by the

L. C. C. C, for a period of 5 years from
1st April, 1953:— ' _—

The parents proposed. for crossing
are:—

SARVODAYA

Annual straing . Perennial types
Vijay (g. p.40%) Red arboreum

Kalyan( ,, 38%) Rozi (with arboreums only)
Suyog ( ,, 37%) Nadam

2087 (-, %) - -

197-3 - ( ,, 38%) - '

It is thought that, at present, the
hybrid G6 x Rozi, should prove more
suitable for the hand-spinner than many
other perennial cottons now available
with them though better hybrids -may be
discovered in a few years' time through
the work under the scheme referred to
above._The crossed seed can be produced
at the cost of only a few annas-an ounce
either by a Government farm or by the
All India Spinners' Association.
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|  NOTES AND NEWS

ASSAULT ON VINOBAJI : ‘
" The nation is distressed to hear about
the attack on Vinobdji, at God’s shrine
at Deoghar by the temple priests.” As
‘Vinobaji's statement appears in this issue
nothing need be said further. ]
President Dr. Rajendra Prasad in a
message to Vinobaji says: “Distressed to
hear about the dastardly attack on
Acharyaji and members of his party,
It is a repetition of history and a chal.
lenge to civilisation.” .
There is the latest comforting news
that for the first time in history, Harijans,
both men and womeny entered the ancient
Baidyanath Temple in batches of fifty
onthe morning of 25th Sept. Thus the
famous temple, which enshrines one of the
twelve great ‘Lingams’ of India, was
thrown open to -Harijans.
““GANDHI AS A SOCIAL REVOLUTIONARY"
Our readers will be familiar with the

‘reprint of Mr. Wilfred Wellock’s brochure

with the above title by the . Sarvodaya

‘Prachuralayam, Tirupur, priced at 12 As,

This has been well received in the press
all over India. We are quoting below the
review of the book by “The Hinduy,”
Madras, in its issue dated 6—9—'53 :—.
“In this well-written "and thoughtfu]

book, Mr., Welleck stmmarises the re.

sufficiency,

Clearly this is no
being worked out b

.daya

thinking of the Gandhian programme that
followed the World Pacifist meeting at
Santiniketan in 1949, Mr. Wellock inter-
prets non-violence as freedom from fear
while Truth is identified with God. In the
social sphere, Gandhiji believed that
peace could be secured by national self-
: decentralisation, small-scale
industries and creative Basic education.

t the programme that ig

sation still lays e
tructive programme.”
believes that Gandhiji
found’ social revolut
and that he found

Mr. Wellock
was the most pro-
onary of our time

: the way out of the
tmpasse created by the novel materialist

ideologies of the western ~ world, viz.,
capitalism and 'Communism, neither of
which can bring mankind real satisfac-
tion.”

SARYODAYA BOOK CLUB

Some friends have sy ested to u
start a Book-club attachec% gto the “Sarsvf)(?
rom which members wil] be able to
get books related to Sarvodaya ideology
particularly of costly group by circula-
tion through post. There i indeed a real
need for a circulating library of this kind.
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It may be possible to organise it but the
main problem is the fund for buying books
and to meet the current expense for the
staff to manage this section. We hope that
the Sarva Seva Sangh will provide some
fixed capital for each year to be invested
for this. But the managing expense will
have to be borne by the members of the
club. Some cash deposit from members
and annual subscription may be necessary.
If we can be assured of a minimum of a
hundred subscribers to start with the Sar-
vodaya -Book Club can be organised early.
‘We invite proposals from those interested
in this regarding the cash deposit and
subscription amount that may be reason-

ably fixed within the capacity of the

members. ,
JAIPRAKASH'S IMPRESSIONS ON TAMIL NAD

At the conclusion of Sri Jai Prakash’s |

Bhoodan tour in Tamil Nad in August
he made -a statement at a press confer-
.ence in Madras from which the following
may be specially mentioned :(— '

“I had a very fruitful fifteen days’
tour of seven districts of Tamilnad in
connection with the Bhoodan Yagna. Sri
Kamaraj Nadar was with me during the
greater part of the tour. Without Sri
Nadar’s powerful support, the tour could
not have been the success that it was.
His association with tour emphasised the
fact that the Bhoodan movement was
above parties. Apart from the lands
collected, the joint tour emphasised the
fact that the movement was above parties
and it aimed at mobilising the people,
Irtespective of sectional differences, for
fli]ﬂllmg a positive purpose. The minds
L1 our people, both in the North. and the
South, are distracted by conflicting and
contrary voices, and, because, in spite of
the dust of controversy, nothing gets
.done; negativism and cynicism are grow-
ing. Vinobaji's Bhoodan movement, by
making it possible to achieve by popular
initiative immediate positive results,
serves to turn the minds of the people to
healthy cenettwotive channels, It is like
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the burst of a cool shower over a parched
and hungry land.

“A fter many years I had this opportu-
nity .of establishing immediate contact
with the Tamil country. I cannot adequate-
ly describe how impressed I have been by
the beauty and grace of Tamilnad and
the culture and courtesy of its people. It

has become clear to me more than ever be-

fore that if we have to understand India,
her- history and her culture, there must be
a deeper understanding of Tamilnad and
its people.”
THE KHED SATYAGRAHA IN PARDI TALUK

The Khed Satyagraha in Pardi
Taluk in Gujarat, Gandhiji's province,
started by the Praja-Socialist Party in
Gujarat strikes a discordant note in
the atmosphere created in the country
by Vinobaji’'s Bhoodan Yagna during
the last two years. We are giving
below the views of Vinobaji on the sub-
ject appearing in “The Indian Nation™:-

“Arising out of reports in a section of
the Bombay Press that Acharya Vinoba
Bhave has requested Sri Ashok Mehta to
call off the Pardi Satyagraha, the
Acharya’s Secretary, Nirmala Deshpande,
today issued the following account of a
speech made by him on September 9 at
Jhajha on Pardi Satyagraha:—

“Acharya Vinoba Bhave in the

. speech at Jhajha on September 9 referred

to the ‘Satyagraha’ launched at Pardi by
Sri Ashok Mehta to solve the land pro-
blem facing the people of that tehsil and
expressed his deep concern over the issue

involved there and regretted the happen-

ings. He said Sri Mehta had written to
him saying that their movement was bas-
ed on the principles of non-violence and
was going on peacefully.

“Acharya Bhave said that the whole
issue would have been averted if the

-situation had been tackled carefully in

the beginning. ‘

“Expressing his surprise, he said that
the whole issue pinched him more be-
cause the happenings had, taken place in
Gandhiji's home province. Not only that,
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Acharya Bhave said, but -the * Chief
Minister of the State, the people and-
.Ashok Mehta, their leader, were all belje-
vers in non-violence. Sri Ashok Mehta
‘had written to him to say-that there  was
no.demand for.immediate: land redistri-
bution, bat that they had only. asked for
“the appointment of a committee of enquiry
to look into the claims and- rival ‘claim,

: “Acharya Bhave .opined -that. there
should be no difficulty .in constituting
such- ah inquiry’ committee. He urged
the Zamindars of Gujarat to come for-
ward and” donate land liberally follow-
ing the example of Bihar.” ' .
‘Al;.LfinblA -BEE;KEEPE‘RS"'CO‘NFE‘RENQE L

_ The Secretary of the' All-India Khad;
and' Village Industries Board, Bombay,

writes in the course of a press communi.

cation :— o - \

'With a view to survey the present
‘position of bee-keeping industry and to
explore the possibilities of its expansion,
it is proposed by the All-India Khadi ang
Village Iridustries Board to hold a con.
fererice of representatives of State Govern.

ments as well as those of the institutiong
interested in the bee-keeping industry

throughout the country. Along with othey
subjects relating to the

gramme- of ‘work to be undertaken b

the Board during the year 1954-55 in resy. ¥

pect of the industry will be .discussed at
. the proposed conference.”

TO CONTRIBUTORS |
We are thankful to several friends

who send articlds on Vinobaji's Bhoodan
Yagna. = As the space is too limited for

the varied subjects of the journal we

would appeal to them to make their
articles brief touching only on new
features of the Yagna,as many aspects of
Bhoodan Yagna have been exhaustively
presented in Vinobaji's speeches and other

industry the pig. B

-and Sri Dada Dhar

SARVODAYA -

. . . . »
articles appearing in the “Sarvodaya
from time to time.

SARVA SEVA SANGH

- The ‘Board of The Sarva Seva
Sangh met at Khadi-Gram in Bihar on
the 4th and 5th September, ’53. Sri R. R.
Keithahn’s resignation of his membership
of the Board was accepted. It was resolv-
ed to accept the offer of the Sevagram
‘Ashram to merge itself in"the Sarva Seva
Sangh. Even after merging, the Ashram.
will retain its' characteristics and -indi-
viduality as it was conducted till now.
Under the advice of Vinobaji the Ashram
was observing the principle of avoiding
the use of money and meeting all its
requirements through the labour of its in-
mates or gifts fromloutside in the form of
labour:like hand:spun yarn etc.

BOOKS RECEIVED :

The “Sarvodaya” does not generally
-review books received but would simply
acknowledge them with thanks. A few
‘books are specially introduced to readers
by publishing extracts from them in the.
“Sarvodaya” Tamil and English month-
lies. We acknowledge receipt of the
following with thanks:— -~
" . Handbook of Youths' Hostels in India —
Price Re. 1. "Available from Mr. R. G. Padke,

A., Secretary, Youth Hostels Association of
.India, 2796, Chamundipuram, Mysore. '

The Hand-loom Weaving Industry 1£52-
.53 Annual — Editor: M. P. Gandhi; Published

by Messrs. M. P. Gandhi & Co., Jan Mansion, Sir

Pherozshah Metha Road, Fort, Bombay-1;
Price 1=—8-J. :

Bhoodan Yagna — By Acharya Vinoba.

Published by Navajivan Trust, Ahmedabad;
Price Rs. 1—8—9,

BHOODAN WORKERS' CAMP :
A five-days’ camp will be held in a
village in Tanjore Dt. in Tamil Nad
from 10th to 15th October for the workers
of Tamil districts, Spi Vallabhswami
madhikari will talk

to the workers,

Editor: N, Ramaswami. AAasociate "Editor: M. Karthia

- «For Barvodaya Prachuralayam,
WO P nted by 8..Bubramaniam

(Akhils Bharat Sarva Seva Sangh
at the Kamala Printing Press Tirupur.

e
L.,

yani Ammal, B. A,, B.
#} Tirupur.



SUPPLEMENT TO “SARVODAYA"

THE SARVODAYA SAMAJ

The Samaj: After the demise of
Mahatma Gandhi the constructive wor-
kers met in a conference in April, 1948 at
Sevagram, Wardha, and decided to form
a loose world organisation, known as the
Sarvodaya Samaj. Yet it is not an organi-
sation as generally understood with rules
of membership, executive, office bearers
and binding decisions. But it isa Samaj
of free and voluntary brotherhood with
the simple obligation to themselves to
strive towards the uplift of all in the
world through truth and non-violence. as
the means. The following will give an
idea of the objective and work of the
Sarvodaya Samaj.

Aim: To strive towards a social order
based on Truth and Non-violence in
which there will be no distinction of
class or creed, free from any exploitation
and with full scope for the development
of both individuals as well as groups.

Basic Principle: Insistence on the
purity of the Means as that of the Ends.

Programme: For the achievement

of the aim, the following programme will
be followed:

1. Communal harmony (fellowship
between followers of different faiths and
cects.) 2. Removal of Untouchability 3.
Abolition of class distinctions 4. Prohi-
bition 5. Promotion of khadi and other
home industries 6. Village sanitation
7. Basic Education 8. Equality of status
and rights for both men and women 9.
Health and hygiene 10. Development
of provincial languages 11. Removal of
narrow provincialism 12. Propagation of
Hlndust’flm as the national language 13.
Ecqnomlc equality 14. Development of
agriculture 15. Organization of Labour
16. Welfare of aboriginals 17. Organi-
zation of students 18. Service of leprosy
patients 19. Relief-work 20. Cow pro-
tection 21. Naturopathy 22. Other simi-
lar activities. - :

www vinoba in

Brotherhood: Whoever accepts the
above Aim and the Basic Principle and
endeavours to follow them is eligible for
the brotherhood of the Samaj. On sending
his or her name and address to the Secre-
tary of the Sarvodaya Samaj, Sevagram,
Wardha, he or she will be registered as a
“Sevak.”

Sarvodaya Day: 30th January of
every year when Gandhiji passed away
will be observed at all places as the
Sarvodaya Day.

Sarvodaya Fairs: On every 12th
February, fairs should be organized at
places where Gandhiji's ashes were im-
mersed.

Sarvodaya Conference: To facilitate
mutual contact. and exchange of views
among the Sevaks there will be an an-
nual conference in March or April at
some place in India.

Function: The deliberations of the
Samaj will be of advisory nature and not
mandatory in any way.

SPECIMEN REGISTRATION FORM

Those who desire to have their names regis--
tered are requested to send this specimen form
filled up to The Sarvodaya Samaj, Sevagram,
Wardha, India. -

1 accept the Aim and the Basic Principle of
The Sarvodaya Samajand will endeavour to
follow them in my life. I requestthat my name
be entered in the register as a Sevak of the Sar-
vodaya Samaj.

Signature,
Full name Mr./Mrs./Miss.

Age
Address °

Educational & other qualifications

Details of activities (to be appended separately)

sgnvongva PRACHURALAYAM, DEVJl coLONY, TIRUPUR (s. INDIA)
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GANDRIAN SARVODAYA LITERATURE

SARVODAYA
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BOOIS BY GANDRIJI
Autoblography
A Gandhi Anthology — Book 1
Bapu’s Letters to Ashram Sisters
Mira
Basw Educahon
Cent per cent Swadeshi
Communal Unity
Constructive Programme
Delhi Diary .
Diet and Diet Reform
Drink, Drugs & Gambling
Food Shortage and Agriculture
For Pacifists
From Yeravda Mandir
Gandhux s Autobiography (Abridged,
by Bharatan Kumarappa)
Gandhiji’s Correspondence with
Government (1942-44)
Gleanings Gathered at Bapu s Feet
Hind Swaraj.
Hxndu Dharma
Key to Health
My Early Life (Oxford University Press)
Non-Violence in Peace & VV ar 2 vols.
Ramanama
Rebulldmg Our Vlllages '
atyagraha
atyagraha in S, Africa
Selected Letters—I
Selections from Gandhi

Self-Restraint ». Se}f-lndulgence
The Nation’s Voice

To the Students

Towards Non-Violent Socialism

Unto This Last (A Paraphrase)
Women and Social Injustice

GANDBIAN LITERATURE

A Discipline for Non-Violence
(Richard B. Gregg)
A Nation Builder at Work (Pyarelal)
A Pilgrimage for Peace  ( )
A Preparatlon for Science
(Richard B. Gregg)
A Righteous Struggle (Mahadev Desai)
A Vision of Future India
(K. G. Mashruwala)
An Atheist with Gandhi (Gora)
Bapu My Mother (Manubehn Gandhi)
Bhoodan Yagna (Vinoba Bhave)
Capitalism, Socialism or Villagism?
(Bharatan Kumarappa)
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Christianity, Its Economy and

Way of Life (J. C. Kumarappa)
Clive to Keynes ( )

Constructive Programm
(Rajendra Prasad)
Dehumanization in Modern Society
(R. Fulop Miller)
Economics of Khaddar (Richard B. Gregg)
Educational Philosophy of
Mahatma Gandhi (M. S. Patel)
Essenhals of Gandhism
V. Swaminatha Sarma)
Gandh:ana, A Bibliography of
Gandhian Literature (P. G. Deshpande)
Gandhian Ethics (Benoy Gopal Ray) -
Gandhian Techniques in the Modern World
* (Pyarelal)
Gandhi and Marx (K. G. Mashruwala)
Gandhi’s Challenge to Christianity
S K) Geol‘ge) :
Gandhlsm in the Atomic Age
Y. G. Knshnamurtl)
Mahadeva Desai’s Early Life
Practice and Precepts of Jesus
(J. C. Kumarappa)
Publxc Finance and Our Poverty
- Kumarappa)
Sarvodaya (Gandhiji, Mashruwala
and’ Vmoba)
Satyagraha in Champaran-
Rajendra Prasad)

Seven Months with Mahatma Gandhi
(Krishnadas)

Stray Glimpses of Bapu (Kaka Kalelkar)
The Gita according to Gandhj

(Mahadev D 1)
The Political Philosophy of oY esa

Mahatma Gandhi (G. N. Dhavan)
The Power of Non-Violence

(Richard B. Gregg)
xford University

e-Some Suggestions
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The Story of Bapu (0
Press)

The Story of Bardoli (Mahadev Desai)

The Story of the Bible  (S. K. George)

To Women (Rajkumarl Amrit Kaur) -

Why Prohibition ? (Bharatan Kumarappa) 0

Which Way Lies Hope? (Richard B. Gregg) 1
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THE IDEOLOGY OF THE CHAREKHA

Cheap and handy Digest of Gandhiji’s
writings and speeches on khadi;
Compiled by Shri Srikrishnadas Jaju
Price As, 14
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ALL THE ABOVE BOOKS ARE AVAILABLE AT:

SARVODAYA PRACH*URALAYAyI DEVJI COLONY,
mq;: Lol

WWW vinoba.m

KAMALA PRE§S, TIRUPUR.

TIRUPUR, (S. Ry.)
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